
Challenges Facing Pentecostalism

Cecil M. Robeck, Jr.

• First, elitism, one of the oldest criticisms against Pentecostalism,

continues to be a problem confronting Pentecostals as they enter the

21®‘ Century.

• Second, Pentecostalism is frequently tempted by the allure of broader

cultural accommodation.

• Third, by emphasizing a single paradigm of what constitutes

Pentecostalism, many Pentecostals seem to risk turning an otherwise

dynamic movement of the Holy Spirit into somethmg static, built

upon a “single event theology".

• Fourth as the movement has begun to bask in the glow of its size and

the power that its size portends, it runs the risk of relying more upon

its own power than it does on the power of the Spirit that it

proclaims.

• Fifth as Pentecostals complete their first century as a Movement, they

must come to terms with the changes that are emergmg withi^he

Movement. Some of these changes are new to Pentecostals^ They

range from mores to the emergence of nominalism, from changing

music to changing economic and societal realities.

. Sixth is the problem of fragmentation and individualism^

Pentecostals around the world, for all their talk of communal

concerns, have always been highly individualistic. This is especially

easy to see where the “prosperity” doctrine has been introduced.
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WASHINGTON - Christendom is growing robustly, according to

historian Philip Jenkins, who says the quintessential Christian of

the future will not be a white male surbanite but a poor

brown-skinned woman from a huge city in the Third World.

"By the year 2050, 3 billion Christians will inhabit the globe, but of

those only one in six will be a non-Hispanic Caucasian," Jenkins

told United Press International in a telephone interview Thursday.

As Europeans have slowed in their birth rate, Jenkins explained,

"Christianity will become much more of a black and brown

religion."

Islam Hasn’t Overpowered Christianity Yet

Jenkins, a Welshman who teaches at Pennsylvania State

University, vigorously challenged the common assumption that

Christianity is dying, especially in the Third World, where Islam is

the rising religion.

"According to my own demographic projections, there will still be

three Christians for every two Muslims in 40 to 50 years' time,

and in the foreseeable future."

Jenkins, a professor at Penn State’s University Park campus, has

just published his findings in a remarkable study titled "Next

Christendom: The Coming of Globalized Christianity" (New York:

Oxford University Press, 2002, 288 pages, $28).

It contains stunning statistics:

More baptisms are being recorded every year in Democratic

Republic of the Congo than in France, Spain, Italy and Poland

combined.
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There are more Catholics in the Philippines than in any of these
four traditionally Catholic European nations.

There are more Presbyterians in South Korea and more
members of the Assemblies of God in Brazil than in the United
States.

At least 1,500 Christian foreign missionaries are at work in

Britain. Most hail from Africa and Asia.

This last figure points at one of the most amazing reversals in

recent history; The descendants of those who were evangelized
by Europeans are now bringing the Europeans back to the faith

of their ancestors, not just in England but in other parts of the Old
World as well.

Black Missionaries Try to Convert Whites

"In London, where by now half of all churchgoers are of African

descent, black churches are doing mission among whites, using

missionary impulses of years gone by. They are trying to

enculturate Christianity to make it acceptable to white people,"

Jenkins explained.

"Ironically, whites in the United Kingdom are seeing Christianity

as a 'black thing,’ while groups such as the huge Kingsway
International Christian Centre of Pastor Matthew Ashimolowo
want it to be seen as a 'God thing.'"

Jenkins said ministers from the Southern Hemisphere working
among Europeans and North Americans were theological

conservatives, regardless of their denomination.

"This applies to Anglican missionaries from Africa operating in

Europe just as much as to Roman Catholics. If the Roman
Catholic Church seems so conservative, this does not so much
reflect individual foibles of John Paul II but a much greater sense
of global realities."

One example of how the Southern Cone’s conservative

Christians are making their weight felt in the North is the creation

of the Anglican Mission in America, whose bishops were
consecrated by an African and an Asian archbishop.

White Mainstream Churches Too Leftist

The AMiA presents itself as an alternative to the Episcopal

Church, whose liberal drift has disaffected many traditional

worshipers.

Jenkins told UPl he rejected the suggestion that Third World
Christianity had undue syncretistic leanings, meaning that it was
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^^DATA AND
RESEARCH

Tracking Megatrends
in Mission

by Dovid B. Barrett

C hristian researchers who work with

statistics are often the butt of good-

naturedjokes on the subject. I hear them all

the time. The other day in a gathering of

missions executives I was preceded as

speaker by a genial fellow who gave us a

new story. A gathering of church statisti-

cians were on a picnic in a foreign country,

it seems, and came to a river in full flood.

Unsure as to whether it was safe to wade

across, they were glad when one member

offered to do a survey. After various meas-

urements he announced, “It’s okay: the

average depth is only two feet, six inches,

and the median depth is 18 inches.” They

all started to wade across, but were swept

away and drowned. (Laughter). End of

story. Moral: Statistics are dangerously

misleading!

The diagram opposite is the fourth in

this series ofarticles about the kinds of data

and research that help to explain the world

we live in and the Christian mandate we

accept It will later be available as one of a

series of 30 global diagrams expounding

the subject of world evangelization. Pro-

ducing these is the job of theLCWE Statis-

tics Task Force composed of researchers

from all parts of the world.

Our aim firstly is to produce

coordinated statistics on each subject; that

is, consistent statistics agreed to by re-

sponsible researchers. This replaces a

somewhat confused situation in the past in

which different writers or speakers have

given conflicting statistics. Secondly, our

aim is to keep the end product short, con-

cise, compact, standalone; yet part of a

series, and easily manageable or copyable

or portable or faxable or mailable or tele-

communicable or readable on disk, to assist

a whole variety of users. In this way, we

are asserting the enormous value of

properly-researched, properly-coordinated,

properly-explained, properly-condensed,

athoriiative statistics on world mission.

The research process usually begins

with somebody noticing an unexpected fact

and puzzling over its significance. He or

she then collects other data, and amasses a

large quantity of information. They ask,

Where does this lead us? What does this

mean? Gradually, they arrive at overall

“hypotheses” or explanations. In our case

today, we arrive at trends. Since the year

1980, we have all noticed a number of

striking new developments taking place in

the world of Christian mission. By 1982,

most of these were clearly significant trends

involving thousands of people. By 1989,

however, we can see that they have become

highly significant megatrends involving

millions of people. We’ll have to track

them even more carefully in the years ahead.

Ourdiagram opposite describes 19such

long-term Christian global trends since

1980. We can examine them under five

headings, grouping several megatrends

each.

Shift of Center of Gravity (Megatrends

Nos. 1, 2, 12)

In the 1970s, observers noted that a

huge shift in the demographic center of

gravity had been taking place for several

years. Measured by numbers of church

members, the centers of global Christianity

and Christian action were moving south-

wards from cities like London, Geneva,

and New York toThird-World capitals like

Mexico City, Sao Paulo, Kinshasa, Nai-

robi, Madras, and Singapore. (This is

Megatrend No. 1). During the 1980s this

trend has been paralleled by an equally

massive shift eastwards from Western

Europe, to Warsaw, Erevan, Canton, Hong

Kong, Shanghai, Seoul, and Tokyo

(MegatrendNo.2). Charismatic renewal in

the large churches of Eastern Europe has

reached millions there; likewise in Soviet

Armenia and beyond. The most startling

megatrend, because the least anticipated in

the 1970s, is the rise since 1980 of the East

Asian colossus with 80 million Chinese,

Japanese, and Korean Christians, 80% of

whom are Pentecostals or Charismatics

(No. 12).

Universal Pluralism (Megatrends Nos.

3, 16, 17)

In the 1980s, vast migrations have taken

place across the world, either for political

oreconomic reasons related to labor oppor-

tunities (No. 3). At least a thousand Third-

World peoples now have sizable diasporas

acrossiheChristianWest. Onemightalmost

say, “Everybody is now everywhere”.

Naturally, they have brought their own

religions with them. One surprising result

of this massive universal pluralism is that

Christians have become, since 1980, mark-

edly sensitive to social injustice and human

rights abuses suffered by these migrants in

either their home countries or their host

countries (No. 16). This has resulted in the

rapid spread of Christian activism world-

wide in all branches of the churches from

Evangelical to Catholic (No. 17).

Massive Obstacles to Mission

(Megatrends Nos, 4, 15, 18)

In the year 19(X) every country in the

world was open to at least one branch of

Christian mission. By 1989, 70 countries

had closed the door to Christian foreign

mission of any kind, with four more coun-

tries a year joining them (No. 4). The mix

of hostile regimes, fanatical mobs, guer-

rilla warfare, and Christian activism has

led, not surprisingly, to escalating martyr-

doms with 300,000 believers losing their

lives each year in situations of witness as a

result ofhuman hostility (No. 18). Another

and quite different form of obstacle imped-

ing Christian mission— a stab in the back,

in fact— is evident in retrograde Christian

activity such as the embezzlement of an

estimated $762 million in church and mis-

sion funds a year, this amount increasing

(Continued on page 32)

28 World Evangelization



19 LONG-TERM CHRISTIAN TRENDS SINCE 1980.Diagram 4 TODAY’S MEGATRENDS:

The globe below portrays schematically the approximate loca-

tions on It of 19 long-term Christian global megatrends. Coun-

tries are located by 2 scales, (a) The horizontal scale refers to

geopolitical ideology, as set out below the globe. This locates

countries and populations in the First World (Western world) in

the middle of the globe, the Second World (Communist world)

on the left within the globe, and the Third World (nonaligned

world) on the right within it. (b) The vertical scale refers to

evangelization, as explained in words to the right of the globe.

This locates countries by degree of evangelization (most-

evangelized at the bottom, least-evangelized at the top), and adds

the 3-tier typology of Worlds A. B, and C.

Source World Evangelization Database

CHRISTIAN GLOBAL MEGATRENDS

1 Southwards shitt ol center of gravily to Third World

2 Eastwards shift ol center ol gravity 10 Communist world

3 Migration of 1.000 Third-World peoples to Christian West

4 increase in counlries closed to Chrislian foreign mission

5. Rise of 56 global ministry networks with 42 million computers

6 Massive global growth of electronic Christianity

7 Mushrooming of literature on evangelization (10,000 items a year)

8 Proliferalion of 400 conferences on evangelization a year

9 50 new global plans for world evangelizalion a year

10 2,500 evangelistic mass campaigns a year

11 Emergence ol 1,000 Third-World mission agencies

12 Rise ol the East Asian colossus with 80 million Christians

13 3 waves ol worldwide pentecostaircharismatic renewal

14 Power Christianity by osmosis across the world signs and wonders

15 Retrograde Christian activities hindering world mission

16 Growing reaction to social injustice and human rights abuses

17 Rapid spread of Christian activism worldwide

18 Escalating martyrdoms reach 300.000 a year

19 Emergence ol Ihe AO 2000 megamagnet

hofiizontal scale

WORLDS
DEVELOPMENT
INDUSTRIALIZATION

GLOBAL AREA

religion

Communisi world

Developing

More-developed

East

Anii-retigious

Geopolitical ideology

Western world

Developed

Mosl-developed

Norih

Secularized

Third world

Developing

Less-developed

South

Religious

VERTICAL SCALE Evangelization

A. THE UNEVANGELIZED WORLD

130 million newly-evangelized each year, but

offset by 130 million new birlhs a year

70 closed countries increasing by 4 a year

Sizable numbers from 200 peoples migrate to

Christian West

B. THE EVANGELIZED NON-CHRISTIAN
WORLD

Emergence of 1,000 Third-World mission

agencies

Reaction to social injustice and abuses

Escalating martyrdoms of Christian workers

Vast numbers from 800 peoples migrate to

Christian West

C. THE CHRISTIAN WORLD
Eastwards and southwards shill of

Christian center of gravity

East Asian colossus 60 million Christians

among 1 2 billion population

Retrograde Christian activities

Massive global growlh ol electronic

Christianity
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EVANGELISMMODELS

by Roold Kverndol

I
f four-fifths of the earth’s surface is

covered by the sea, how can anyone

look 10 the day when “the earth will be

filled with the knowledge of the glory of the

Lord, as the waters cover the sea” (Hab.

2:14), unless GreatCommission Christians

intentionally integrate into modern-day

mission strategy, those who have their live-

lihood on precisely that element—the sea?

The question becomes all the more

baffling because seafarers were the ftrst

Christ called when he put together his origi-

nal team of global mission candidates:

John, James, Andrew, Peter and the rest.

As we know, despite a shaky start, after

that dramatic empowerment experience of

Pentecost, there was neverany turning back.

And yet, 1 8 centuries were to roll by before

there was any organized effort to reach with

the gospel exactly those to whom Christ

first entrusted it!

When it eventually happened, it origi-

nated not by any mission agency initiative

or bureaucratic church action . Early organ-

ized seafarers’ missionemerged as the result

of a lay-led revival, reminiscent of the

beginning of the Book of Acts. Seafarers,

too. had by then been reached by the bur-

geoning Bible Society Movement during

thefirstdecadesofthel9thcentury. Welded

together by a banner of theirown choosing,

the so-called “Bethel Flag” (with Noah’s

dove and the Bethlehem star), seafarers in

their thousands gathered in small, grass-

roots groups, gripped by God’s Word, and

determined to share the Good News with

gospel-deprived fellow-seafarers, and

wherever they went,

In fact, it became only too evident why

Christ had chosen seafarers as his first

followers. They make the world's best

missionariesl Once committed to Christ,

they found it impossible to keep him to

themselves. They still do. However, never

in human history has there been a more

crucial need for the partnership of seafarers

as active subjects (not merely objects) of

mission than today. This fact is closely

related to the technological and ethnologi-

cal “revolution” which has taken place in

the worldwide shipping industry since

World War II.

Faced with cut-throat competition in

the international carrier trade, coupled with

the huge capital investment needed for

sophisticated modern-day merchant ships.

ship owners have felt forced to cut back on

operating costs, and transfer to so-called

“flags of convenience”, in order to hire

crews from the cheaper labor markets of the

world’s developing countries. Thus, crews

from the traditional western-world seafar-

ing nations have been largely replaced by

third-world seafarers. Most of them of

Asian background, and largely active

adherents of non-Christian religions and

ideologies.

Thus, the whole context of mission

has, in the space of only one generation,

been transformed from essentially home

mission to primarily world mission. A
situation which no one has been adequately

prepared for; least of all the major global

mission agencies.

In terms of mission strategy, do we

realize what this means? One modern-day

missiologist (Daniel Bloomquist) has

summarized the situation thus: “Seaports

have become ‘gateways’ through which

fellow-humans from all over the worldcome

to us by centripetal movement, after which

they are ‘spun back’ to all parts of the world

again by centrifugal movement. What a

unique God-given opportunity to give them

30 World Evangelization
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MORNING PRAYER

Hymn 73 "0 Worship the King"

Off iciant

:

People

:

Together:

Lord/ open our lips.
And our mouth shall proclaim your praise
Glory to the Father, and to the Son, and to the
Holy Spirit: as it was in the beginning, is now,
and will be forever- Amen.

Psalm 67

Reading Galatians 2:15-21

Reader: The Word of the Lord
People: Thanks be to God.

Homily

The Apostle's Creed

I believe in God, the Father almighty, creator of heaven and earth.
I believe in Jesus Christ, his only Son, our Lord. He was
conceived by the power of the Holy Spirit and born of the Virgin
Mary. He suffered under Pontius Pilate, was crucified, died, and
was buried. He descended to the dead. On the third day he rose
again. He ascended into heaven, and is seated at the right hand of
the Father. He will come again to judge the living and the dead.
I believe in the Holy Spirit, the holy catholic Church, the
communion of saints, the forgiveness of sins, the resurrection of
the body, and the life everlasting. Amen.

Off iciant

:

People:
Off iciant

:

The Lord be with you.
And also with you-
Let us pray.

Collect of the Day

Prayers
The Lord ' s Prayer

Hymn 159 "Lift High the Cross"

Officiant

:

People

:

Let us bless the Lord.
Thanks be to God -



Would there be a divorce? How would that affect the voters? Could the Democrats risk a
primary fight of Clinton versus Clinton?

It sounds like fun for Republicans, but there is no way that the Republican Congress will give
Bill his way on Amendment 22, revising it to let him run and block Bush out. So does Bill Clinton
have enough confidence, enough ego. to think he can afford to support a complete end to
Amendment 22? Can he afford to throw his weight behind a move that would open the door not
only to himself but also to Bush? Does he believe the liberals would support him and ask Hillary
to stay out of the race, or does he think they would support her and ask him to stay out of the
race? Does he think he could get enough power to satisfy himself if the party supported Hillary?
Would he be content to run for her Senate seat in New York?

The Republicans pushed the 22nd Amendment through after Franklin D. Roosevelt had won
four consecutive elections. He was. effectively, president for life. Then they got burned by it,

when popular presidents like Eisenhower and Reagan were forced to retire. Now they face Hillary
versus an unknown in 2008. Is that too far ahead for them to worry about? Or should they join
Bill Clinton and go for it?

NO WORLD SHORTAGE OF OIL, BUT ...

In 1969, Margaret Thatcher said: "No woman in my time will be Prime Minister."
In 1957, Henry Ford II told a gathering of his company’s dealers: “The Edsel is here to stay."
In 1954, the Grand Ole Opry’s manager told Elvis Presley: “You ain’t goin’ nowhere, son ".

In 1945, Thomas J. Watson. Chairman of the Board of IBM. International Business Machines,
said: "I think there is a world market for about five computers." If you count what I have in my
home and our church where I am the pastor, we have the world market of computers cornered:
two at home and three at the church.

In 1899, the Commissioner of the U S. Office of Patents, Charles Duell, said: “Everything that
can be invented has been invented.”

I have left out of this selection of egregious errors all the various times when certified experts
declared that the world supply of oil would be exhausted within 30 years or less.

In 1906 Theodore Roosevelt's Secretary of the Interior said that.

Expert panels have warned other presidents about that off and on ever since. In the 1960s
a group of “sensitive" and “environmentally caring" scientists calling themselves "The Club of
Rome” scared the 3 TV networks with the same message, and the 3 TV networks proceeded to
scare the world. In the 1 980s the Chairman of the Board of Occidental Petroleum, acknowledging
that the Club of Rome had been wrong, said “Now it’s true. Within 15 years shortages will force
the price of oil to $100 a barrel." Those were not his exact words; but that was his message.

Every few years some environmental opportunist tries to sell the same message, knowing that
there is a fixed closed-minded audience that will guarantee him applause, consultancies, and a
place on the lecture circuit with enough lavish fees to make his retirement secure.

But in fact, known supplies of world oil are greater now than at any time in history.

SO WHY SHOULD WE DRILL IN ALASKA?
Ah. my friends. WAKE UP! Most of this vast supply of untapped oil is in the hands of nations

where the people are taught to hate us. No logic rules them. Though the oil brings them income,
they would happily shut off all sales to us just for the fun of watching our economy collapse. They
would suffer, but we would suffer more.

Over here, we like to maximize pleasure, freedom, and the good life, for ourselves and for
anyone else who will wake up and see that this comes through living by tolerance, coupled with
political and economic freedom for all.

Over there, they have no faith in the work ethic, that “in due season you will reap your reward
if you faint not, as the Bible says. They have two paradoxical attitudes toward us: envy and



hatred, both at the same time. One would think that a nation would want to be like a people they

envy. But no; these nations envy us but do not want anything to do with the values which have

brought us the success they envy.

So this world sea of untapped oil is good news and bad news. The good news is that the oil

is there. The bad news is that we don’t have much of it. Just 2% of the known untapped oil

reserves are over here. Over 65% of the known reserves are in the Middle East.

OUR TWO CHOICES
This means that as long as we do not have our own energy independence, we will have to do

one of two things. The first is to continue to pay through the nose at artificially inflated prices. The

other is wait fearfully for them to decide they are strong enough to cut off our supply.

We are exactly like a heroin addict The addict will pay any price to get his fix, knowing that

the high price is making millionaires out of people who laugh at him. And the addict will dread the

day when he doesn’t have the price the dealer is asking, or when the dealer just decides to cut

him off for a while and ruin his life still further.

Here's more bad news: it is much easier for them to do without the money for a year

than for us to do without the oil for a year. We couldn’t We need to kick the habit

OPEC proved that, to us and to themselves, when they cut us off in the last part of 1973 and

early 1 974. We were getting 55% of our oil from them. Our dependence could get worse if we
do not take urgent action.

Cold turkey may be too painful. Telling the Moslem Nations who hate us to KEEP their oil and

do without our dollars would really put us into a real depression. They know it. We know that they

know it. They know that we know that they know it. They have us “over a barrel," very literally:

over the oil barrel.

We must take steps to become independent of the oil we buy from the nations that hate

us. Right now we are HOOKED. So are France and Germany, and Japan. This helps to

explain some of their recent choices: take sides with their oil suppliers? Or with the U.S.

which is hated by their suppliers?

THE URGENCY. AND THE NEXT STEPS
President Jimmy Carter saw It coming when the boycott struck in 1973-1974, and he said “The

United States is in danger of losing control of Its foreign policy." He was right. We are close, and

if we do not break our dependence on the unstable Moslem world, we will lose that control.

Even if they don’t cut us off. they are sucking money out of this country which could get our

economy booming. The U.S. Department of Energy says that every billion dollars in our

trade deficit costs us 27,000 jobs. Right now, dependence on foreign oil is costing us 100

billion dollars a year, according to energy experts.

It’s hard to see how we could become energy independent without a major new discovery.

But here are a few things we can do and need to do; First encourage our domestic oil industry!

Domestic oil now provides 80,000 jobs and generates close to 15 billion dollars in economic

activity. Second, diversify our foreign sources, and help friendly nations develop their oil.

Investing in Canada and Mexico could help a lot. We should have seen this coming in 1960. If

we had acted by 1970, we could have saved enough money poured Into hostile nations to pay off

the National Debt.

Californians pay $3.19 a gallon for regular gasoline today. $4.19 next year? Or $5.19? Do
you want that? If not, tell your politicians to let us develop the oil we have.
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ERSPECTIVE by Chuck Colson

A New Millennium, A New Hope

A
s we approach the iievv millennium, I am increasingly

convinced that it can be, as Pope john Paul 11 says, a

“springtime for Christianitv.” Many of my hiends pro-

fess themselves dumfounded. How can I maintain such

hope in the face of polls indicating public indifference to

immoralitv in Washington aitd gi-cmang antagonism to

Christianitv? One friend waved a copy of George Bama’s latest

poll under mv nose, shovsing churches declining in influence.

But the reiison for mv conviction is not that the church is

transfoniiing the ailture or that our moral emsades have suc-

ceeded (thev have not). The reason is simply that the postmod-

ern age is imploding, crumbling in on itself.

People have finallv acirieved what was hailed

as the Holv Grail of modernity—complete

autonoim—and they are discovering that they

cannot live with the moral chaos that results.

Todav manv Americans are soberly assess-

ing the failed swial experiments that were
^

embraced over die past few' decades, and

attitudes are beginning to change. After |

years of hearing experts deny die crucijil role
|

played by fathers, today we see gimips like
|

the National Fatherhood Initiative publishing |

social-science data on the disasters caused by
^

father absence. After decades t>f value-free sex
^

education, a consensus is emerging among educators that young

people should be encouiaged to “delay” sexual involvement, if

not until marriage then at least until aduldiood. After decades

of hearing social m;inners and conventions mocked, we see new

books, such as The Rides by Fein and Schneider, and Return to

Modcst\’ by Wendy Shalit. calling for a return to modesty and

decorum between the sexes. After decades of being told divorce

is a fonn of liberation, recent books contend divorce is more

painful and hamiful than once tliought.

Postmodern nihilism has proved incapable of producing a

humane s(x:iety. and people are groping their way back to midi-

tions that are tested and tried. Cultural indicators reveal the new

trend; the divorce rate dow'ii 1 9 percent since 1 98 1 ;
the birth

rate for unmarried teens down 7.5 percent since 1994; abortion

dovw 1 5.3 pement since 1990; and a whopping 37-percent

decrease in people on welfare since 1993. Even crime is dow'ii,

despite a surge of teens in the crime-prone years.

What all tliis means is that people are searching for better and

|ubilee4 Spring 199S

more rational wavs to order their lives, and there may thus be a

new openness to Christianity. The twentieth century was the age

of ideolog)'. of the great “isms”: communism, socialism, Nazism,

humanism, scientism. Yet one by one. they have toppled.

Around the globe, fomierlv Communist and Socialist nations are

lining up to establish free economies.

And as all the major ideological constructions crumble, only

one compelling claim to transcendent tmth remains, one seaire

hope; Christianity.

This is an unprecedented opportunity, and Christians must

seize the moment and make our case. Our secular neighbors are

ready to learn why only Christianity offers what

thev are longing for—social stability and per-

sonal dignitv. Equally important, we must show

them w'hat a Christian world view looks like

w'hen lived out in the real world. When people

see volunteer's going behind bars and transfonn-

ing lives, thev witness a power the world knows

nothing about, a pow'er to heal and restore lives

fractured bv crime. That is why Prison

Fellowship can be on tire cutting edge in mak-

ing a visible case that there is a better way.

Most important, we must make the case in a

loving manner. Ron Greer, a PF seminar

instructor in Madison. Wisconsin, has set an

example. When he passed out tracts at his job describing homo-

sexuality as a sin, his home was draped with lavender triangles,

and gay activists even swamied into the church Greer pastured,

shouting. “Crush the Christians! Bring back the lions!"

Greer's response? He politely asked the activists if they would

like to join the service. He told the press, 1 can no more get

angry witli them than I could get angry with a blind man w'ho

steps on my foot.”

Preciselv. In a postmodern world, there are many who have

not been raised with any knowledge of Christianity. All they

know' are the stereotypes the media have created. We need to

suq^rise them by our love.

And if we do, if we make a compelling and loving defense of

the hope that is witliin us, then the new millennium will indeed

be a “springtime for Christianity.”

u-cU.
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Help and Healing Are Available

For many women—perhaf)s even you. a friend, or a prisoner you

know—abortion may leave in its wake a rash of emotional, relation-

al. spiritual, and sometimes physical difficulties. These problems

parallel the symptoms of grief and mourning, yet many women may

not even see their connection with the termination of a pregnancy,

A woman who manifests any of the following signs after an abor-

tion—perhaps even years after—may need help in healing.

Care Net (Christian Action Council)

109 Caipenter Drive, Suite 100, Sterling VA 20164

70,4-478-5661 or 1-800-.495-HELP

low >eil-respect • depression • guilt • isolation/alienation • shame

• anger • nightmares or flashbacks • suicidal thoughts • dimg and

alcohol almse • broken relationships (more than 70 jiercent (tf

romantic relationships crumble after an abortion) • fear of intimacy

• sexual promiscuity • eating disorders • abusive relationships

• fear of trusting others

m l4(st

1 nis is just a small sampling of the national organizations ready

to help you find forgiveness and freedom in Christ, Search the

Internet under “abortion recovery."” Also, check your local phone

book yellow pages under “Abortion Alternatives.’' You don't have

to deal with this alone.

Project Rachel

(National Office of Post-Abortion Reconciliation & Healing, Inc.)

P.O. Box 07477, Milwaukee. W1 .53207-0477

1-800-5WE-CARE

Ramah International. Inc.

1050 Galley Square, Colorado Springs. CO 80915

719-537-7707

Oj)en Anns

P.O. Box 9292, Colorado Springs. CO 80932

719-573-5790

Do you work with a crisis-pregnancy/abortion-recoveiy organiza-

tion? .And are you interested in reaching out to women in [>rison?

Contact the local Prison Fellowship office closest to you. To find

out the address and phone number, call PF's national office at

703-478-0100, ext. 555. Or check our Website, www.pfm.org.

Jubilee,
P.O. BOX 1 7500. WASHINGTON. DC 20041-0500
http://www.pfm.org
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Christianity in a Wwrid of

Religious Turmoil
by Paul G. Hiebert

T hirty years ago many scholars be-

lieved that religion would die out in

a world becoming increasingly modem.

Primal or tribal religions, which are par-

ticularist in nature, will be replaced, they

said,by universalist religions such as Chris-

tianity, Islam and Hinduism. These, in

turn, will be replaced by science and secu-

lar humanism.

History has proved their theories

wrong. Today tribal religions are being

revived, universal religions are experienc-

ing resurgence, and a great many new relig-

ions are emerging. In many ways, the

current religious scene is similar to the

situation facing the early Christian Church

when state religions, new mystery cults and

prophetic movements created a great deal

of religious turmoil in the Mediterranean

world. Like the early Church, we as

evangelical Christians today face both the

dangers and opportunities of a world in

religious ferment.

RECENT RELIGIOUSMOVEMENTS
A great deal ofreligious activities were

generated by the modem missionary move-

ment Out of this have come two broad

religious streams: a great many new popu-

lar religions have emerged, and old univer-

sal religions, such as Islam and Hinduism,

have been revived.

New Movements in Popular Religion

Challenged by the gospel and by the

technological power of western societies,

many people from tribal societies around

the world joined mission churches. Others

sought to preserve their traditional relig-

ions by practicing these in secret. Still

others created new religious movements

that combined Christian and tribal beliefs

in different ways. As a result, a great many

messianic, prophetic, millenarian and na-

tivistic movements have emerged since the

I9ih century. More than six thousand have

been reported from Africa. Thousands

more have arisen in New Guinea, Oceania

and the Philippines.

With the growing sense of crisis in the

modem world, new religious movements

have also emerged in cities in recent years.

Wars, famines, ecological disasters, in-

creased crime, oppression and the break-

down of traditional social support systems

lead to uncertainty and fear. When old

religions fail, many people turn to new

prophets and religions. Hundreds of these

havearisen in Japan since the SecondWorld

War, and millions ofpeople from Korea to

Indonesia have sought meaning in messi-

anic movements. In Latin America spiri-

tism has exploded in new forms. In North

America and Europe a number of move-

ments have networked to form the New

Age Movement, and cults continue to rise.

Revival of Old Religions

A second set of religious movements

arose out of the confrontation between

Christianity, modernity, and other univer-

salist religions. Some were led by Muslim,

Hindu and Buddhist reformers who sought

to revive their religions by adopting some

Christian values and missionary methods.

Their success is seen in their survival and

even growth.

David Barrett estimates that Islam will

grow from 12% to 19% of the world’s

I population between 1900 and 2000 A.D.,

and Hinduism and Buddhism will grow at

the same rate as the world population.

The success of these reform movements is

also seen in their missionary outreach in

theWest Hinduism and Buddhism are in-

fluencing western thought; and scholars

predict that by 2015 A.D. Islam, through

its evangelistic outreach, will become the

second largest religion in the United States.

Buddhist, Hindu and Muslim funda-

mentalists oppose any accommodation to

Christianity, or to modernity which they

associate with it They lead religious

movements to gain political power, and

use that power to close doors to Christian

evangelism.

Cuirentlyjwo-thirds of the people in

the world_live in 45 countries closed to

outside missionaries. In many of these

countries all Christian evangelism is pro-

hibited or severely restricted. Eighteen

percent of the people live in 47 counuies

partly open to foreign Christian workers,

and sixteen percent live in 44 countries

where Christians can evangelize freely.

Another consequence of the resur-

gence of Islam and Hinduism is efforts to

win back Christian converts. Sometimes

this takes subtle forms. Jobs and edu-

cational grants are given to Muslims or

Hindus, so it becomes profitable for

Christians to revert to their old faith.

May-June 1989
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Despite this religious resurgence, secu-

larism continues to grow. Barrett esti-

mates that the percent of those with no

religion has grown from less than 1% in

1900 to more than 16% today.

Movements in Christianity

Faced with this religious turmoil, we

as Christians must resist the temptation to

despair. We want easy, no-cost evangel-

ism. Those of us in the West must learn

what our sisters and brothers in churches

around the world already know, and what

history has shown, that the church often

grows best in difficult situations. True

evangelism is costly. It cost God his only

Son. It calls us to a total commitment of

our lives and possessions.

The Global Church

Three broad movements in Christian-

ity should encourage us. First, the church

is now a global church (see Table 1). One

consequence ofthis is that the gospel is less

and less equated with modernity and the

West. Many now hear it not as a foreign

message, but as God’s Word to them in

their fractured worlds. A second con-

sequence is that the church’s center of grav-

ity is shifting from the northern to the south-

ern hemisphere; from the developed, rich

world of Europe and North America, to

Africa, Asia and South America where the

church is young and dynamic. A third

consequence is a great diversification of

Christian life and doctrine as Christianity

takes root in different cultural settings.

Globalization has changed the nature

of our task. Foreign missions has now

become world missions. 3 million Muslims

and 2.4 million Hindus now live in the

United States. In Toronto, Canada, live an

estimated67 ,000Chinese Buddhist, 297 ,000

Indo-Pakistanis, 88,885 Portuguese, and

109,000 Japanese. Korean missionaries

serve in Los Angeles; and Indian missionar-

ies in the Middle EasL

With the increase in evangelism has

come an increase in opposition. Multi-

million dollar mosques and temples are

being built in cities in the west, and Muslim

andHindu leaders hold conferences to thwart

the Christian outreach.

Lay Christianity

A second encouraging movement is the

riseofastronglayChristianity. Thegospel

is becoming increasingly meaningful in the

everyday lives of CM'dinary people. We see

this in the rapid growth of the Pentecostal

and Charismatic movements. We see it in

the rapid growth of house churches, base

communities, Bible study groups, prayer

fellowships and lay ministries. We see it

also in the emergence of indigenous

churches in many parts of the world. If the

gospel becomes a reality in the lives of lay

Christians, it would transform the world.

Networking and Cooperation

A third movement in Christianity is a

growing spirit of cooperation among lead-

ers from all parts of the world. This is true

among evangelicals
,
particularly in the area

of evangelism and outreach. Many of the

wallsand rivalries that divided us and sapped

our strength are breaking down.

This cooperation is not based on

institutional unity. In fact, the growing

diversity of the church as it moves around

the world is challenging past attempts at

organizational oneness. Cooperation is

increasingly based on networks of rela-

tionships in which different churches and

Table 1

The Emergence of the Global Church

Number of Christians fin Millions!

COUNTRY 1900 1989 2000

Africa 8.8

1.7%

221.8

14.0%

324.0

16.6%

East and South Asia, and Oceania 22.4

4.3%

236.9

14.9%

334.8

17.2%

Europe and North America 333.4

63.9%

596.4

37.5%

612.7

31.5%

USSR 97.0

18.6%

106.6

6.7%

118.1

6.1%

Latin America 60.0

11.5%

427.9

26.9%

555.5

28.6%

(The numbers include all who claim to be Christian. Source: Barrett 1989)
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Table 2

Christian Leaders in Different Regions in 1975

REGION

NATIONAL
IThoiisands)

FOREIGN
(Thousands)

CHRISTIANS

Per Leader

PEOPLE
Per Leaden

North America 755 22 273 305

Europe 1,014 46 387 446

Latin America,

Africa, and Asia

815 180 605 3017

(Source: Barrett 1982, page 18)

Christian organizations work together to

minister to a lost and suffering world.

With this cooperation has come a

growing awareness that our message is to

proclaim the King and his Kingdom. We
are not messengers of colonialism, or

modernity, or commerce. The gospel we

proclaim judges all humans and societies,

and calls them to repentance, faith and

righteousness. In a world of turmoil and

strife, this indeed is good news.

THE CHALLENGE OF THE FUTURE
The success of Christian evangelism

in planting the church around the world and

the reaction of other religious communities

create new problems and new opportuni-

ties for the church.

Pluralism and the Challenge of Evangel-

ism

Today the church around the world is

facing the question ofpluralism. As long as

Christians lived in one part of the world,

and Hindus, Muslims and Primal religion-

ists lived in other parts, it was easy for

Christians to hold to the uniqueness of

Christ and to send out missionaries. Now,

however, our neighbors and associates at

work are Hindus and Muslims. Can we

declare them lostand evangelize them? Do

they have a right to seek to win our children

to their religious beliefs? How can we build

stable societies if different religious groups

seek to evangelize each other?

This is a growing question in many

nations in the world. For example, in

Singapore there are Buddhist (41.7%),

Christians (18.7%), Muslims (17.1%),

Hindus (5.2%) and Secularists (17.3%).

Recently Christians and Muslims have

increased their evangelistic outreach. The

result has been tensions, and a growing

government opposition to open evangelis-

tic efforts by any religion.

How do we resolve the tension be-

tween evangelistic efforts and desire for

national stability? One solution is to make

the nation a religious state. This has been

the goal of fundamentalist Muslims in

Pakistan, Bangladesh. Malaysia, and Indo-

nesia as well as in the Muslim countries of

the Near East. As evangelicals we reject

this equation of faith with the power of

earthly kingdoms. We are citizens of a

heavenly Kingdom through rebirth, not

birth.

A second solution is to separate differ-

ent religious groups into different castes.

Each is free to practice its own religion.

None can seek to evangelize the others. As

evangelicals we have also rejected this so-

lution, for it denies the uniqueness ofChrist

and his salvation, and kills our evangelistic

calling.

Whatolhersolution is there? How can

we proclaim the uniqueness of Christ with-

out being seen as anogant and ethnocen-

tric? How can we evangelize in love, not

pride, without losing our fervor? These are

central questions we face in an increasingly

pluralistic world.

Nominalism and the Challenge of Lead-

ership and Renewal

The rapid growth ofthechurch through-

out the world has created a second problem

.

The first generation of converts are deeply

committed to Christianity. Many make a

sharp break from their old religious past,

and many suffer persecution for their new

faith. By the third and fourth generation

Christians, however, nominalism often sets

in. Commitment fades into contentment,

and suffering into acceptance, even respect

In the history of the church the other

side of evangelism is renewal. Without it

the world may be evangelized, but the end

will be nominal Christianity.

Renewal is the responsibility of every

Christian, but the burden rests in particular

upon the leaders. It is here where the rapid

growth of the church around the wwld has

led to a gap. Not only must young churches

withstand opposition; often they mustdo so

with a shortage of leaders (see Table 2),

particularly those thoroughly grounded in

the Scriptures. This shortage is particularly

critical in young oral churches in which few

can read.

The Good Life and the Challenge of

Commitment
Despite the religious turmoil, materi-

alism with its emphasis on the good life

here and now continues to spread around

the world. With it comes the worship of

self, and a loss of interest in others and

community.

The effects of this on the church is

widespread. Evangelism takessecond place

to comfortable worship. Programs and

property become more important than

people. The greatest danger is to believe

ourselves to be rich and powerful when, in

fact, we are poor and blind.

Times ofreligious ferment are timesof

danger and of opportunity. We as Chris-

tians must pray God for salve to anoint our

eyes so that we may truly see ourselves and

the world asGod sees us, and buy from him

that true gold which is refined by fire (Rev.

3:18).

Dr. Paul G. Hiebert

Fuller Theological Seminary

Pasadena, California, USA
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The W^rld Evangelized
by 2000 —

But at what cost?
by Patrick Johnstone

W e can rightly be encouraged about

the present expansion of the King-

dom of God in Latin America, Africa, and

Asia. Never has the world seen the likes.

This is especially true for Evangelical/Pen-

tecostal/Charismatic streams of Christian-

ity. For the first time in history there is now

a possibility that in our generation we could

see the completion of the evangelization of

the world. We have Christian strategists

speaking of “closure” (i.e. the job done),

and “the World by 2000".

Of course we need to define what we
mean—and do it with reference to the clear

instructions of the Lord Jesus. These are:

(1) Every one on earth should have the

opportunity to hear the gospel. Mark 16:15-

16. This is the evangelizing commission;

(2) Every ethnic group should have re-

deemed representatives to stand before the

Throne of the Lamb. Matthew 28:18-20.

This is the discipling commission; (3) The

whole counsel of God should be taught to

all peoples. Luke 24:45-49. This is the

teaching commission.

This does not mean that all will be

converted or that the majority of any ethnic

group has to be discipled before the task is

done. Though we want to win as many and

win them as thoroughly as possible!

However, I have a deep concern. The

remaining unreached peoples of the world

are progressively harder to reach; the po-

litical, cultural, religious, and spiritual

barriers to be surmounted are ever more

difficult Are we willing to pay the cost of

closure, the price of penetration? Can we
avoid the cross?

In the darkest days of World War II

when Britain faced invasion in 1940, Win-

ston Churchill could only offer his people

“blood, tears, toil and sweat”. For all our

slick strategizing, smooth management

techniques, statistical juggling, electronic

networks, there is going to be a terrific cost

to pay.

ARE WE WILLING TO PAY THE
PRICE?

Why are the unreached still unreached?

Because there are not yet enough people

prepared to pay the price — in groaning

prayer, hurtful giving and a loving not our

lives even unto death! 1 see so much

enthusiasm in armchairs, but little in the

deserts of Chad. I hear so many strategies

propounded from our places of learning,

but so few going out to actually win Mus-

lims in the Middle East. We face the

toughest challenges to world evangeliza-

tion in winning the hard-core lands of Is-

lam, Hinduism, and Buddhism. These

spirits will not go out but by prayer and

fasting — was how Jesus challenged the

impotent disciples. It sometimes seems to

me that the more we study and theorize, the

less we do that actually liberates Satan's

captives!

WHAT IS THE PRICE TO BE PAID?

The Spiritual Price

The Scriptures are full of references to

the need for pruning, cross-bearing, weep-

ing and suffering as the normal lot for the

harvesters. The Lord Jesus Christ himself,

“...who for the joy that was set before him

endured the cross...”. Can we be any differ-

ent to the Master?

There is the basic principle that there

can be no blessing without bleeding, no

crown without across, no life withoutdeath.

We must glory in these truths for they are an

essential part of the winning of the world.

There is a basic denial of self, and

willingness to embrace all the implications

of discipleship which flies right in the face

of 20th century culture. Unless we are

willing for this, we will never get the job

done. I fear many are using other ways that

avoid the cross.

Why is it that so many missionaries

have a useful beginning, and then go for

further missiological training, but then never
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Rethinking Mission:

New Directions For A New Century

Andrew F Walls

(Prof, of University of Edinburgh)

It is an immense honour that you have given me in inviting me to speak to this

great convention on the occasion of the centenary of the Presbyterian College and

Seminary. I rejoice with you, and join in thanksgiving with you. On behalf of your

colleagues and brothers and sisters in Scotland I salute you on this very happy

anniversary and we unite our prayers with yours that God may through you send many

send many more devout, loving and scholarly workers into His mission to the whole

world. May your next hundred years be richly blessed!

You have assigned me to the subject "Rethinking Mission: new directions for a new

century". At first sight, such a topic seems to call, not only far greater mental powers

than I possess, but for the gift of prophecy as well. However, at such a time as this,

it is both natural and right that we should look back over the way we have come, and,

so far as we can see ahead, also look out on to the path that we are to tread. The

Maori People of New Zealand speak of the future as being behind us. We cannot see it

- it is like something behind our back. It is the past that is stretched out in front of

us, the most recent past before our feet, the events of older times stretched back to the

horizon. Let us, then, look in front of us at the two thousand year history of Christian

mission. Let us look particularly clearly at what is stretched out at our feet, the past

century since your seminary was founded. For the church and the world alike have

changed vastly since Kim Changsub and Pang Kichang joined Dr Samuel A Moffett to

study together. What changes have befallen the Presbyterian Seminary since then!

Two students and a teacher, in the teacher's house, have grown to a great College

and Seminary devoted to teaching, preparation, discipleship and scholarship. What

changes have befallen the church in Korea since then! A tiny Christian community has

grown to become an immensely significant one, with a special position in Asia and

perhaps a special mission in the world. But what changes have befallen that world and

the church within it! When Kim and Pang joined Dr Moffett, Christianity seemed to

most people to be a Western religion, indeed the religion of the West: but on your

hundredth birthday the majority of Christians are Africans, Asians, Latin Americans, or

people from the Pacific Islands. Every year there are fewer Christians in Europe and

North America, and more in the rest of the world. Christianity is entering a new phase

of its existence, as a mainly non Western religion. Such immense changes within a

hundred years, so many surprises! And to use the Maori idea, the future is behind usi

we cannot see what the next hundred years will bring. What we can see is the past vA
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that is before us, and from the long history of Christianity we may perhaps see themes

and currents that will help us in the task of Rethinking Mission, currents that have

flowed strongly in the past and which may enable us to discern some of the directions

in which we have been called to mission. I invite you therefore to join me in trying to

identify just a few of the many currents in Christian history that stretch out in front of

us. I trust that doing this will enable us to rethink our mission and to see some of the

directions for a new century.

1. First- Christian advance in the world is not progressive, but serial.

If we compare the history of Christianity with that of Islam, we see two religions,

both of which have spread across the world gaining the allegiance of very diverse

peoples. But it looks as though Islam has been more successful than Christianity in

retaining that allegiance. When we think of Arabia, we think automatically of Islam. It

is hard to remember that the Yemen was once a Christian nation, that Christian and

Jewish and Pagan peoples alike moved over the Arabian penninsula. It is a great

contrast with Jerusalem, once the Christian centre of the world, or with Egypt, Syria,

Turkey or Tunisia, once leading provinces of the Christian faith. Generally speaking

(there are some exceptions), lands that became Muslim have since stayed Muslim. The

same cannot be said about Christianity. Jerusalem, Egypt, Syria, Tunisia, Turkey

these were once Christian heartlands, centres of Christianity strength, centres of

devotion, centres of Christian scholarship, nurseries of the martyrs. Now in all these

places Christians are marginal. Nor is that the end of the story. There was a time

when the greater part of the population in what is now Iraq, professed the Christian

faith, and churches flourished in Iran and across central Asia. (It is an absorbing story

and no one has done more to bring it alive than that distinguished son of a

distinguished father, Dr Samuel H Moffett).

Where are those churches now? We can go further. When your Seminary was

founded, Britain was the country which sent out more missionaries than any other.

Western Europe was the Christian heartland just a century ago. Yet now, what was

once the Christian heartland is full of church buildings that no one needs, and which are

converted into furniture stores, or restaurants, or nightclubs. It seems that Islam has a

certain resilience that Christianity has not. In all the cases mentioned, what was once a

Christian heartland ceased to be a Christian heartland, as the Christian community there

faded. As the Book of Revelation puts it, the candlestick was taken out of its place.

But notice that in no case did the fading of the Christianity in its heartland mean the

fading of Christ in witness in the world; rather the reverse. The Jerusalem church, the

mother church of us all, was scattered to the winds: but the mission to the Greek world

begun by the church of Antioch spread further and faster than the church based in

Jerusalem had ever done. As the churches in Iraq declined the churches in Iran

increased. As the great Christian centres of Egypt and Syria and North Africa passed
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under Muslim rule, the barbarians of Northern and Western Europe, from whom people

like myself are descended, gradually came to appropriate the faith. Withering at the

centre went along with blossoming at or beyond the margins. Christian advance is not

a steady inevitable process. Advance is often followed by recession.

The spread of the gospel does not produce permanent gains, that can be plotted on a

map; Christianity has a vulnerability at its heart, a fragility in its expression. It is

perhaps the vulnerability of the cross, and the fragility of the earlier vessel. Christian

progress is serial, rooted first in one place, then another. Christianity has no equivalent

of Mecca, no single and permanent centre. Christian communities often wither in their

heartlands, their areas of seeming strength, and flower in areas at or beyond the

periphery. No one country, no one culture, owns the Christian faith. There is no

permanently Christian country, no one form of Christian civilisation, no single Christian

culture. At different periods, different areas of the world have taken leadership in the

Christian mission - and then the baton has passed on to others.

Between the founding of your Seminary and the commencement of the present

century we have seen Western Europe move from Christian heartland to Christian

wasteland. We have seen a withering in the old heartlands of the West as a whole.

We have also seen a great movement to the Christian faith in areas that a hundred

years ago had a very small Christian presence. There were only about 10 million

professing Christians in the whole of the African continent when your Seminary began.

No one knows how many there are now, but an educated guess would be in the region

of 300 million. And I need not tell you the story of Korean Christianity over the same

period. Over the past century the Christian advance and recession have gone on

simultaneously: recession in the West, advance in Africa and Asia and Latin America:

withering at the centre, blossoming at the edges. The baton is passing to the

Christians of Asia and Africa and Latin America. This is where, more and more every

year, responsibility will lie for the Christian mission in the world. Christian advance in

the world is serial, and in the providence of God, you are next in the series.

The great event, the great surprise for Christianity in the past hundred years has

been this shift in the centre of gravity of the church, this change in its demographic

and cultural composition. It means that African and Asian and Latin American

Christians are now representative Christians. The quality of twenty first century

Christianity will depend on them.

A hundred years ago, European and American mission leaders took responsibility for

the Christian mission in the world. My office in Edinburgh adjoins the building where

the World Missionary Conference met in 1910. There were a few distinguished Asian

Christian leaders at the conference - there was not a single African - but the

proceedings were shaped by people from Europe and America. That will not be the
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situation in future. Whatever may happen in the economic and military spheres, what

happens in the Christian sphere will depend on Asian and African and Latin American

countries.

Our second proposition is that-

Christianity lives by crossing cultural frontiers: The first believers in Jesus were

all of them Jews by race. They saw in Jesus their scriptures being fulfilled: it gave

new meaning and insight into everything they had always known. Because of Jesus

the Messiah they loved the Law and the Temple with its iturgy and sacrifices, far more

than before. Everything about Jesus made sense in Jewish terms, and for a long time

believers were anxious that all their fellow Jews should know about Jesus, but rarely

mentioned him to people who were not Jews, and then only in special circumstances.

All that changed when (as is described in Acts chapter 11) a group of believers who

had been forced to flee Jerusalem after the Stephen affair made their way to Antioch

and began to talk about Jesus to their Greek pagan neighbours. It was so unusual that

the apostles sent an envoy, Barnabas, to inspect to see what had happened. He was

delighted. Then the church at Antioch, where Jews and Gentiles mixed and ate

together, sent its own missionaries to the Greek world, Jewish and Gentile. When Paul

came back from one of these missionary journeys the Jerusalem church were glad to
"xi

hear of the success of this work; but it is clear from Acts -32^ that most people there

still believed that the really significant work of the church lay in Jerusalem. The

mission field was a sideline for them. Yet the Jerusalem church did not have much

more time left. When the Roman war broke out, it was scattered: and with the fall of

the Jewish state it lost it's natural habitat. Christianity would have been nothing more

than one of several Jewish sects that flourished before the fall of Jerusalem but for one

thing. It had crossed the cultural boundary into the Greek world; and when the earliest

church was eclipsed, a new one, Greek speaking and Gentile, was in place.

Similar things have happened several times since. Christianity became characteristic

of the Hellenistic world, and spread to a dominant place in the civilisation of the Roman

Empire with its developed literature and technology. But there came a time when that

church, too, was eclipsed. What enabled the faith to survive and grow was the fact

that it had crossed another cultural boundary. It had entered the world that the

Romans feared would destroy their civilization, the people they called barbarians. Once

again, Christianity had survived a major crisis because it had been transmitted to people

of a different language, culture and way of life. The past century has seen the story

repeated. When your institution was founded, Christianity was very much the religion

of the West. More than 80% of those who called themselves Christians lived in Europe

or North America. A century later, and Christianity in Europe is in decline, and North

America is showing many of the signs that Europe did when its decline from

Christianity began. But in the world as a whole, Christianity is not in decline. The
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reason is that, in the past century and the centuries before that, by means of the

missionary movement, the gospel crossed cultural frontiers in Africa and Asia. A

century ago, the number of Christians in the non Western world looked quite small.

Now they are the majority.

Christianity lives by crossing the boundaries of language and culture. Without this

process it can wither and die. So in the coming century, the representative Christians

of Asia and Africa will need to cross cultural boundaries to share their faith.

Which brings us to the third preposition draw from Christian history-

Christ takes all the cultures in the world to build his church.

We have seen how the earliest church was entirely Jewish in race, in culture, in its

ways of thought. It developed a thoroughly Jewish way of being Christian, a Jewish

Christian lifestyle. When those Greeks in Antioch were converted, many believers must

have taken it for granted that they would become Jewish Proseb^es and accept

circumcision and keep the Torah. The only style of Christian life that anyone knew

was a Jewish lifestyle; the Lord himself had lived that way, and so did all the apostles.

But when they considered the matter at the great council of Jerusalem described in

Acts 15, the leaders of the church agreed that circumcision and Torah were not required

for Gentile believers. Hellenistic believers would have to find a Hellenistic way of being

Christian, under the guidance of the Holy Spirit; because they had to live in Hellenistic

society. They would change Hellenistic family and social life and its intellectual life,

but they would change it organically, from within, and the Hellenistic way of being

Christian would still be different from the Jewish way of being Christian. Neither was

superior to the other; each belonged with the other as part of Christ's body. That is

the message of the Epistle to the Ephesians.

When the Epistle to the Ephesians was written, there were only two major cultures

in the Christian church, two Christian lifestyles, the Jewish and the Hellenistic. Now

there are many. One of the great tasks of the missionary in the coming century' will

be to allow Christian lifestyles develop in the different cultures of the world under the

guidance of the Holy Spirit, and at the same time for these different ways of being

Christian to recognise each other as partners in the Body of Christ.

So often we wish to impose our culture, and way of being Christian. At the great

conference in Edinburgh in 1910, one of the Indian delegates was a young Indian. V.S.

Azariah. He was asked to speak on co-operation between missionaries and nationals in

what were then called "the younger churches". He analysed some missionary attitudes

that made this difficult, and then said words that became famous:
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schools, whether religious or secular, whether independent or government-

operated. Genuine public ^ffl^lism was a matter of Christian principle for him.

not an expression of backslidi^ accommodation to secularism.

Third, Kuypcr called on gowmment to do justice to the plural structure of

society, to recognize and not o^rwhelm the nongovemme^ institutions and

relationships that have their ownVallings from God. Kuyraff took the whole of

creation seriously and recognized ®od’s high call to government to do justice to

all. He was no libertarian or anti-Vovemment reacri^ary. Yet Kuyper never

looked to government to replace or t»e responsib^^from the families, schools,

churches, social-service organization\ labor uolons, and businesses that bear

their own God-given responsibilities.^ste^^Kuyper looked for ways to en-

courage cooperation between and amo^^me diverse institutions and commu-

nities of Dutch society for the commo^^ood of all, and particularly for the

poor.^* Government has a calling to e^etn^U under law, but its universal reach

does not arise from or entail omni^npete^ authority.

Precisely on biblical groundjf in othe\words, Kuyper called and led

Christians to contend political^rfdr equal tr®tment of all faiths in public as

well as in private life, and fo^ovemment’s Vcognition and support of the

independent responsibiliti^r 3f nongovernmem organizations. These Kuy-

perian principles can ill\^nine our American ^ndscape today, as an ever-

widening array of viewn|mnts, cultures, and instVutions place their demands

on government for fai^treatment.^^ Christians ^ed a comprehensive basis

on which to work f<y the strengthening of the clristian community world-

wide and, from wi^n that community, to seek jufcce for all our neighbors.

We need a morej^bstantial, principled basis for social and political plural-

ism, and that is^i>' I believe the current American debate over government s

relation to fa|m-based organizations presents the church with a special

Kuyperian moment of opportunity in God’s world today.

See Abraham Kuwer. Problem of Poverty (Grand Rapids: Baker Books, 1991).

See the diverse esst^S^CLuis E. Lugo. ed.. Relipon, Plurahm, and Public Life: Abraham

Kuypei-'s Legacy for the Tfnty^ Centiny (Grand Rapids: Eerdmans. 2000), parucularly

my conclusion: “Why j^yper nW? ’ 365-72.
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era of infant mortality and overcome the perils of infancy and adolescence; it

now seemed unstoppable. Everything was in its favor: the march of technol-

ogy that ensured rapid communications, the organization of the world that

placed power in the safe and predictable hands of the civilized nations.

“WTien,” he asks, “in the history of the Church has it been so easy to send our

missionaries to the ends of the earth and extend to them adequate protection

and support and sympathy?”^ Modern methods of travel, postal services,

international comity, financial exchange, telegraphic communications, are all

in favor of mission work. “International comity" in this context impfies, of

course. Western hegemony over the rest of the world; a little later, Dennis

will refer to the “strong, firm, and just rule” of tlie British Raj exercising its

“benign sway” over the “vast, restless, and turbulent races” of India.*^ There

is not a glimmer of expectation that these conditions will ever change.

Dennis’s analysis of the world situation both in terms ofchurch growth and

the beneficent social results of that growth is almost unfailingly upbeat. The

analysis begins with Japan, where political, social, commercial, educational,

literary, and religious change had occurred since Commodore Perry opened

the country to foreign influence “on a scale unprecedented in the history of

any other nation.”'' Japan—already influencing China in helpful directions

—

was the key to the Orient. If the Church of Christ would seize the present

opportunity Japan would be the “grandest trophy of modern missions.”® In

China, the present church growth rate extended for the next thirty-five years

would produce twenty-six million Protestant communicants. China is des-

tined to be a land of Pentecosts, and needs only the religion of Christ to

become one of the dominant powers of the earth. ^ For India, Dennis

produces dramatic statistics from the conversions in the mass movements

going on at the time. He acknowledges how long, even at a rapid rate of

conversion, the evangelization of such a vast population would take; none-

theless, he sees in the developments of the past century the possibility that the

Empire of India will soon be in the hands of Christian converts. By
contrast, Korea, a land where there were currently only 177 Protestant

church members, gets only a brief mention.“ And on Africa “a whole

continent of forgotten humanity,” he is less buoyant. His summary view is

s Ibid., 28.
^
Ibid., 98.

^ Ibid., 66.

Mbid„ 71.

®Ibid., 85.

‘“Ibid.. 105.
" Ibid., 72-6.
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that mission history there has less of discouragement than would naturally be

expected.'*

Dennis’s own missionary service was in the Middle East. He is dismissive

of the ancient Christian Churches of the East (Coptic, S)Tian, and Arme-

nian), and derides the Anglican mission that was trying to work with the old

church in Mesopotamia. “God has chosen American Christians to be the

saviors of Christianity in the East,”'^ regenerating it so that it may aggres-

sively commend Christ to Muslims. Similarly South America is “as destitute

of spiritual, saving Christianity as those who have never heard the Gospel

message of salvation.”'"^

Africa, South America, and the Middle East are in fact the chief reminders

of the long hard labor still lying before the missionary movement. By

contrast, he sees East and Southern Asia as, from a Christian point of view,

full of bright hope. It is easy to misunderstand Dennis here. His rosy portraits

of the Christian future of India, China and Japan are not prophecies, they are

pointers to what could happen if the Church—an essentially Western

Church—were to perform its duty. It is for the students of Princeton and

their peers to rise to their responsibilities. There is nothing to impede them;

they live in a politically stable world, marked almost everywhere hy evidence

of what Dennis calls social progress. The Asian powers, with Japan in the

lead, are now in transformation, and that transformation will make them

world powers. There is no sense of threat in this, or indeed in anything in the

world that Dennis describes. There is much darkness in it, but it is residual

darkness; there is no sight of the Mystery of Iniquity manufacturing destruc-

tion.

The interest in statistics that was later to find expression in the supple-

mentary fourth volume of Christian Missions and Social Progress and later in the

Statistical Atlas of Christian Missions is evident already in Foreign Missions after

a Century. The very smell of a statistic can send Dennis into an orgy of

calculation. He tells us that the Indian post office deals with 320 million

letters a year. He knows how many miles of telegraph wire India has, and how

many elementary schools there are in Japan. He calculates how long it would

take the inhabitants of China to sign their names, allowing four signatures a

minute for twelve hours a day; and how long the line would be while they

were waiting their turn. He notes that 20,000 people a day die in China, and

that this rate of mortality would finish off New York in a month.

” Ibid., 1 15-7.

Ibid., i26f.
'+ Ibid.. 139.
‘5

Ibid., 77.
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But his most interesting statistics are those comparing growth of church

membership in the United States with that in various parts of the non-

VVestern world. As he puts it, “It is only when we compare results in the

foreign field with corresponding results in the home field that many minds

succeed in recognizing the significance of the facts.”**^ And the facts were that

the churches of Asia and Africa in 1892 were in general growing faster than

those of the USA. The past year’s statistics for the Presbyterian Church in

the United States showed that only fourteen congregations in the whole

country had exceeded the growth rate of the Presbyterian Church in Tripoli

in Syria. Only eight presbyteries—and those the rich big city ones of New

York, Chicago, and Philadelphia— had admitted as many communicants as

the presbytery of Shandong in China. And not a single American presbytery

could come anywhere near the rate of growth of the Presbytery of Laos. Laos

was the “banner presbytery of the whole Presbyterian church.”*’ Dennis has

noted the surprising development that the church overseas was increasing at

a rate faster than that in the expansive, confident America from which its

missionaries were coming.

And this fact moves our tale from Princeton to Edinburgh. In the building

which currently houses the Scottish Parliament, and which has hitherto been

the Assembly Hall of the Church of Scotland, a conference took place inigio

to survey the issues which Dennis had presented in his Princeton lectures.

Dennis, by this time recognized as the master statistician of the missionary

movement, was called in to assist in one of its preparatory documents.

The World Missionary Conference, Edinburgh 1910, has passed into

Christian legend. It was a landmark in the history of mission; the starting

point of the modern theology of mission; the high point of the Western

missionary movement and the point from which it declined; the launchpad of

the modern ecumenical movement; the point at which Christians first began

to glimpse something of what a world church would be like.

The crucial events of Christian history have often taken place through

obscure people. The missionary movement itself, in both its Catholic and

Protestant phases, has usually been a peripheral activity of the church. It

would be hard to guess from the average volume on the history of the church

in the nineteenth century that events which were to transform the church

altogether were going on in Africa and Asia; for these events are likely to

occupy a few pages in the volume at most. So we need not be surprised to find

that the origins of the World Missionary Conference lie among obscure

Mbid.. 47.

‘Mbid., 45.
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people and in mundane circumstances. John R. Mott, the d)Tiamic and

unanimous choice for Conference chairman, though internationally known

before the Conference began, was not direcdy involved in its origins. J. H.

Oldham, the Conference Secretary, became involved in an executive capacity

almost accidentally. (Two more senior churchmen were originally appointed

to organize the Conference. One fell ill, the other was appointed Principal of

the Scots College in Calcutta. Oldham, until then litde known outside the

Student Movement, was called in to fill a sudden gap.*^)

The affairs of Malawi started the process which led to the World Mission-

ary Conference. A secretary of the Livingstonia Mission Committee, his

name not widely known then and still less since, had attended the Ecumenical

Missionary Conference of 1900 in New York. In the course of a letter to the

secretary of the American Presbyterian Mission Board he asked when another

such conference would be convened. Robert E. Speer responded warmly, and

got it on the agenda of the next meeting of the secretaries of the main

American mission boards. That meeting agreed that it was desirable to hold

another conference ten years after the New York meeting of 1900; and added

that it would be appropriate for it to be organized in Britain.

There was nothing particularly new about the idea of a general missionary

conference in itself. The idea goes back at least to the early years of the

nineteenth century. In 1806 William Carey proposed an intercontinental

meeting of missionaries. Perspectives were different in those days. It would

never have occurred to Carey, who never returned to Britain in the course of

his long Indian service, to hold a missionary conference in Edinburgh. He

assumed that such a conference would take place where missionaries were

actually working, and suggested the Cape of Good Hope as a suitably central

location. His proposal was dismissed as the “pleasing dream” of an “enlarged

mind.”*° The first missionary conference actually to take place is probably

that which occurred in New York in 1854. 'I'he occasion was the visit of

Alexander Duff, missionary in India of the Free Church of Scotland, to the

United States. Duff was already celebrated, not only as an eminent mission-

ary but as the spokesman for the systematic study of missions, a cause which

A “public” account of the Conference and its preparation is given in World Missionary

Conference /p/o: Vol. ix. The history and records of the Conference together with addresses

delivered at the evening ?neetings (Edinburgh: Oliphant, Anderson and Ferrier, 1910). See

also W. Richey Hogg, Ecimienical Foundations: a histoiy ofthe International Missionary Council

and its nineteenth centuiy background (New York: Harper, 1952), ch. 3; C. H. Hopkins, yo/2;/

R Mott A biography (Grand Rapids: Eerdmans, 1979). ch. 7.

'®The Rev. John Fairley Daly.

See Hogg. 17; also Ruth Rouse. “William Carey’s ‘pleasing dream,’” International

Review ofMissions 38 (1949), 186-92.
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L constantly brought to the attention of his church. In next decade he

was to persuade it to establish in New College, Edinburgh, the first chair of

mission studies (evangelistic theology as he called it) anywhere in ^e world

and he saw this as only the first step towards a Chrisuan institute of l^gnages

and cultures such as existed elsewhere only in Rome.” In America Duff ha

a triumphal progress, and the first international missionary conference was

hurriedly erected round his visit.” The better-known Conference on Mis-

sion held in Liverpool in i860 was a British initiative, and overwhelmingly

British in composition. There was just one participant from lUia, the Rev.

Behari Lai Singh, an Indian minister of the Free Church of Scotland His

interventions were substantial and lively, notably in his insistence that Hindu

and Muslim scholarship posed intellectual challenges that Christians ignored

at their peril.’’ A larger conference took place in London in 1878, and a

really big one, the so-called Centenary Conference, in i888.’-> Then dere

was the Ecumenical Missionary Conference already referred to, in New York

in 1900. “This Conference is called ecumenical,” said one of its organizers,

not because all portions of the Christian Church are to be represented

in It by delegates, but because the plan of campaign it proposes covers

the whole area of the inhabited globe. Blot out of the map the desert

and waste places, the Arctic and the Antarctic zones, and what you have

left is the ecumenical world.*^

Add to these the conferences of the Student Volunteer Missionary Union

with their batteries of eminent speakers and published proceedings, and it is

clear that Edinburgh 1910 was far from being the first major mternanona

missionary conference. It was not even the biggest; over 300 more delegates

attended the London Centenary Conference of 1888 than came to Edin-

burgh twenty-two years later. Yet that meeting and most of the others are

- The fiillest account is by O. G. Myldebust, The Study of Missiom m Theologteal

(Oslo: Rgede Institute, 1955)-

1910 It had been “surrendered to a firm of caterers. G. W. h. Russell, t'ockeijm j

S/A-penrer (London; Nel-son, n.d.), ch. 20. n % dt-c
Ecumctiical Missionary Conference New }ork 1900 (London: RIS, 1900), 10.
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now largely forgotten. Something about Edinburgh 1910 makes it the best

remembered conference of all, better even than its successor meetings in

Jerusalem and Tambaram. So it is worth considering some of the ways in

which it differed from its predecessors.

First, it differed in composition. It attempted to maintain a balance be-

tween the missions so as to produce a microcosm of the actual mission

situation overseas. The intended outcome was that the Conference would

also reflect the proportionate involvement of the various parts of the mis-

sionized world in the work of evangelizing the non-missionized or partly

missionized. (In this respect it differed greatly from the Centenary Confer-

ence, whose large body of delegates was dominated by the host country,

Britain.) At Edinburgh there were 500 delegates from Britain, 500 from

North America, 170 from Continental Europe and 26 from “the colonies”

—

that is, the white populations of Australia, New Zealand and South Africa.

This may have slightly under-represented North America, but it gave a

generally fair picture of the relative strengths of missionary forces.

Representation, curiously as it may seem today, was proportional to finan-

cial outlay. Missions got one delegate for the first £2,000 a year they spent on

overseas work, and another for each £4,000 thereafter. In the long run this

correlated fairly well with their deployment of persormel and relative scale of

operations.

Even more importandy, the conference sought to be comprehensive in

confession, tradition, and ethos. There was at this date no possibility, of

course, of including Catholic or Orthodox Christians, and for Christians of

those traditions, 1910 is not a particularly significant date. But the aim at

Edinburgh of bringing together the whole Chrisdan world other than the

Roman Catholic and the Greek was remarkable in its day, and the degree of

its achievement is equally remarkable. It is safe to say that in 1910 no

theological concern other than missions could have brought together such a

comprehensive gathering. Even the Centenary Conference had been unable

to secure the participadon of the oldest British missionary societies, the

Society for Promoting Christian Knowledge and the Society for the Propa-

gation of the Gospel, or of other Anglican societies which drew on a largely

High Church constituency.'^ The gap was significant; not only did the SPCK

and the SPG contain important doctrinal and ecclesiological strands in

See, however, the interesting series of articles by Thomas A. Askew, notably “The

New York 1900 Ecumenical Conference: a centennial reflection,” International Bulletin of

Missionary Research 24 (2000), 146-54.

J. Johnston, ed., Report ofthe Centenary Conference on the Protestant Missions ofthe H orltl

{London: Nisbet, 1889), 1 . x-xi.
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Anglicanism not otherwise represented at the conference; they represented

something like the official expression of the English national church. Eccle-

siastical and doctrinal divisions in England were still sharp in 1910, and

potentially explosive in the political field; that Anglicans of every hue were

represented at Edinburgh was extraordinary. There was an SPG contingent

of thirty-five, and among the “special delegates” who accepted invitations to

participate were the Archbishops of Canterbury and York and seven other

English bishops—Charles Gore as well as Handley Moule—and the Primus

of the Scottish Episcopal Church.^® It had taken a good deal of Scottish and

American diplomacy to secure this participation. One factor which undoubt-

edly helped was the knowledge that High Church Anglicans were now

joining the Student Missionary Volunteers.^’

It is significant that it was Anglican High Churchmen, not principled

evangelicals who found it difficult to join in concert with those of other views.

In 1910 it was still possible to recognize a common purpose in the task of

mission. The cleavages over the definition of mission lay in the future, even

though the methods and priorities of contemporary missionaries differed

greatly. Some of the ardent young people who went out as missionary

volunteers were motivated by the thought of millions entering a Christless

eternity; others wanted to bring relief, healing, or reconstruction in Christ’s

name to deprived societies overseas. These different styles had not yet been

polarized into different and exclusive theologies of mission.

Nevertheless, there was a price to pay to achieve consensus. A self-denying

ordinance was accepted by delegates not to raise “any matter of faith or policy

on which those participating in the Conference differ among themselves.”^®

The most important result of this was that in the Conference program one

major area of the world, Latin America, was quietly ignored. Edinburgh’s

silence was deliberate. The whole construction of contemporary missionary

thought was territorial; there were missionized lands and there were non-

missionized lands. Some members of the Conference would have judged that

Latin America belonged to the unmissionized lands and others would not. As

a result, Edinburgh 1910 was a World Missionary Conference without Latin

America.^'

Delegates are listed in History and Records, 35ff.

Cf. Eleanor M. Jackson, Red Tape and the Gospel: a study of the significance of the

ecumenical ?nissionary struggle of Willmn Baton (1886-1^4^) (Birmingham: Phlogiston Pub-

lishing and Selly Oak Colleges, 1980), 46.

Standing orders of the conference no. XI {History and Records, 74).
^

' There were, however, delegates present from the South American Missionary Society,

and “Indians and Orientals in South America,” and “Indians in Central America” are

included in the survey of the Non-Christian world in the Report of Commission 1 {World
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Confessional comprehensiveness is one thing; ethnic, cultural, and geo-

graphical comprehensiveness another. We have seen that the Liverpool

Conference on Missions in i860 had a single representative from the south-

ern continents. The report of the Centenary Conference of 1888 has a

section headed “Races represented,” but this is not what it may seem.^* It

observes that the Conference brought out “the great extent to which the

work of the evangelization of the world is taken up by, or thrown upon, the

Saxon race”—in other words the British and the Americans, with the assis-

tance of “our noble brethren, the Saxons of Germany” and “our honoured

cousins of Scandinavian blood.” The only other race mentioned is “the Latin

race,” in manifest decline since its subjection to Rome, despite the noble

efforts of a few small missionary societies originating in Belgium, France, and

Switzerland. The Centenary Conference comes as nearly as possible to

thanking God that the British are not as other men are.

Far more participants at Edinburgh came from the new churches arising

from the missionary movement than had attended any earlier conference.

There were delegates from Burma, Ceylon, China, India, Japan, and Korea.

Among them were people of status not simply in their church but in their

nations. Two were among fourteen recipients of honorary degrees awarded

by the University of Edinburgh on the occasion of the Conference.^^ I'he

Conference organizers had hoped for more Asian participation, and were

partly frustrated by the mission boards’ priorities. But when one reads the

conference reports now it is striking how little is made of the significance of

that small but eminent and articulate group of Asian Christians.

There is no sign of recognition that they heralded the greatest demo-

graphic change within the Christian faith since the conversion of the West-

ern barbarians, that would render the patronizing language of the Centenary

Conference about “the races” simply laughable. The presence of the Asian

contingent is mentioned in the official report as demonstrating the universal

nature of Christian faith, and as reflecting the way in which the assembly’s

purpose transcended race and color. But there is no sign that these delegates

were expected to have a distmctive or original contribution to the conference.

The key lies in the repeated use of the phrase “the infant churches.” (In at

Missionary Conference: Repoit of Conwiission I. Carryme the Gospel to all the Non-Christian

World, -with mpplement (1910), 246-50, 252!. Groups like this which were in no sense of the

word evangelized were not controversial. It is interesting to find these pages including the

words “South America may still well be called the Neglected Continent (ibid., 249, a

phrase quoted also by Dennis. Foreign Missions, 133).

Johnston, xv-xvi.

33 The Rev. K. C. Chatterji and President Tosuku Harada of Doshisha University.
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least one paper infancy was modified to adolescence.^*^) Of course, no one

suggested that these distinguished Asians were in any sense infants; but their

churches were still thought of as infant, not likely to take steps (safely, at any

rate) independendy of their parents. The churches of the south were, in fact,

sdll seen mainly as extensions of the missionary movement, incorporations

into a church still overwhelmingly Western in location and tradition. Edin-

burgh 1910 was itself to provide a basis for a new vision of the Christian

reality.

There was not a single African present—and no one seems to have thought

that strange. When the organizers specifically mention that they would have

welcomed the involvement of more Asians, they do not mention the absence

of any African participation at all. The immense Christian significance of

Africa was still not visible. In no other way has the demographic shift within

the Christian church been so dramatic as in the emergence of Africa as a

continent of the Christian heartlands. The most important single transform-

ing feature of twentieth-century Christian history was unpredictable even to

the best-informed at the end of that century’s first decade.

The purpose of the Conference was consultative rather than educative: it

was not simply to be a shop window for missions as the Centenary and

Ecumenical Conferences had been. Nevertheless, much effort was devoted to

bringing mission issues into the consciousness of the Western churches and

into the life of the church as a whole. It was not a conference of churches-, that

would have been impossible in 1910. It was a meeting of mission agencies,

some related directly, with more or less formality, to the structures of various

churches, others purely voluntary societies. But as one tries to relive the

World Missionary Conference one can see that during its course the missions

became almost a surrogate church. Delegates were experiencing a sense of

common purpose that they recognized as belonging to the nature of the

church, or as a foretaste of what the church could be.

John R. Mott described the Conference as “the first attempt at a systematic

and careful study of the missionary problems of the world.” The important

word here is “systematic.” There had never before been such a systematic

conference as Edinburgh, at least not in the English speaking world. The
“steady stream of facts and truths poured in upon heart and brain” were

meant to issue in clear-headed appraisal and appropriate action. Edinburgh

sought to survey and assimilate the accumulated experience of the interaction

The China-based American Bishop L. H. Roots, “The problem of co-operation
between foreign and native workers.” {Histoiy and Records, 289).

Mott, Closing address, {History and Records, 349).
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of the Christian and non-Christian worlds with a view to bringing the

encounter to a new stage.

This was reflected in the Conference organization itself. There were no

announcements; Oldham saw that all necessary information was delivered on

paper to each delegate at breakfast time each day. Contemporaries were also

struck by the brevity of the speeches. In an age when pulpit oratory counted

for much, no-one, other than those presenting commission reports, was

allowed more than seven minutes. It was observed that this cut out conven-

tional pieties and inhibited any tendency of speakers to talk about themselves.

It all heightened the sense of urgency, of business, of active engagement. The

very shape of the General Assembly Hall furthered the sense of a participa-

tory conference, not a series of orations to an audience.

Still more important was the method by which the Conference worked.

Well in advance of the Conference eight major topics were identified as

arising from the experience of the world missionary movement. Each of these

topics was remitted to an international commission with a mandate to consult

on a worldwide basis and bring a printed report for discussion to the

Conference. These printed reports of the Commissions (the discussions, in

small type, form supplements) fill eight of the nine Edinburgh Conference

volumes.

For no previous conference had such a quantity of preliminary work been

done; perhaps nothing like so much was ever done again. Some commissions

did more than others by way of consultation. Commission I, “Carrying the

Gospel to all the Non-Christian World” endorsed the production of a

supplementary volume of information much larger than its report. Commis-

sion IV, “The Missionary Message in relation to Non-Christian Religions”

produced a particularly careful analysis and exposition based on detailed

questionnaires sent around the world.

This procedure differed from that later adopted at Tambaram, for in-

stance, where one person, Hendrik Kraemer, wrote a major contribution, a

substantial book, in fact, on the theme which had occupied Commission IV

at Edinburgh, for others to react to. It differed still more from that of some

New College, on the Mound in the center of Edinburgh, was established following the

Scottish Disruption as the Theological Faculty of the Free Church of Scotland, and the

Church’s Assembly Hall was part of the same complex of buildings. The union of the Free

Church with the United Presbyterian Church in 1900 made a larger hall desirable, and the

Conference was using the reconstructed building. Its arrangement permitted a speaker

from the body of the hall to address the whole gathering from his or her place. The College

buildings formed an adjunct to the Conference. The hall is now the Cieneral Assembly Hall

of the Church of Scotland and New College the location of the Faculty of Diviniy of

Edinburgh University; at the time of writing it is serving as the debating chamber of the

Scottish Parliament.
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more recent conferences where preparation seems to be mainly directed to
group dynamics. The concern at Edinburgh was with the whole missionar^
operation of the church and the preparation of suitable instruments for k
Thus the supplement to the report of Commission I (held by the Commis-
sion to be essential for the study of the report itself) was a Statistical Atlas If
Christian Missions (the statistics compiled, naturally, by Dennis, the atlas b^
Harlan P. Beach of Yale). The work caused some pre-Conference tension-^
its perspectives were too manifestly those of American Protestantism for
some Anglican taste, and Oldham had to make a hurried transatlantic journey
to sort out the trouble— but the Statistical At/as is a landmark in the process
of understanding how the Christian world was changing. It is the true
ancestor of Barrett’s IVorld Christian Encyclopedia.

The full title of Edinburgh 1910 was “World Missionary Conference to
consider missionary problems in relation to the non-Christian world.” The
effect of concentration on the non-Christian world was a new understanding
of the Christian world.

The place of the World Missionary Conference in the history of the
ecumenical movement is so well documented as to require no further com-
mentary. The lineal connection between Edinburgh 1910 and Amsterdam
1948 is clear.^^ The World Council of Churches is a direct descendant of the
World Missionary Conference and the International Missionary Council. All
aspects of its work-in mission and evangelism, in faith and order, and in
service to the world—can claim to have their background in the Edinburgh
meeting. Western Christianity only understood itself when the missionary
movement brought it into encounter, first with non-Christian faiths and
cultures and then with the new Christianities forged by the Gospel within
those cultures.

But the World Council of Churches is not the same thing as the ecumen-
ical movement, and the Council is only one of the children of the World

issionary Conference. The determinant factors in twentieth century Chris-
tianity include worldwide presence, consequent cultural diversity, and thegr.^ of conciharity. And conciliarity is not restricted to the World Council
ot Churches. Since Vatican II it has been part of Catholic structures through

syno o Bishops and the regional Bishops’ Conferences, and it has
me part of evangelical Christianity, even in those sections of it which
stoo aloof from the World Council of Churches. The Lausanne

(Londm-^PCK^”^/S^\ S hiistoiy of the Ecumemcal Movement
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movement for World Evangelization is essentially conciliar in structure, and

the crucial interventions of African, Asian, and Latin American participants at

its Lausanne and Manila conferences show just how effective its conciliarism

can be. To describe the Edinburgh conference, therefore, as a landmark in

the ecumenical movement, is to indicate its connection with one of the

outstanding features of twentieth-century Christianity as a whole. It was at

Edinburgh that Western Christianity, at least Protestant Western Christian-

ity, first caught a clear sight of a church that would be bigger than itself.

Edinburgh developed instruments for mission, both new structures and

new studies. At earlier conferences the desirability had been asserted of

further meetings, but not until Edinburgh 1910 was effective machinery for

international cooperation put in place. In the late sessions of the Conference

a Continuation Committee was established with a minimum of fuss, with

Mott as chairman and Oldham as full-time secretary. The First World War

rudely shocked and might have wrecked it, but it survived to be the seed of

the International Missionary Council.^® These structural developments are

so well known that they have overshadowed the impulse Edinburgh gave to

the development of instruments of another kind. It marked, if not the birth,

a genuine renaissance of mission studies. We have already noted the signif-

icance of the Statistical Atlas of Chistian Missions, a pioneering Christian

survey of the world Christian situation that has had many successors. It was

only one of a range of new instruments forged from scholarly application that

can trace their origin to Edinburgh. Another was the first general interna-

tional ecumenical missiological journal, the InteiTiational Review ofMissions. It

began in 1912, and included from the beginning a quarterly bibliography of

mission studies, originally edited by Oldham. Another major journal ap-

peared in 1912, the fruit of the labors of another student volunteer movement

activist, Samuel Marinus Zwemer, with eminent international assistance. It

was called The Mosle?n Woi'ld. The first issue acknowledges its origins in the

interest in the Islamic world manifested at the World Missionary Confer-

ence. Its opening editorial calls it “a quarterly review of current events,

literature, and thought among Mohammedans, and the progress of Christian

missions in Moslem lands.” It was intended to represent “no faction or

fraction of the Church” but “all who hold the imity of faith in the bond of

peace and righteousness of life”—authentic Edinburgh sentiments. The im-

portance and scholarly status ever since of The Muslim World (as its title now

is) needs no affirmation.

Hogg. chs. 4 and 5.
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There are areas of ambiguity and uncertainty about some aspects of the

Edinburgh legacy, and these deserve more investigation than they have so far
received. For instance, how far did Edinburgh begin the movement which hasmade English the language of ecumenical theology? In the Conference
report it is noted with pleasure that, with only two e.xceptions, every contri-
bution to the debates was made in English; and of the exceptions one speaker
a Japanese, aherwards made a speech in excellent English.*!' But that is onlv
part of the story. The Continental battery of delegates, 170 strong, while byno means contemptible in numbers, must have been overwhelmed by athousand ^glo-Americans. And they could have claimed that of the serious
geological effort devoted to the cause of mission up to that time, more hadbeen conducted in German or Dutch than in English. It is well known thatGustav VVarneck, the German doyen of all missiologists, had serious reser-
vations about the way the missionary movement was now going, and that hisattempt to have them expressed at Edinburgh was only partly successfiil,-*» Itmay be ar^ed that in 19,0 English set out on its career as the successor to

for rh''
of theology. The full implications of thistor the world church remain to be faced.

A still more obscure area is how far Edinburgh marks the bifitrcation of themissionary movement, with an American-led section of Western evangeli-calism taking an independent path. We have seen that at Edinburgh the task

nri™wr D™“® h
ecclesiological

evangelical have its origins in the outcome of the Conference? It is cer-

r Conference had not met in

andX r'i 7 77 ™ Ae same basis in 1930,and the histoy of the International Missionary Council would have beenquite different. It is equally true that both “ecumenical” and “evangelical"today have their roots in Edinburgh .9,0. If each will go back to the pit

SeT “derstand both themselves and the other

The Conference ended on a note of high optimism, justifiably in view ofthe purposeftil way the deliberations had gone. It set up machinery formternational cooperation in the task of bringing the whofe Gospel 7 Lwhole world, from the frilly missionixed lands-that is, Europe and North

History and Records, 19.

Canying the appears as an appendix to

Records-,
79, 434.^. See alsoW Ustorf ^" Conference, Histoty md

Smdtes 1
1 (.989), 33-4

'^“-Amcncanism in German missiology,” nL,o„
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America with Australia and New Zealand—to the lands not yet fully mis-

sionized—for practical purposes, the rest of the world. With sober assess-

ment of the resources available and careful planning to maximize those

resources, the evangelization of the world seemed possible. “The end of the

Conference is the beginning of the conquest,” were Mott’s stirring words at

the close of the Conference. “The end of the planning is the beginning of the

doing.”'^'

The most prescient of the delegates could not have guessed what was to

follow. One by one all their assumptions about how the evangelization of the

world could be effected crumbled away. They had identified cooperation

between the missionary sending nations, so cheeringly realizable in the

conference itself, as a key to world evangelization. Within a few years of the

conference the nations which were to cooperate were at war with one

another, and fellow-missionaries on the field were being interned as enemy

aliens. Deep were the wounds, and bitter the feelings, that followed. Another

assumption had been that the flood of young missionaries, people like the

student volunteers Dennis had sought from Princeton, would continue to

flood to the mission field. But much of that young life drained away into the

trenches of France and Flanders, and in the postwar world that sat licking its

wounds people spoke less confidently of the evangelization of the world, on

whatever schedule. The missionary movement in 1910 was riding the tide of

Atlantic prosperity; the depression that followed the First World War cut

deep into its economic base, and after the 1920s things were never the same

again. The Second World War followed, bringing with it the first use of

weapons that hinted at the possibility of the destruction of the planet. Many,

perhaps most, of the delegates at Edinburgh were looking to the Western

Empires to provide the stable conditions under which Western missions

could do their work effectively (remember Dennis on the firm, just rule of

Britain over turbulent India). In the years that followed the Second World

War, those empires melted away. But the most fundamental assumption of

all, that there were fully missionized lands which would continue to form the

base for the evangelization of those not yet missionized proved fallible.

Christendom itself crumbled. The first sign was the dissolution of Holy

Russia during the First World War; within a decade of the end of the second,

a great recession from Christianity was manifest throughout the liberal

democracies of Western Europe. It has proved one of the largest and fastest

movements away from the Christian faith ever to have taken place; much

Mott, Closing address {History and Records, 347).
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faster, for instance, than that in the Middle East which followed the rise of

Islam.
• r j- u u k a

The whole basis on which the thinking and planning of Edinburgh had

been predicated had been swept away; so had the world of J. S. Dennis and

of the Princeton students who heard the first series under this lectureship.

Dennis, looking out in 1893 over boundless social progress, never glimpsed

the Mystery of Iniquity even lurking in the background. We who lived in or

through the twentieth century saw it again and again—an abomination of

desolation, standing where it ought not. Perhaps no century in all human

history has been more violent. Even now, when we survey the world conti-

nent by continent, as Dennis did in 1893, we sense the presence of the Angel

of Death. We have hardly ceased to hear the beating of his wings in our

lifetime.
1 • j

But if the world is different, the church is still more different. In the period

from the Edinburgh Conference until now (that is, a period roughly equiv-

alent to the period from the beginning of Christ’s ministry to the end of the

apostolic age), the period which has seen this great recession from the

Christian faith in the West, there has been an equally massive accession to

that faith in the non-Western world. When Dennis spoke at Princeton, well

over 80 percent of those who professed Christianity lived in Europe or North

America. Now approaching 60 percent live in the southern continents of

Africa, Asia. Latin America, and the Pacific and that proportion grows

annually. Christianity began the twentieth century as a Western religion, and

indeed, the Western religion; it ended the century as a non-Western religion,

on track to become progressively more so.

Many of the trends Dennis identified in his world survey have since either

receded or washed past us. But one of the most significant points in his

analysis is his observation that even at a time when the great churches of

America were still growing fast, the churches of the mission field were

growing faster. It was not clear at that time which contemporary develop-

ments would do most to shape the future church. Like most of his contem-

poraries, and like the delegates at Edinburgh, Dennis looked with most hope

at Japan, at China, at India. In each of these cases the twentieth century

brought deep disappointments; and the trauma of the mid-century events in

China did more than anything else to change the direction of mission

thinking. By contrast Korea, which Dennis passes over so quickly, has

become the missionary phenomenon of the century with a place in world

Christian witness that is all its own. Latin America, which Dennis called a

forgotten continent and which Edinburgh avoided discussing, is home to a

religious and theological ferment such as Europe has hardly known since the
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sixteenth century. And strangest of all, Africa, which had no representative at

Edinburgh, and not much more than ten million professing Christians at the

time, has now some 300 million or more who profess the faith of Christ, one

of the largest concentrations of Christians anywhere. A century ago there

were hardly any Chistians among the aboriginal peoples of North East India,

and Nepal was a land closed to Christianity even fifty years ago; now a vast

belt of actively Christian peoples e.xtends from Nepal and North East India

into South West China, Myanmar and Thailand—a great unnoticed Asian

Christian constituency. Kenneth Scott Latourette described the nineteenth

century as the Great Century of Missions, and devoted three of his seven

volumes of the History of the Expansion of ChHstianity to it; but the most

remarkable century in the history of the expansion of Christianity has been

the twentieth.

As a result of missions, the center of gravity of the church has shifted

substantially during a single lifetime. Europe, so long the Christian heart-

land, the matrix of such formative Christian movements as the sixteenth-

century reformations, has seen quiet but insistent Christian erosion. There

are now far more Muslims in England than there are Presbyterians in

Scodand. It is not for me to make prophecies about North America, or indeed

anywhere else; I will only say that many signs are visible in the United States

now that marked Europe when its own rapid retreat from Christianity began.

Yet, worldwide, Christianity is not in decline. Africa has quietly slipped into

the place once occupied by Europe; and the third Christian millennium

begins with the likelihood that the West will matter less and less in Christian

affairs, as the faith becomes more and more associated with, and more and

more marked by, the thought and life of Africa, Latin America, and Asia.

All this could not have happened without the missionary movement. Not

that missionaries have been the sole agency. The twentieth-century evange-

lization of Africa, for instance, has been mainly carried out by Africans. There

have been times when the expansion of the church has taken place in the

absence of the missions, perhaps because of that absence. The number of

missionaries was drastically curtailed during the First World War, and that

seemed grievous at the time; in Ghana and Malawi the withdrawal led to a

notable expansion of the church, as Africans took responsibility for it. Mis-

sionaries were expelled from Myanmar in 1961; since then, on some esti-

mates, the Christian population has trebled. We have noted the trauma

inflicted on missions around 1950 by the forced abandonment of a century of

missionary investment in China. Estimates of the number of Christians in

China today differ widely, not to say wildly; but all agree there are many.
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many more than when the missionaries left. Few would have predicted this in

1910, still less in 1970.

Missions have not been the sole agency, then, in the demographic trans-

formation of the Christian church; but they formed the detonator of the vast

explosion that brought it about. This must make the missionary movement

one of the most important developments in the entire history of Western

Christianity. Yet it has been linle studied by church historians, and is still

little understood. It would be interesting, for instance, to discuss how far

missions were a lay movement, developing in spite of church structures rather

than because of them, and constantly subversive of church order and diver-

sionary to concerns that seemed consumingly important at home. Equally,

one could pursue the question how far missions were a women’s movement,

sustained by women through times when male church leaders thought other

issues more important, and taken over by women when the men got tired.

One way and another, there is a case for approaching the history of the

missionary movement in terms of the now fashionable genre of subaltern

history.

The demographic transformation of the church brought about by the

missionary movement faces us with twin challenges: a post-Christian West

and a post-Western Christianity. America was a neglected continent where

little in the way of vital religion was noticeable, and even an inveterate

optimist like the lecturer could describe the results of mission work in Africa

only as less discouraging that might have been expected. By contrast today,

we can look back on a century of recession in the West from the Christian

faith, washing over the Christian base in Western Europe tliat in 1893 was

still producing the majority of the world’s missionaries. Meanwhile a parallel

accession to the faith in other parts of the world has left Christianity a

predominately non-Western religion, with Africa and Latin America as

outstanding Christian heartlands, and with important Christian communities

in Asia, among which Korea is particularly noteworthy. In other words, there

has been a century-long process of cross-cultural diftusion of Christianity

with the Western missionary as a connecting terminal; and the most curious

feature of the process is that during the period in which the Christian faith

crossed cultural frontiers into African and Asian communities it lost its hold

on much of the West.

This is far from being an unprecedented event; such movements have been

a recurrent feature of Christian history. The process by which Christianity

spreads is not progressive, but serial.

Long ago, Kenneth Scott Latourette pointed out that the history of

Christianity has not been one of steady progress, let alone of resistless



FROM CHRISTENDOM TO CHRISTIANITY 325

triumph. There have been periods of advance, but also periods of recession,

or falling back, of withering and decay. Islam can make a much better claim

than Christianity for progressive expansion, for steady numerical increase

and geographical growth. Generally speaking—there are some exceptions

—

lands that became Islamic have so far remained Islamic. The Arab lands seem
now so inalienably Muslim that it is hard to remember that the Yemen was

once Christian territory. Contrast Jerusalem, home of the first Christian

church, or Syria and Egypt and Asia Minor and North Africa, which once

provided the brightest examples of Christian devotion, scholarship, and

wimess. Or take my own country, where John Knox and John Wesley once

preached, now full of unwanted churches turned into furniture stores, ga-

rages, or night clubs.

In each of these latter cases, a place which had been a Christian heartland,

a shining center of Christian devotion and activity, ceased to have this

function; the light burned down or burned out, and the candlestick was taken

out of its place. But in none of these cases did this decline mean the

disappearance of the Christian faith or the end of Christian witness—rather

the reverse. By the time the Jerusalem church was scattered to the winds, the

gospel had taken hold in the Hellenistic world of the Eastern Mediterranean.

When the literate civiUzadon of the Roman Empire broke up, the gospel was

making its way among the barbarians north and east of that empire. And as

the modern recession began to accelerate in Europe and to wash into North

America, the churches of Africa, Asia, and Latin America have begun to come

into their own. The Christian story is serial, its center moves from place to

place. No one church or place or culture owns it. At different times different

peoples and places have become its heartlands, its chief representatives. Then

the baton passes on to others. Christian progress is never final, is never a set

of gains to be plotted on the map. The rhetoric of some of our hymns, and

many of our sermons, about the triumphant host streaming out to conquer

the world is more Islamic than Christian. Christian history reveals the faith

often withering in its heartlands, in its centers of seeming strength and

importance, only to establish itself or begin anew at its margins. It has

vulnerability, a certain fragility, at its heart; the vulnerability of the cross, the

fragility of the earthen vessel.

In other words, cross-cultural diffusion has been necessary to Christianity.

It has been its life’s blood, and without it the faith could not have survived.

It does not, like so many of the religions of India, belong to a particular soil;

nor does it, like Islam, produce a distinctive and immediately recognizable

form of civilization. The missionary movement from the West, therefore,

seen in the context of the total history of Christianity, is one of a series of



THE PRINCETON SEMINARY BULLETIN326

major cross-cultural diffusions. The first recorded is in Acts ii, which tells

how some Jewish believers in Jesus who had been driven out of Jerusalem

decided that their Messiah had something to say to the Greek pagans by

whom they were surrounded in Antioch.

The process of cross-cultural diffusion thus initiated means that since the

first century the church has in principle been not only multi-racial, but

multi-cultural. The earliest believers were devout observant Jews, maintain-

ing circumcision, delighting in the Torah, devoted to the worship of the

Temple, and understanding Jesus and his work in terms of Jewish history,

Jewish destiny, and the salvation of the nation of Israel. The new Antiochene

believers were not circumcised, did not keep the Torah, probably could not

(for the most part) keep the Sabbath, ate pork without turning a hair,

maintained social relations with their pagan neighbors, were excluded from

the Temple and—so far as we know— did not dwell on the political destiny

of Israel. In order that they should come to faith in Christ, Christ had been

presented to them in a way wholly different from that in which he had been

presented as Messiah among Jews; in order that they should maintain that

faith, they had to develop a totally new style of life adapted to Hellenistic

social and family conditions. But this had to take place within a church of

old-style believers retaining the Torah-keeping way of devotion to the

Messiah that had been characteristic of the Jerusalem church.

Issues of culture are at the heart of Christian faith, because Christianity is

about conversion. Conversion means turning. Conversion to Christ is turn-

ing towards Him. There is a vital difference between converts and proselytes.

Before the time of Christ, Jews had designed ways of welcoming Gentiles

who recognized the God of Israel and wanted to serve Him in the community

of Israel. Proselytes were circumcised, were baptized (thus symbolically

washing away the dirt of the heathen world), and entered into the life of Israel

by seeking to obey the Torah. It would have been very natural for that first,

entirely Jewish community of believers in Jesus to maintain this system. But

the great council described in Acts 15, which considered how Gentiles who
believed in Jesus should be introduced into the community, deliberately

rejected the time-honored model of the proselyte. It was an astonishing

decision. Hitherto all believers in Jesus had been circumcised and kept the

Torah, just like the Lord Himself. It was the standard lifestyle for believers.

But the early church decided that Gentile believers in Jesus—although

ex-pagans, without the lifelong training in doctrine and morality that Jews

had—should not be circumcised, should not keep the Torah, and should be

left to find a Christian lifestyle of their own within Hellenistic society under

the guidance of the Holy Spirit. They were not to be proselytes, but converts.
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This distinction between convert and proselyte is of fundamental impor-

tance. If the first Gentile believers had become proselytes, living exactly the

style of life of those who brought them to Christ, they might have become
very devout believers, but they would have had virtually no impact on their

society; they would effectively have been taken out of that society. In fact, it

was their task as converts to convert their society; convert it in the sense that

they had to learn to keep turning their ways of thinking and doing things

—

which, of course, were Greek ways of thinking and doing things—towards

Christ, opening them up to his influence. In this way a truly Greek, truly

Hellenistic type of Christianity was able to emerge. Not only so, but that

Hellenistic Christianity was able to penetrate the Hellenistic intellectual and

social heritage. Hellenistic thought, Hellenistic social and family life, and

Hellenistic civic organization were challenged, purged, modified, and put to

new uses— but from the inside, by people whose own inheritance they were.

The fact that cross-cultural diffusion is so characteristic of Christian history

leaves the Christian faith with tensions which may be creative or destructive.

Cultural diversity is built into the Church; so is the ecumenical sharing of its

diverse cultural communities. The greatest problems of the church are

therefore often ecumenical. The New Testament makes plain that, even after

the Council ofJerusalem appeared to settle the matter, some of the Jerusalem

believers in Jesus were still sure that a form of faith which did not include the

precious traditional items of Torah and circumcision must be defective. It has

been a recurrent problem. Those who have brought others to Christian faith

have quite frequently insisted that the new Christians should exactly follow

the way of life of their teachers, in effect should adopt their Torah and

circumcision. Of all the heresies in Christian history, it is Judaizing that has

been the most persistent.

One of the few things that are predictable about third millennium (Tris-

tianity is that it will be more culturally diverse than Christianity has ever been

before, and thus have more capacity for blessing, and more capability for

disaster, than any previous era. We need to reflect on the implications of

Africa, Latin America, and Asia becoming the home of representative Chris-

tianity, that is, mainstream, norm-setting Christianity.

The late Lesslie Newbigin spoke in 1984 of what he called “missionary

encounter with our own culture”—that is, the post-Christian culture of the

West. Among the priorities for that engagement, Newbigin identified the

assistance of Christians from the non-Western world.

We need their wimess to correct ours, as indeed they need ours to

correct theirs. At this moment our need is greater, for they have been
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far more aware of the danger of syncretism, of an illegitimate alliance

with false elements in their culture, than we have been. But . . . we

imperatively need one another if we are to be faithful witnesses to

Christ."’^^

Western Christians, Newbigin argued, need African and Asian and His-

panic Christians to help them make a Christian analysis of Western culture.

Syncretism is a greater peril for Western than for African or Indian Chris-

tians, and less often recognizable for what it is.

The demographic transformation of the church brought about by the

missionary movement opens the possibility of testing our Christian witness

by that of others, of experiencing one another’s gifts and sharing our com-

bined resources. Equally, it opens the prospect of a score of local Christiani-

ties operating independently without interest in or concern for one another.

Either of these processes is possible; only one of them reflects the New

Testament view of the Church or the Spirit of Christ.

The great issues of twenty-first century Christianity are likely to be

ecumenical. The most urgent issues of ecumenism no longer relate to

confessional and denominational issues. The World Missionary Conference

of 1910 gave a glimpse of a church in which these were overcome, but in our

own day this has become an essentially Western and rather parochial matter.

The great ecumenical issues will be about how African and Indian and

Chinese and Korean and Hispanic and North American and European

Christians can together make real the life of the Body of Christ. The

principal Christian significance of the United States may now be in the fact

that—thanks to the Immigration Law of the 1960s—nearly all the main

Christian discourses have functioning congregations there. More than in any

other nation in the world, the Body of Christ could be realized or frac-

tured—in the United States.

In Edinburgh in 1910, Europe and America sat down together to settle the

missionary problems of the world, acknowledging benignly the presence of a

score or so of Asians, without fully understanding their significance. From

now on, Europe and America will preside at the world table no longer.

Whatever may happen in the political or economic sphere, the key events in

the Christian sphere will increasingly be those taking place in Africa, Asia,

and Latin America. At Edinburgh and over the years that followed, repre-

sentatives of the missionary movement from the West gave the best they had

to fulfil the dazzling vision that beckoned there, the bringing of the Gospel

Lesslie Newbigin, Foolishness to the Greeks: the Gospel and Western Culture (Grand

Rapids: Eerdmans, 1986).
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of Christ in its fullness to the entire world. The time seemed ripe, the

instruments to hand. But they were not in control of the time or the

instruments. Time and again their assumptions were undermined, their

hopes shattered. The Church of the West at large abandoned the vision, and

concentrated on other things. Yet the vision was achieved all the same. The

goal that the Edinburgh participants sought—the transmission of the Gospel

to the non-Western world and its appropriation there—was achieved, though

not in the ways, or by the means, or at the times, or even in the places that

they expected, and so quietly that the Western church, caught up in its own

affairs, has still not noticed that it has taken place.

Indeed, a vision beyond what most of the best visionaries of 1910 could see

has been fulfilled. They still saw the churches founded through mission

endeavors as infants learning to walk. During the conference, and still more

afterwards as people reflected on what happened there, glimpses occurred of

a world church of mutual sharing. One of the Asian delegates, the South

Indian priest V. S. Azariah, was deputed to speak on cooperation between

native and foreign workers. His closing words have become the most famous

uttered at Edinburgh:

Through all the ages to come the Indian church will rise up in gratitude

to attest the heroism and self-denying labours of the missionary body.

You have given your goods to feed the poor. \ ou have given your

bodies to be burned. We also ask for love. Give us FRIENDS!**^

It was a bombshell. While missions were busy planning the evangelization

of the world, the first desire of the so-called infant churches was not for

leadership, not for more workers, not for more funds, but for friendship.

Friendship implies equality and mutual respect. These churches were not

prattling infants, and over the years since Edinburgh 1910, they have gone

through the fires. What church in history has gone through what the church

in China has done over the last fifty years and then emerged as it has? What

churches in history have had to cope routinely with such persistent horrors of

devastation, war, displacement and, genocide, than those of Central Africa

and the Sudan? Which have survived a more testing religious environment

than that of South Asia? Which have been required more urgently to give

moral leadership to their nation than those of South Africa, or to speak for

the poor and needy than those of Latin America, or have ever more thor-

oughly devoted themselves to the spread of the Christian Gospel than those

History and Records, 315 .
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of Korea? It is now the churches of the non-Western world that have the

accumulated and ripened experience of God’s salvation.

The Church of Christ on earth has an altogether different face and an

altogether different shape as a result of the events of the twentieth century.

Missions have taken the history of Christianity in a new direction. They did

not do it all themselves, of course, the labor on the ground was done by hosts

of people of many nations, mostly unknown and some not even formally

connected with missions. But it all happened because missions were there.

When the servants of God offer their faith and love in service in Christ’s

name, God does not spurn them, nor mock them when a wise providence

exceeds their utmost understanding.



/ y\ . ' A' /^ y '

w^ so^vipcj' ^1 ''^jc^.h'isi^i u, Ik ^r

[^A - Wf c. l/*f/ jlO IWA^JWVOA^ |vAt Aj)^ ^ U/nW/

1^ -ItT" /vA Who U A

Av->( jt Ua'(/\ Wcf tax Itt GLH^.cVi'<\'«ia| ii (uaA ^

wll^ W fl7^'©u| lU/'o^eLiC*^ .
?A*'t «ATo^^ t/i

^

< OTlwLt^h-

('^tfvt JLlu.
1
^i” CetA'-^ V^oi^ A

^
n \t tu/<t^uv^ C/tUUuo;^ .

(\\l Iv' 1/1 Civ^
,

Ijtmiv GiAu, ftw^fO
,

•* VwiAt |a^ ,

U-a*i

nV-'u
^

L A

\lc. U- ln/nji- A

\A iijx^yA^ cv»Alm^ tr
j

‘ ^ "tCiG .

/^wA, UiiO VvoT Vit' I'-iiijl-JlLL^ "^tr 'yVrw K Ifef^UiVAc^

9*^iut' ^ACTAi\»>T \w\s 6utk >*'>^4 l/i/d^ )k

\1H4ax1^ [vW' Ir^ C^«-'V'fV| Iv A-^U - -

Q) A c^yix
^

leAn^ £1^*-^ a, cI^wmU w. -&w/ - v%^f^

cnvl
5
^Acp v»^'^ct. £-u-tU» tA wizd^ ^jjtvv fer

^
^ L ^ cxA. ft

?) UA^ . Gtit UA^ IHO XS”" ftViVH Ir^/i/iJ/Hj C Vv#w oU^eZ>^ V .ie-rJ .

h^\ ((W\ VVwva liVL 6tA4/* ^ Vwl^ <1- Cfi/wwv^ ^ ii- (?U^t(^

WiiUv W\yl,Kj[ K tUU- ' Pr Iw’I'AiX
- ‘ywv clw^

^

Vt."! -WhA .

W tl? ^ ttfC C^lV’-A Urft^t~ 'tr CxltWtr is" '^Zfi\.S JiA
^w\itlv€.f . iv^e^. ^

(|Uw - V^*ciwvv*^ ' ew4 ^ICT vuvX4
.
|u^ \4oa^ ^ . . ^ •

^r\ncJlXt^



Samuel Hugh Moffett

MISSIONS IN THE 21st CENTURY

It is a great privilege and honor to be here, but I hope
you realize what your are doing. You are asking me to speak on

"Missions in the 21st century". The 21st century? That's
impossible. My name is Moffett, not prophet. I'm a historian.
I'm always looking backward. I've barely gotten used to the 20th

century, and here you want me to talk about the 21st.

But if you'll let me get a running start from what has

gone before in missions, I'll give a try towards looking ahead into

the uncertain future. I can't be sure about the shape of missions
in the future, but of one thing I am very certain, the Lord of the
mission, Jesus Christ, will still be there, and he will still be

telling his disciples, "Go ye into all the world and preach the
gospel". That is one great thing that will not change, for Jesus

is "the same, yesterday, today and tomorrow".

Let me try to get a handle on the future in this way: by

looking back first toward missions in my father's day, and mission
in my day, and then I'll peek around the corner toward missions in

the day of the next generation. It divides out fairly evenly:

fifty years for my father who went to Korea a hundred years ago in

1890; fifty years for me— I went to Korea in the 1950s—and fifty

years forty years into the next century, though I don't dare look

that far ahead. I will try to focus on a few people, and one

country, Korea, rather than world statistics, to keep it

understandable. Like this:

Missions 1890-1940: 19th century missions; and my father and

mother as 19th c. missionaries, and Pastor Kiel, an early
Korean Christian.

Missions 1940-1990: 20th century missions; here I'll use

myself as a 20th c. missionary (not the best model, by

the way), and my wife Eileen (a better model). And as

a contemporary Korean Christian, Dr. Han Kyung-Chik.

Missions 1990-into the century. Some educated guesses,
and great hopes. Y*I^' no^^^fraid of the future .beoause I

know i^ Lord. -tty
.

I. 1890-1940 /50 . Begin with my father. He was a 19th

century missionary . When he went to Korea a hundred years ago, he

was stoned in the streets. Korea was still a closed country. It

was forbidden to preach a foreign religion openly. Foreigners were

limited to two treaty ports. But father refused to stay in the

treaty ports. He said, "The Lord didn't send me just to these two

cities, Seoul or Pusan. He sent me to all Korea. And he went

inland, to the north.



Pyengyang, and father. Nevius Plan
Pastor Kiel and the Great Revival
The miracle of church growth. [Chart I to 1950]:

1890: 17,500 RC; 265 Protestants. Total 17,800

1940: 150,000 RC; 370,000 Prot. Total 520,000

1950: 250,000 RC; 600,000 Prot. Total 860,000

In last ten years (1940-50), 40% increase

TT 1950-1990. I went back to Korea in 1955. But I wasn't

stoned in the streets. I was a 20th century missionary. I was met

at the airport by Christians with arms full of flowep. What had

happened? What had happened was the miracle of God s grace, the

continuing growth of the Christian church in Korea through

persecutions and wars and even the loss of Korea s independence

through the forty years of Japanese occupation, 1905 to 1945.

Well, why did I go back to Korea in 1955 if the Korean church

was already growing so fast. I went back because no matter whether

the church anywhere grows or not, there will always be a need for

missionaries, and the Lord will always be saying, "Go ye into all

the world and preach the gospel".

So what happened to me and my wife, Eileen? Well, I ^as met

with flowers, and I never became a missionary hero like my father,

if vou will forgive me for talking about my own father like that.

But for the next 26 years as a missionary in Korea, we never

doubted that Korea was the place the Lord wanted us to be.

Andong Bible Institute: not a pioneer, but a helper.

Presbyterian Seminary: training leaders, not leading.

Bible Clubs, Mangwondong: the whole gospel.

And the church still grows [Chart I, 1950-90:.

1950: 250,000 RC; 600,000 Prot. Total 850,000

1980: 1,300,000 RC; 5,800,000 Prot. Total 7,100,000

1990: 2,600,000 RC; 10,600,000 Prot. Total 13,200,000

(That is 46% growth in last 10 years ,
1980-1990)

But not because I was a good missionary. There are three

secrets of Korean church growth I want to share ^^^h you, because

these will be the hope of the church around the world, under God

and by the power of the Spirit, in the 21st century.

The Korean Christians are evangelists. Dr. Han.

The Korean Christian pray.
^

And the Korean Christians believe in the Lord Jesus Christ a

the only Lord and Saviour.
, , . • ^

The Korean Christians are missionaries. 3rd world missions.

Now it is 1992. What will happen if some of you should

hear the Lord say, "I want you to go to Korea as a 21st century

missionary.

"

Well, the first thing that may happen will be someone saying.



"Don't go. We don't need missionaries any more":
19th c.- century of missions
20th c,- century of ecumenicity
21st c.- century of interfaith dialogue

Don't you believe them.
New partners in mission. 3rd world missions.
We (American missionaries) are still needed.
The number of missionaries is still growing.

The need is still there:
Half of world is hungry.
Half of all adults can't read.
Most of the world is physically sick, 38,000 chidren die

every year unnecessarily .

And if this is not enough of a challenge: the sickness unto

death. two-thirds of the world, after 2000 years of missions,

still does not know the Lord Jesus Christ as Lord and Saviour.



FORECASTING THE FUTURE IN WORLD MISSION: SOME

FUTURE FACES OF MISSIONS

David B. BarreCC

In Che year 1883, Che 2nd General Conference of ProCesCanC Missionaries of

Japan meC and announced: "Japan is now embracing Chriscianicy wich a rapidicy

unexampled since Che days of ConsCanc ine . . . Japan will be predominanC ly

ChrisCian wichin 20 years." But one hundred years lacer, Japan scill remains

wich less chan 2 percent of its population as Christians affiliated to

churches. The history of world mission is full of pronouncements similar Co

this in which confident, exact predictions have been made only to come

unravelled wichin a decade or two,' Forecasting Che future in world mission

would seem to be a hazardous undertaking.

The rise of futurology
Over the last hundred years, however, an entirely new factor has entered on

the world scene: Che emergence of futurology as a professional discipline at

the levels of university, industry, commerce, science, research, government

and other spheres. Futurology, also often termed futuriscics, refers to the

serious study of Che future. During the 20th century, many countries have

founded learned societies and research institutions devoted to this subject.

In Che USA, in 1966 the World Future Society was founded in Washington, D.C.

By 1987, it had 23,000 members including scientists and many churchmen,

clergy, theologians, missionaries, mission executives, and even a number of

missiologi sts . Its monthly review of the 60 or so newest books on the subject,

Future survey, is an indispensable guide to Che vast range of secular issues

being dealt with today. By Che late 1980s, futurology has become a recognized

profession, an international science, and a multidimensional art of proven

value in many walks of life.

Futures research or futures thinking

The names futurology or futurisCics are still widely used. However, the name

for this secular discipline preferred by a majority of futurists today is.

futures research. Other terms in wide use are: future studies, or futures

thinking. From our point of view in the study of mission, Che two single-word

names are still preferable, since it is unwise and inaccuraCe^^to label^^all

thinking about the future of mission by Che specialized term research • In

this paper I will in the main be using the term futurology.

Literature and sources

Futurology nowadays can call on a vast body of secular sources and

materials. The literature and other kinds of documentation on all future

periods are immense as witness the many specialist bibliographies on Che

future now available. Among new publications in 1987 are a volume that

includes a selected bibliography of 130 modern classics of futures thinking

(Marien & Jennings 1987), and another which includes an annotated list of 340

futures-relevant periodicals ( Future Survey Annual 1986 ).

The present analysis draws its examples mainly from English-language

literature. It must be noted Chat, in addition, there exists also a vast and
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growing literature on the future in French, German, Italian, Portuguese,

Russian, Spanish and a number of other major lingua francas of the world.

Futurology and mission
Studies of the future face of Christian missions have likewise mushroomed over

the last hundred years. A recent survey entitled "Evolution of the futurology

of Christianity and religion, 1893~1980" showed that, of the 280 distinct

titles of books and articles listed, some 10 percent included the word

"mission" in their titles or subtitles (Barrett 1982). Many were published in

mi s s io log i ca I
journals. Around 140 items, or 50 percent of all titles, dealt

with the future of mission in one sense or another.

Soon after its founding in 1912, the International review of missions

began publishing regular articles on Che future face of missions in China,

India, Iran, Burma, Africa, Islam, and so on. The first in this century's

spate of titles dealing with Che whole subject was F.S. Thompson's article

"The future of missions" (l^ 1933). Similar titles were taken by other

missiologists (PaCon 1942), including a book of essays, The future of the

Christian world mission (Danker & Kang 1971). Even Lesslie Newbigin, prolific

writer on current mission Issues, has written on the subject (1977).

With this history of concern, it is not surprising Co find that the entire

issue of Che I^ for January 1987 was entitled "The future of mission",

containing 21 articles related Co the subject. One of these articles, using

Che same title, foresees that "The church of Che future will be a minority

church in most parts of the world" (Shenk 1987l61). In similar fashion, the

January 1987 issue of the journal Missiology was entitled on its cover,

"Future of the World Christian Mission"^ ^d our global forum, the

International Association for Mission Studies (lAMS), with its journal Mission

studies, has announced as the theme of its 7th General Congress in Rome in

July 1988, "Christian Mission Cowards a Third Millennium: a Gospel of Hope".

The subject of our meeting this weekend has thus become a central concern

of all persons committed to Che Christian world mission.

A typology of the future : 10 periods

Before we start Chinking in any detail about forecasting the future face

either of missions (the organized missionary enterprise) or of mission (the

whole biblical concept of God's commission to the church Co serve Che world),

we need some overall schema to enable us to get a grasp on the entire secular

discipline and its wealth of materials. I have attempted to provide one

approach Co this by creating a ten-fold typology of Che future. This divides

Che future into 10 epochs or periods labeled as follows:

1. The
2. The
3. The
4. The
5. The
6. The

7. The
8. The

9. The
supermassive black hole)
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16 years
10. The eschatofuture or exafuture Rafter AD 1 quintlllion or 10

up Co end of Che Cosmos ac AD 10 years).

We will shorcly be examining Chese periods, Che liCeraCure Chey have

generaced, and Cheir relevance Co our own subjecc.

Forecascing in mission ..

It is importanc to be“clear what this term forecasting means, and does not

mean, in order to understand exactly how we intend to employ it. ^^According to

Webster's 3rd new international dictionary , to forecast means to plan ahead,

foreordain, anticipate, calculate, predict some future event or condition

usually as a result of rational study and analysis of available pertinent

data; presage, foresee, foretell". A "forecast" is defined as a prevision,

forethought, prophecy, estimate, prediction, foresight . Likewise, a

"prediction" is said to mean a "forecast, prophecy, portent .

At the same time we need to note that forecasting has now become a major

scientific profession with widespread applications and methods. There is an

International Institute of Forecasters, which publishes a learned quarterly.

The internati onal iournal of forecasting . Subject matter majors in

econometrics, and most treatments are heavily mathematical often based on

complex computer models. ...
These definitions and professional applications miss an important

modification of language which has surfaced among contemporary futurists.

They claim no special knowledge of what will actually happen in the future—

they deny being prophets or seers, nor do they utter predictions. They

merely reviewing ranges of possible alternate futures. Thus forecasting for

futurists has a much more modest meaning than the dictionaries suggest. It is

as modest as the television weather forecaster who delivers his nightly

forecast of tomorrow’s weather, yet admitting that he may well be quite wrong,

and often is.
.

Similarly, forecasting in mission, as we are using the phrase, is not the

same as prophecy, nor prediction, nor predestination, nor fortune-telling, nor

foresight, nor prevision, nor clairvoyance, nor divining, nor soothsaying , nor

horoscopy (drawing up horoscopes), nor crystal ball gazing. What forecasting

is, as understood here, is a range of ways of looking at the future embodying

at least the following 10 elements:

(1) identification of current or contemporary trends, issues, and
_

concerns in mission (as exemplified in Future trends in Christi^

world mission ,
Knipe 1985; also Motte 1986, 1987; for secular

issues management, see Coates 1986);

(2) extrapolation into the future from current short-term mission

trends (such as the annual decline in number of recruits for many

mission boards);
, . ,

• •

(3) listing all likely secular/scientif ic/technological imminent or

forthcoming breakthroughs/discoveries/inventions and their

implications for mission;
. . r

•

(A) drawing up possible scenarios of mission at specific future points

such as AD 2001 (Biihlmann 1986);
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(5) extrapolation into the future from current Long-term mission trends
(Snyder & Runyon 1986);

(6) theologizing and missiologizing about available secular short-term
and long-term forecasts and scenarios;

(7) analysis of literature relevant to the future of mission, both
specifically Christian or theological writings (e.g. Ramsey &

Suenens 1971, Rahner 1974), also secular or scientific literature
(Dicus 1983), and also the whole realm of serious science fiction
(NichoUs 1979);
analysis of the vast range of extrabiblical Protestant and Catholic
prophetic literature about the future (e.g. Nostradamus 1555);
attempts to foresee what kinds of totally unexpected and
unpredictable discontinuities or quantum leaps in the practice of
mission are likely to emerge; and
consideration of the 90 or so miniscenarios which compose the
biblical End-time schema, and how they relate to the biblical
"signs of the times" as discerned by Christians in past, present
and future.

In all such forecasting, it is necessary to strike a balance between caution
and exaggeration, conservatism and undue boldness of thought.

.( 8 )

(9)

( 10 )

Alternate futures or faces of mission
The main approach to futurology that we set forth here is therefore that
espoused by this discipline known as futurology, futuristics, future studies,
futures thinking, or futures research—namely, the approach of forecasting
using alternate futures. That is to say, we draw up not one single scenario
but a range of scenarios taking into account the various possibilities that
might emerge. Rather than giving one single forecast for any particular
future situation in mission, this method sets forth a range of possible
alternate futures. It is then up to the reader to decide which of the
alternatives seem most plausible or useful or stimulating to him.

This means that we should no longer talk only about "the future face of
mission" in the singular. The future of mission has many possible faces.
From now on, therefore, we will have to speak in most cases of "the future
faces of mission(s)" in the plural.

Future scenarios
The creation of scenarios has become a major aspect of forecasting. A
scenario to the futurist is a detailed fleshing out of all the implications of
a particular specific forecasted situation—either an event, or a date, or an
era, or a subject such as medicine or computers, or a topic such as the future
of the church. A scenario considers all the various possibilities and then
weaves them into a well rounded whole. Usually, a scenario needs 2 or 3 book
pages, or a minimum of 500 words, to depict its subject. (An example is found
in O'Brien 1980:5-7, which is a 500-word mission scenario for AD 2000.) What
I am calling a miniscenario is much smaller and more concise; in its form as

1 an entry in a chronology, it averages 20 words only. There is great value in

both these longer and these shorter deliberate exercises of the imagination
concentrated on a single point or period or topic or situation in future time.
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We turn now to examine in detail our typology of the future, and the
future faces of mission that it contains.

Ten periods of the future
There is no generally agreed terminology among secular futurists for
describing or naming the various future eras. The following 10 titles are
therefore set forth as a suggested secular typology, which can also be
regarded as useful as a missioLogical typology as well. The 10 basic periods
into which it divides the future are given simply for purposes of overall
understanding of an otherwise vast and unmanageable subject. After each title
below, a phrase in parentheses defines the title. A number of illustrations
are given from Cosmos, chaos, and gospel: a chronology of world
evangelization from Creation to New Creation (Barrett 1987), where a further
800 future miniscenarios (averaging 20 words each) will also be found.

Of these 10 periods, Periods 1 to 3 interest all of us. The next 5 or 10
years profoundly concern the lives of all of us—our jobs, our incomes, our
friends, our families, our children's education, our health needs, perhaps
also our home mortgages, perhaps even our pension plans. Periods 3 to 5 are
the main ones which interest professional secular futurists. Periods 4 to 6
especially interest scientists, medical researchers, space agencies and the
like. Periods 6 to 7 particularly interest ecologists, evolutionists and
other observers of the world scene interested in processes which take
centuries rather than years to work themselves out. Periods 7 to 10 are the
special arena of astronomers and astrophysicists. Lastly, Period 10 is the
arena par excellence of the subcategory of astronomers who are nowadays called
cosmologists.

1. The inmediate future ( up to one year from now )

Everybody is interested in this first period. An old Japanese proverb is said
to state: "He who can see 3 days ahead will be rich for 3 thousand years."
Probably all of us engage in this kind of personal planning, whether for the 3
days ahead or by keeping a one-year diary of future engagements and
activities. It is very easy thus to draw up your own personal calendar, or
your missionary calendar, or your office's calendar, or your mission agency's
calendar for the next 12 months.

Literature on the future of the next 12 months is plentiful. The American
forecaster 1987 (Long 1986) is the 4th annual edition of a popular series
reviewing the future prospects of everything from job prospects to space
exploration during 1987. Inter alia, it forecasts that 100 USA banks will
fail in the next 12 months. Is your mission agency aware whether its money is
banked with any bank on the list of likely or possible failures?

What we have to remember also is that, as recent years have abundantly
shown, even a 12-month period may bring a number of new and unanticipated
sociopolitical developments and scientific/technological discoveries which may
drastically alter the praxis of mission. Example: Lumen 2000, the Catholic
global television evangelism agency, anticipates the launching in July 1987 of
a first 6-language direct broadcast satellite (DBS) and the related sale in
1987 of 12 million 24-inch portable receiving dishes costing less than US $600
each. Shortly after, an 800 toll-free telephone call will then instantly
deliver your personal messages to any other DBS-equipped home on Earth. Can
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your mission agency afford Co ignore such a development?

Among ocher breakthroughs that some experts are expecting very soon are:

pocket minicopiers; pocket telephones capable of reaching any individual

without knowing wherever he may be on Earth; multilingual instantaneous

language interpretation; voice-activated speech-recognition typewriters and

word processors; electronic tutors offering programmed instruction by

telephone on any subject at any level of difficulty; Che chemical transfer of

knowledge (CTK) via pills and injections; and so on. All of these are likely

to have immediate impact on the future face of mission.

2. The near-term future ( from one to 5 years from now )

This is the future period which probably interests your organization the

most A vast literature has emerged dealing with organizational and global 5-

year plans or assessments (e.g. Coplin & O'Leary 1987). Many church and

mission bodies nowadays have produced one or more 5-year plans relating to

this period. By this they hope to mold Che future face of their own

mission. At the least, your organization should compile its own computerized

5-year calendar embodying the future events and conferences that interest it,

together with activities and itineraries of your executives and personnel.

Into this one could insert extrapolation from current short-term trends in

your organization and the related world of mission around it. Some Christian

futurists call this "anticipatory planning"; Evangelical futurist Tom Sine has

developed this approach extensively (Sine 1987). It must be heavily

based, that is, based on all available secular and religious data, and with a

constant stream of new data coming into the system every week and even if

possible every day.

On the broader Christian scene, this period will certainly see a large

number of major Christian conferences. All the largest confessional,

ecumenical and evangelical bodies have already announced plans and dates and

themes for major world assemblies before 1992. For many of these including

the Vatican and the Charismatic Renewal in the Mainline Churches, this

incorporate plans and goals for what they are increasingly coming to name the

Decade of Universal Evangelization, that is the period 1990-2000.

Secular futurists have recently alerted the churches to a new and alarming

development likely to threaten world peace negotiations in this second

period. They refer to the rise in the USA of right-wing television

evangelists who see nuclear war as Armageddon foreordained by God (Halsell

1986). A 1985 Nielsen survey has shown that in the USA some 61 million

Americans (AOZ of the entire TV audience) are Christian Armageddonists

regularly listening to these preachers who tell them we can do nothing to

prevent a nuclear holocaust. This has all the hallmarks of a classic self-

fulfilling prophecy.
^ ^ v u

There are plenty of fictional scenarios too of this type. C.Q. ^

novel Time of the Fourth Horseman (referring to the Fourth Horseman of the

Apocalypse in Revelation 6:8) d^cribes a future conspiracy of doctors who

deliberately spread plague to end the world's overpopulation. When we are

considering making forecasts in this period, or indeed in any subsequent

period, it is essential to incorporate realism with regard to these

frightening developments and also with regard to the opposition that the
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Christian world mission has faced down the ages, is facing at present, and

will continue to face in the future. The future face of both mission and

missions will constantly be confronted by negative factors both internal and

external—hindrances, obstacles, hostility, corruption, administrative

failures, management fiascos, ecclesiastical crime, losses of nerve,

tragedies, catastrophes and the like. One ominous 20th-century trend is Che

increasingly large number of countries becoming closed to all foreign

mission. In the year 1900, virtually no countries in the world were totally

closed; by 1987, some 65 countries are closed, with 3 more added every year;

and by AD 2000 it is likely Chat 120 countries will have similarly become

closed. The options open to organized world mission are thus becoming

increasingly circumscribed with each passing year.

3. The middle-range future ( 5-20 years from now )

Even short-range forecasting of this type requires competence, care and

caution. Forecasts for as little as 14 years ahead can prove wildly wrong.

In 1966, Anglican theologian A.H, Dammers published a book called AD 1980 : a

study in Christian unity : mission and renewal . In it he predicted the final

achievement of organic union on the part of all churches in Britain by Easter

1980. Nothing resembling this has yet occurred. It would have been wiser to

have foresworn one single prediction and to have simply given 2 alternate

possible scenarios, one being the achievement of union, the other its

rejection and collapse. To these the author could then have added his own

personal expectation of what was likely to happen, with his reasons and

reasoning.
During this third period of the future we can expect to see the flowering

of the 4th Industrial Revolution (after the 1st in 1775, the 2nd in 1901, and

the 3rd in 1950), namely the Information Civilization. This will be based on

the knowledge explosion, in which the sum total of human knowledge increases

phenomenally every year. Whole new information industries emerge. Again, the

secular literature is enormous (Ferrarotti 1986), because Periods 3 and 4 are

the hunting grounds par excellence of most futurists today. The third period

might well also become termed the Final Thrust of World Evangelization, that

is, the period of Western Christianity's last chance to obey Jesus' Great

Commission under its leadership and on its own terms. After this period, a

number of scenarios see zeal and responsibility for world evangelization

passing from the West to the massively-growing charismatic movements among

Chinese, Koreans, Arabs, Lat inamericans , Indians, Black Christians and other

Third-World indigenous Christians.

A number of conferences and mass events have already been announced for

this period too. You can continue to compile your own personal and

organizational calendars by adding these items. A few days ago I was

surprised to receive an invitation to attend a conference planned for the year

1999 as a final attempt to reach panta ^ ethne (all the peoples) with the

gospel before the year 2000. I would like to attend though I must admit I

have not yet had the foresight to plan whether to travel by airliner, by

magnetic levitation subway through the Earth's core, or by teleportation.

This period contains the increasingly-quoted final year of the 20th

century, AD 2000. (Note in passing that the first day of the 21st century is
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not 1 January 2000, but 1 January 2001. Note also hat

now calling for the abandonment of the Gregorian

introductiL, on that very day, of the new Constant Calendar in which dates

always fall on Che same day of Che week). Over Che lasC 700 years, so many

predictions have been made about this date that we

Lme of them, to construct our own forecast, and to show how alternate

'""The'erAD^OOrha^Iong been considered the most likely terminus ad quern

of God^'pt ns for our world. Of history's 300 d stinct plans to comp e e

world evangelisation, those referring to AD 2000 have numbered
^

Fifrv of chese plans are scill alive coday. One chinks of Che Procescanc

radio Dlan "The^World by 2000" (sponsored by Che 4 incernacional broadcascing

TUR FFBC HCJB and ELWA), wich ics aim "co provide every man, woman

:r^httd o^elrth’the opp:"tunity to turn on their radio and hear the gospel

f T e rhricc in a language Chey can undersCand . . . by Che year 2000 . One

"f i.. Ctallc =.a«.r,.r,

gospel of
J" M (b^ged in^Dallas, Texas, wich Vacican Television in

Rome) ^""one Chinks of Che World LiceraCure Crusade (Every Home for Christ)

is "To give Jesus Christ the 2,000th birthday gift of a world more 'Christian
|

tLn no^' (usually abbreviated as 51% Christian), or "To give Jesus a 2.000th (

‘’^"r:im^unoafh:s‘’ttei^rn^:d^

"1"ir20oS-""?:^rinrth:"alLlty'of th^ Jes^^Christ by
journal

jgsy North American General Congress

qtaced as
" 1.5 billion new Christians beCween 1987 and 2000.

The mosc formidably organized of all these plans is

rzi\ ... ....

^'’°”we ask the question therefore: Are any or all of these plans likely to

get anywhere by AD 2000? What is our own forecast, today, as to wheth

Lt thLe projects are likely to actually reach their goals.

We can analyse this situation by reverting to the 3 mam types o

forecasted futures mentioned earlier: possible, probable, and preferab

^'*'^'"possible futures. Firstly, do these plans have
f"/,

succeeding? The fuCurisC musC be ruthlessly realistic
*"^tional

^h^radio/TV plans, after 66 years of existence the f
Christian broadcasting agencies today transmit in no more than 200 of th

world’s 7,000 languages by radio, and only in 50
^ to^AOO radio

would be logistically impossible for them to even double these to



Page 10

and 100 TV languages over the next 13 years.
With regard to visiting every home on Earth, these number 1,700 million

homes today, increasing each year by 30 million due to the population
explosion. Every Home for Christ has so far reached 680 million in the last
30 years. It is at present reaching 500,000 more each month, which is a scant
6 million a year. This means that unreached homes (as understood by this
particular plan) number over 1 billion, and the goal of reaching them recedes
annually by 24 million. At present rates, reaching the goal is impossible.

A similar analysis can be made of Bold Mission Thrust? to evangelize the
1.3 billion unevangelized of today's world in the next 13 years means
evangelizing 100 million of them every year, together with the 137 million new
persons born on Earth every year. Where are the signs that anything
approaching a movement of this magnitude has yet begun?

Likewise, the Charismatic goal of 1.5 billion new Christians in 13 years
seems even less possible, humanly speaking. An increase of half a billion is

certain because it is purely demographic--natural increase in the existing
Christian community (new children born to Christian families). But the goal
still calls for one billion new converts from outside of today's Christian
world. This could only happen if 77 million converts a year were won out of

the great world religions--Islam, Hinduism, Buddhi sm—together with out of

Marxism, agnosticism, atheism, and so on. While futurists accept that

virtually anything may be possible in the future, our investigating futurist
has some tough questions to pose: When is this alleged mass movement going to

start? Are there any indications at all that it will? Are the churches
prepared for the violent Hindu and Muslim neofundamentalist backlash that such
massive conversions are certain to engender? What about concerted retaliation
on the part of ruthlessly antireligious Communist regimes? Without
satisfactory answers, the futurist may well conclude that these plans are all

mere rhetoric and are all, in practice, impossible unless certain
extraordinary new conditions are met.

Probable futures . Secondly, even if these AD 2000 goals were possible,
are they probable? Here the futurist asks a set of even tougher questions.
Some 250 plans for world evangelization over the last 20 centuries have

collapsed or fizzled out within 5, 10 or 15 years of their origin. In almost
all cases Christians and their churches were directly to blame:
administrative fiascos, personality clashes, irrelevant doctrinal
disagreements, prayerlessness , apathy, shortages of funds, embezzlements,
absence of workers, rise of other agendas, diversions to other interests. The
overriding problem is the reluctance of Christians of all confessions to

collaborate meaningfully at the global level. To take a single example, I am

I

not aware of any contact at all today between the 2 elaborate Protestant and
Catholic global broadcasting plans outlined above. They might as well be

operating on different planets. So we ask: Is there any evidence that

today's set of 50 plans in the 1980s are any better coordinated than the

grandiose plans of the 1880s, the 1920s or the 1950s, all of which fizzled

out? If not, it seems improbable that they will fare any better.
Preferable futures . Thirdly, even if these AD 2000 goals were both

(

possible and probable, are they preferable? Is this the best that

Christianity can offer? Almost all the plans are products of Western

7 Christianity in the USA or Europe (whose total Christians number under 36Z of
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Che world's Christians). The futurist could argue Chat world evangelization

is far too important to be entrusted solely to 50 Western plans. It would be

far more preferable if Third-World and Communist-bloc churches (who together

form 6A% of Che world's Christians, increasing by 0.5% each year) Cook over a

dominant lead in this respect.

To sum up, our forecast today might well be that these 50 plans seem

barely possible of achievement, that even if possible Che Christian record in

the past makes achievement seem improbable, and Chat even if possible and

probable it may well not be preferable for them to succeed in their present

Western-dominated modes. At Che same time we recognize we must provide a

range of alternate forecasts: under certain circumstances, some of these

plans might well achieve their goals.

What can be done about this unsatisfactory situation? The value of our

analysis is that it provides us with ways forward. Having completed our own

range of forecasts, we now realize that Che major obstacle is Che ignorance

all such plans have of each ocher, and their failure to work together, or to

mesh in any degree, or to be globally coordinated. A completely new and

unprecedented type of initiative is needed which, while recognizing the

autonomy of all existing plans, overcomes this reluctance by bringing them

into close Couch with each other in the total global North/South and East/West

context.
Such an initiative is in fact currently being considered by up to 200

cooperating denominations, boards and agencies from around the world ranging

across Che entire spectrum of global Christianity, networking at the

suggestion and invitation of Che Southern Baptist International Board (also

known as the Foreign Mission Board). As its president R. Keith Parks

explained in his annual report to the 130th Session of Che Southern Baptist

Convention meeting in St Louis, Missouri, on 16 June 1987, entitled The Cross

means World Evangelization' i

Some 200 groups have made contact with your Foreign Mission Board

searching for ways of mutually strengthening each other in Che Cask

of evangelizing the world... We are Caking initiatives in convening

other Great Commission Christians t.o_neCwork^wich them in order to

witness to all people more effectively and more quickly.^ Each group

will maintain its own identity and integrity while maximizing all

our efforts to share Che gospel more rapidly and more product ively

with everyone. We must break out of being consumed with ourselves

and become more concerned about the souls of a world. We must link

hearts, hands and minds with Che Christians of this world if we are

going Co tell everyone about Jesus Christ.

4. The long-range future ( 20-100 years from now, i.e. up to AD 2100 )

Leaving AD 2000 behind, we move on now to this next period which covers the

first century of what we Christians refer to as the Third Millennium. There

is a massive literature by futurists on this period (e.g. Taylor 1986). It

deals with Che new asCroculture ,
space colonization scenarios, ecocatastrophe

scenarios, the evolution of planetary consciousness, and so on. There is

plenty on religion too. R. Heinlein's novel Revolt in 2100 vividly describes

a future global dictatorship under the guise of a sinister religious cult, the
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Prophets, a theocracy enforced by watchful "Angels of the Lord . Under such a

regime, world mission as we understand it would soon have been ruthlessly

Stamped out.

All of this literature offers us a goldmine of ideas and concepts. The

challenge to us here is to extract theological and missiological insights from

secular forecasting. All such secular forecasts have ethical, logistical,

theological and missiological implications that we need to carefully work out

and then demonstrate.
At this point some of my audience may be losing interest because they

personally don't expect to be around in 50 years' time. This is short

sighted. The church of Jesus Christ will still be around, as will its world

mission, and therefore we as its present members have the ongoing

responsibility to bear the longer-term future continually in mind.

Forecasting does in fact usually deal more with corporate life and society

than with the personal life of the individual. But it can be personal,

describing your life as a typical individual. Thus the United Nations

biennial publication World population prospects , which presents demographic

tables for the years 1950-2025, gives the probable mortality rate up to AD

2025 for every country in the world. It tells you how many people will die in

your country in 38 years' time. The world's lowest death rate then will be in

Jordan (0.33 percent per year) with 44,108 dying that year; the world s
^

highest death rate then will be in Switzerland (1.80 percent per year) with

87 930 dying that year. And so on. But these forecasts cannot tell you, the

reader, what you yourself will be doing in 20 years' time, or 38 years time,

nor when you will die. Before too long, however, even that may be possible as

medical researchers examine your genes in great depth.

Another aspect of the future face of both missions and mission concerns

individual longevity. Research on the delaying of aging has reached the point

now where one medical forecast for AD 2001 anticipates the normal human

lifespan extending to 150 years for 50 percent of the Western world, pother

speaks of biological research by AD 2032 extending the human lifespan for

Urge sections of the population to 800 years. Ho« will your mission board or

society react to recruits likely to serve as missionaries for 500 years. And

who would welcome senior mission executives who carry on for century after

century with no known retirement dates in evidence?

Based on secular parallels, it is comparatively easy to envisage these

kinds of future scenarios in world mission. The first work specifically on

this long-range future period was R.E. Sommerfeld's book The Church of the

21st Century, published in 1965. A more recent study is Foresight: ten majo r

trends that will dramatically affect the future of Christians and t he chur_ch

(Snyder & Runyon 1986K This looks at trends over Che next 50 years. It

contains the startling forecast that Che proportion of all ordained ministers

and pastors in the USA who are women, which was 2 percent in 1970, will rise

to 25 percent by AD 2000 and will probably approach 50 percent by AD 2050,

Think what this one trend alone—reproduced endlessly as it may well be in US-

related churches across the world—might mean for Che future face of missions.

A different scenario by another futurist sees Christianity in AD 2050

dominated worldwide by Third-World penCecostal-charismatic bodies, spreading

like wildfire through unorganized self-replicating media churches. ^

such scenario for AD 2080 envisages Che recently converted Chinese and Arab
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the staid International review of missions has written about this remote

future period. In 1949 L.E. Browne, missionary theologian and islamist at the

Henry Martyn Institute, India, contributed an article on "The religion of the

world in AD 3000". In it, he forecasted that by that date no religions would

remain for the human race except Christianity and materialism.

Much science fiction gives attention, friendly or hostile, to this

religious dimension. Thus R.F. Young's 1959 story "Robot Son" portrays a

future machine god which attempts to construct a machine Christ. P.J.

Farmer's 1960 novel Flesh projects a revival of prehistoric vegetation

religions in the far future around AD 3000; religion has now, for such

writers, become interpreted as the earliest form of science fiction. R.

Silverberg in Up the line presents the crucifixion of Christ as a popular

tourist attraction for future time-travellers, while G. Kilworth's "Let’s go

to Golgotha" describes all those spectators jeering at the Cross as time-

travellers from all past and future epochs. Silverberg also wrote a satirical

story "Good News from the Vatican" in which disconcerted cardinals discover

that they have just elected as pope an android robot. Another biting scenario

is contained in his story "When we went to see the End of the World" (1972),

in which jaded time-traveller tourists visit distant cataclysms and

spectacular apocalypses in search of thrills.

A number of more detailed scenarios have also been written describing this

period. One lengthy series describing life around AD 10,150 was begun with F.

Herbert's Dune in 1965. In this, a Commission of Ecumenical Translators

attempts to unite peoples of the Universe, but it results instead in a

galactic Holy War. Another vivid scenario comes from W.M. Miller's novel A

canticle for Leibowitz, published in 1960. Set in AD 3781, it describes monks

of the Order of Leibowitz who have preserved knowledge through the Dark Ages

that followed a 20th-century World War III nuclear holocaust. Eventually they

see civilization rebuilt by AD 3100 to the point where, again, a new

industrial-scientific age culminates in an imminent World War IV. Just before

its outbreak, the discredited Order launches an ecclesiastical starship

through which the Church of New Rome transfers the authority of St Peter from

Earth to Alpha Centauri.

Such scenarios are not usually intended as serious forecasts of the

future, let alone predictions or prophecies. They are simply exercises in the

use of the imagination, presenting possible (but not necessarily probable or

preferable) scenarios. Other subjects dealt with in the literature include

the evolution of new human species, including Homo Noeticus (Intellectual

Man), Homo Superior (Interstellar Man), and a variety of species for life in

specialized environments.

7, The megafuture ( after AD 1 million, up to end of our Solar System )

This is the sphere of astronomers, astrophysicists, and long-range

evolutionists. We Christians are both creationists (believers in God as

Creator) and also eschatologists (believers in God's ultimate purpose for the

Cosmos in the Eschaton). Consequently, we should all be vitally interested in

both the scientific findings and forecasts of these specialists and also in

the numerous possible scenarios that they have set forth often under the guise

of science fiction.
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Once again, we are startled at the extent to which non-Christians have

pre-empted or anticipated our own legitimate concerns. Thus the atheist and

secular prophet H.G. Wells (1866-1946), a prolific writer of far-futuristic

science fiction, used many Christian motifs in his pictures of the future. In

1899 he wrote "A vision of Judgement" which describes the Last Trump

sounding. Again, in 1915, in his "The story of the Last Trump" God s trumpet

accidentally falls to earth, is blown, heard world wide, and all receive a

momentary glimpse of the reality of God.
u-

In the megafuture, mankind has evolved to Homo Galacticus. Wells in his

1893 scenario "The Man of the Year Million" envisages them as great

unemotional intelligences, large-headed beings retaining no bodily parts

except hands, "floating in vats of amber nutritive fluid ,
doing little but

think. They form a global brotherhood of enlightened supermen living in

strongholds deep inside Earth whose surface is thickly mantled with ice at

absolute zero temperature.
^ . t

Among specifically Christian thinkers, the Jesuit paleontologist Teilhard

de Chardin envisaged his climactic Point Omega finally being reached and

consummated at around this general period, to which we have given the round

date of AD 2 million, with Christ as Cosmocrat and perfector of human

evolution

.

8. The gigafuture (after AD 1 billion, up to the dea th of alj.—stars)

Again, this period is another sphere dominated by astrophysicists, with an

enormous Literature on the last stages of stellar evolution. In this period

the scientific concept of entropy (more popularly, disorder, chaos,

disinformation, decline, decay, disintegration, death) becomes of major

importance in the literature describing the future of the Cosmos. Here we are

dealing with multiple scenarios which, from the astronomers point of view,

are largely extrapolations from long-term trends that have been going on since

the beginning of Creation.
. .

From the Christian point of view, one level-headed scenario envisages t e

numerical growth of the church of Jesus Christ from AD 2000 (2 times 10 years

after Christ) up to AD 4 billion (4 times 10« years after Christ). Over this

period the church grows from 2 billion believers (2 times 10 > °£ Homo Sapiens

to one decillion believers (lo” persons, or one billion trillion trillion) of

Homo Universalis. This is massive church growth to end all church growth,

you as a church executive were asked to administer such a church, how would

you set about it? What is the future face of mission likely to resemble at

this period? What meaning would our very concept mission be likely to have

at this time?
. _

Non-futurists must be careful not to write off such scenarios as
^

"triumphalism". What we mission futurists are doing in such studies is simply

to work out the implications for world mission of parallel secular scenarios

by experts in their own fields. If we undertake the forecasts and alternate

futures and scenarios with reasonable objectivity in the first place, then

that is the point at which theologians and others can examine our findings and

warn us of the dangers of monster churches or of cosmic triumphalism.
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9 • The terafuture ( after AD 1 trillion, up to emergence of a final

supermassive black hole )

In the year 1783, English clergyman and astronomer John Mitchell became the
first to propose the existence of black holes, being collapsed stars and
galaxies. Subsequently science, popular science, and science fiction have all
seized on these incredible phenomena, which number lo'® across today's
Universe. Astronomers envisage them growing massively in the future and

joining up into a number of supermassive black holes, finally coalescing as
one monster supermassive black hole coextensive with the still expanding
Universe.

What have Christians in general, and missiologists in particular, got to

say about all of this? My own view is that we Christians need to boldly
reassert our christocentric faith in relation to this subject. We need to

reconcile modern knowledge of the future of the Cosmos with biblical
exposition of Christ as preexistent Logos who will ultimately usher in and
rule the New Creation.

One small way, among many possible ways, of making our point is to

continue to use the initials "BC" (Before Christ) and "AD" (Anno Domini, the

Year of Our Lord) when referring to past or future dates in the story of the

Cosmos. For some years now it has become fashionable in interfaith circles,
in secular circles and in specifically non-Christian circles, to replace these

initials by "BCE" (Before Christian Era) and "CE" (Christian Era) respectively
to emphasize that the users do not accept the centrality of Christ as Lord in

the world's dating system and its chronological needs. We need not bow to

this trend.
The answer to the question "Why should I bother about the terafuture?" is

therefore: Why leave it only to astrophysicists? Has Christianity nothing
unique to say concerning each and every future period? Many astrophysicists

are, of course, believing and practising Christians, and in that sense their

research and writing have already made a specifically Christian
contribution. But have not missiologists also something unique to say about

each and every future period? At the very least, we could give concerted
thought, discussion and research to what the meaning of mission itself is

likely to be at this remote time, and what the future face of mission then is

likely to be.

10. The escbatofuture or exafuture ( after AD 1 quintillion, or 10 years, up

to^nd' at AD 10^^^ years )

°

This final period is the arena par excellence of cosmology, the branch of

physics that deals with the large-scale structure of the Universe. The name

cosmologists has only recently become an acceptable professional term for

those astrophysicists who specialize in data and theories about the beginning

and the end of the Cosmos. Every year, thousands of scientific papers are

published on the origin of the Cosmos, and a smaller number on its ultimate

fate. Once again, it is essential to insist that on such a fundamentally
important subject, Christians in general and missiologists in particular must

in the first instance become familiar with current futurist literature and

concepts and ideas, in this case those written and held by cosmologists. Only

then can they be prepared to mAke their own unique contribution from the

Christian point of view.
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Chen, indeed, chat is entirely fitting; for he has much to be modest about."

Forecasters of the future in world mission, too, have much to be modest

about. They have a long record of rash predictions to live down. As mission

futurists today, therefore, we are not claiming any special insight into these

future epochs. We don't know any better than our non-futurist colleagues what

will happen in the future. But we should know better Chan non-futurists what

could happen. Rather than overconfidently predicting the exact future face of

mission, we ought to be able to forecast a range of alternate future faces of

both mission and missions that we feel might be possible, probable or

preferable. We are speaking therefore only in terms of possibilities,

probabilities, preferences, options, alternatives, and consequences. We are

simply exploring multiple future alternatives yielding multiple future

options, in any of which we ourselves can become directly involved if we so

wish.
The challenge to us, then, is to engage in bold thinking, claiming the

future for Christ and his world mission. Since on our view Che future is not

predetermined, we can all influence the future, both personally as individuals

and collectively as the ongoing church of Jesus Christ. We can create the

future of mission. We can all have the satisfaction of personally influencing

the first 3 of our 10 periods of the future, some of us the first 4, all of us

collectively perhaps the first 6, and eschatological ly in the mystery of the

Kingdom of God, all of us can influence the entire range of periods up to the

Eschaton itself.
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Notes
1. All items in this paper shown related to exact past or future years (dates

of past events or future scenarios) can be seen in context in the author's

research monograph Cosmos, chaos and gospel (1987).

2. Details of this emerging initiative in networking for world evangelization

are becoming available from the president, Foreign Mission Board, P.O. Box

6767, Richmond, Virginia 23230.
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emoffett

From: "Dave Hackett" <hackett@pff.net>
To: <drh@pff.net>

Sent: Tuesday. August 19, 2003 8:22 PM
Subject: World Christian data

Interesting info a friend pointed out to me:

Dave H

World Evangelization Research Center

Pointing the way to the least evangelized

[ <http;//www.ge_m-werc,org/index.htm> Home Page
|

<http://www.gem-werc.org/wce2.htm> World Christian Trends
|

<http://www.gem-werc._org/gd/gd.htm> Global diagrams and Sample tables ]

An AD 2001 reality check: 50 new facts and figures about trends and issues

co^efning empirical global Qiristi^ity today, (from Table 1-1 in World
Christian Trends, WillianTCarey Library, David Barrett & Todd Johnson.)

<http://www.gem-werc.org/gd/findings.pdf>

1 . Every year the churches hold a megacensus costing $1.1 billion,

sending out 10 million questionnaires in 3,000 languages, which covers 180
major religious subjects.

2. At a steady rate over the last 20 centuries, and in all 238
countries, 70 million Christians have been martyred -killed, executed,

murdered -for Christ.

^ 3. The 5 most dangerous of all Christian vocations (over 3% murder
rates) are: bishops, evangelists, catechists, colporteurs, foreign

missionaries.

4. Books primarily about Jesus in today's libraries number 175,000
different titles in 500 languages, increasing by 4 newly published every
day.

5. Emboldened by lax procedures, trusted church treasurers are

embezzling each year $16 billion out of church funds, but only 5% ever get

found out.

^ 6. Christians spend more on the annual audits of their churches and
agencies ($810 million) than on all their workers in the non-Christian

world.

8/22/2003
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7. The total cost of Christian outreach averages $330,000 for each and

every newly baptized person.

8. Despite Christ’s command to evangelize, 67% of all humans from AD 30

to the present day have never^en heard of hiisTiama

‘ 9. 648 million Christians today (called Great Commission Christians)

are active in Christ's world mission; 1,352 million Christians ignore this

mission.
'

10. Every person in the world belongs to, on average, 10 distinct and

separate (and often conflicting) religions.

/ 11. Organized Chrisri^ity has total contact with 3,590 religions but no

contact at all with 3S other religions'and their"o^er 500 million

adherents.

12. 14 million converted Hindus, Buddhists, and Muslims have opted to

remain within those religions in order to witness for Christ as active

believers in Jesus as Lord.

13. Heads of the 50 major Christian World Communions, with 1.5 billion

members, have since 1957 met annually for serious 3-day dialogue.

14. A huge new Christian nonconfessional megabloc, the

Indeg^dents/Postdei^n^atio^ is growing rapidly and numbers 19% of

alTChristians.
'

15. These 386 million Independents in 220 countries have no interest in

and no use for historic denominationalist Christianity.

16. From only 3 million in AD 1500 . ev^gelicals have grown to 648

million wwldwlde, 5^% being Non-Whites.
’

y 17. The country with the fastest Christian expansion ever is China, now
at 1 0,000 new converts every day.

18. Non-Christian countries have been found to have 227 million Bibles

in place in their midst, more than needed to serve all Christians but poorly

distributed.

19. Everywhere on Earth can now easily be targeted with at least 3 of

the 45 varieties of effective evangelism.

20. Christian triumphalism -not as pride in huge numbers, but as

publicized self-congratulation -is rampant in most churches, agencies, and

ministries.

21 . 124 million new souls begin life on Earth each year, but

Christianity's 4,000 foreign mission agencies baptize only 4 million new
persons a year.

8/22/2003



22. 91% of all Christian outreach/evangelism does not target

non-Christians but targets other Christians in World C countries, cities,

peoples, populations, or situations.

23. 81 8 unevangelized ethnolinguistic peoples have never been targeted

by any Christian agencies ever.

24. 40% of the church's entire global foreign mission resources are

being deployed to just 10 oversaturated countries already possessing strong
citizen-run home ministries.

25. Over 20 centuries Christians have announced 1,500 global plans to

evangelize the world; most failed; 250 plans focused on AD 2000 fell

massively short of stated goals.

26. The 3 le^t cost-effective countries over 1 million in population
for Christian ouTreach are: Japan, Switzerland, Denmark.

27. The 3 most cost-effective countries over 1 million in population for

Christian outreach are: Mozambique, Ethiopia, Tanzania.

28. Per hour of ministry, the 5 megapeoples most responsive to

Christianity, Christ, and the gospel are: Khandeshi, Awadhi, Magadhi, Bai,

Berar Marathi .

29. Per hour of ministry, the 5 megapeoples least responsive to

Christianity, Christ, and the gospel are: Swedish, Russian, Lithuanian,
Polish, Georgian .

30. Mainland China's Christians have thousands of trained workers poised
to begin evangelizing the world de novo soon after AD 2000.

31. Most Christian bodies insist on full accountability to the last cent
in finance, but ignore or even decry statistics about Christian workers and
ministries.

32. iCcosts Christians 70^imes.mqre mp_ney to baptize converts in rich

World C countries (Switzerland)than in poor World A countries (Nepal).

33. Regular listeners to Christian programs over secular or religious

radio/TV stations rose from 22% of the world in 1980 to 30% in 2000.

34. Christian communicators ignore the huge potential of the globe's 983
lingua francas each with over 100,000 non-native speakers, or the 2,179 each
over 100,000 total speakers.

35. Ethnoreligionists (animists, polytheists, shamanists) number 228
million in 6,000 tribes or peoples, mushrooming rapidly by 2.8 million a

year.



36. Criminal penalties against clergy in sexual abuse cases now exceed

$1 billion, causing a number of churches, dioceses, and denominations to be

forced into bankruptcy.

37. Annual church embezzlements by top custodians exceed the entire cost

of all foreign missions worldwide.

38. 150 major ethnolinguistic peoples each have over 100,000

unevangelized ethnoreligionists.

39. Since AD 1900,Chiisti^urtoi^]mve^e^^ from 100 million in

500 cities to 1,160 million in 5,000 cities.

40. From only one million in AD 1900,

Pentecost^/Charismatics/Neocharismatics have mu^^rr^to 524jnillion

affiliated (with unaffiliated believers, 602 million).

41. UBS global goals for Bibles distributed p.a. are over 200% achieved

in 92 countries, over 100% in 92 other countries, but under 100% in 54

countries.

42. 98.7% of people have access to scripture in ^700 languages leaving

78 million in 6,800 languag'es withno access at all.

43. Each year, 180 million Bibles and New Testaments are wasted -lost,

destroyed, or disintegrated -due to incompetence, hostility, bad planning,

or inadequate manufacture.

44. Each year 600,000 full-time ordained workers (clergy, ministers,

missionaries) reach retiring age; 150,000 then discover that their employers

provide no old-age pensions.

45. Some 250 of the 300 largest international Christian organizations

regularly mislead the Christian public by publishing demonstrably incorrect

or falsified progress statistics.

46. As in all scientific research, 70% of all n^ Christian books and

published articles will never be qiTofed in print by their peers, ever.

47. 78 countries each have Great Commission Christians whose personal

incomes exceed US$1 billion a year.

48. Out of 648 million Great Commission Christians, 70% have never been

told about World A's 1.6 billion unevangelized individuals.

49. Depicted on semi-logarithmic graphs, 16,016 Christian trends across

22 centuries (AD 30-AD 2200) reveal dominant roles of evangelization,

martyrdom, and renewal.

50. Despite predictions of collapse of religion, long-term trends

indicate that Christians and other religionists in AD 2200 are likely to
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Contemporary inissiologists and church historians have reported that the center of Christianity has

shifted from the global North—North America and Europe—to the global South—Asia, Latin

America, and Africa. It is also a contemporary reality that a significant number ofimmigrants from

the Southern hemisphere populate the entirety of the American landscape. Missiologists and futur-

ists agree that the survival of the American and European church (urban, suburban and rural) will

be directly proportional to its success in incorporating these groups into their ministries. At a con-

ference this spring. The Future of the Church in a Globalized World, April 1-3, 2004, in

Charlottesville. Virginia, ive will gather together some of the top scholars who are concentrating

on this changing face of the Christian landscape around the world. Included are D.G. Harl, Philip

Jenkins, Lamin Sanneh, Andrew Walls, Charles Farhadian, Frederica Mathewes-Green, and Paul

Sullins. It is our hope that through the plenary sessions, seminars, and panel discussions we will be

able to thoughtfully consider some of the crucial questions now facing the church in the global

North. The following is a short excerpt from a lecture given by one of the central voices in this

conversation, Philip Jenkins, the Distinguished Professor of History and Religious Studies at

Pennsylvania State University.

BY Philip Jenkins

I
N ALL DISCUSSIONS OF ISLAM since

9/1 1. we've heard a lot about Western cul-

ture meeting “the Other.” Today 1 want to

talk about the other, which is Christianity

in the global south or Third World. Some of

what 1 have to say may surprise you. . . .

During the twentieth century, Christianity

expanded dramatically and became a truly glob-

al religion. According to the World Christian

Encyclopedia—a useful though fallible source

—

there are about two billion Christians alive

right now. That coinpares to aLouC l.i2 billion

Muslims. All the convincing projections I’ve

seen suggest that Christianity is going to hold

that lead, so that by 2050 there will probably be

about three Christians for every two Muslims

worldwide. When you see a claim that Islam is

a decade or two away from being the world’s

largest religion, you should take that with a

grain of salt.

Of Christians, about 550 million live in

Europe, in which I include the historically

Orthodox Christian lands of the former Soviet

Union. Latin America is not far behind with

470 million. Africa has about 360 million
.
Asia

'ab_gut 30^0 million , and North America fcoun t-

ing Mexico) about 280 million . If you track the

numbers historically, you see that the share of

Christians living in the global south has risen

fast since 1900. In that year, for instance, about

one in ten Africans was a Christian, and there

were about 100 million Africans. Today, almost

every other African is a Christian, and Africa

has more than 700 million people. In both rela-

tive and absolute terms, that's dramatic growth.

Projecting these trends, I estimate that over

the next twenty-five to fifty years, Christianity

will b^ome ma inly a religion prEaHti America

and^frica, including the African diaspora in the

Americas and Europe. By 2050, only about one

out of every five or six Christians will be a non-

Latino white. The average Christian already is

someone who lives in Brazil or the Congo.

At the heart of this is the huge disparity in

demographic profiles from north to south.

Europe and North America are graying, while

Africa and Latin America

“skew young,” as demog-

raphers say. In a typical

northern society, about

16 percent of the people

are under 40 and 16 per-

cent are over 65. A typi-

cal southern country, by

contrast, will have 30 to

40 percent under 40 and

only about 3 percent over

65. You're dealing with an aging white north

and a very young black and brown south. One

thing this means is that population growth is

concentrated in the south, while northern coun-

tries stagnate or decline unless they take in

southern immigrants. By mid-century, for

Continued on first inside page o



Conference Speakers

HE CONFERENCE The Future of

the Chureh in a Crlohali/.cd World will

include four jilenary addresses, along

with special seminars and panel discussions.

Plenary Speakers

D.Cf Hart is Director for

Academic Projects and Faculty

Development for the

Intercollegiate Studies Institute.

' ™ His books include The Lost Soul of

American Trotestantism. Deconstructing

Evangelicalism: Conservative Protestantism in

the Age of Billy Graham, and Recovering

Mother Kirk: The Case for Liturgy in the

Reformed Tradition.

PIIILII' Jenkins is Distinguished

Professor of History and Religious

Studies at Pennsylvania State

University. His books include The

New Anti-C'atholicism: The Last

Acceptable Prejudice and The Next

Christemlom: The Coming of Global

Christianity.

I

Lamin Sanneh is D. Willis James

I’rofessor of Missions and World

Christianity at Vale University. His

books include Abolitionists

^— A** Abroad: American Blacks and the

Making of Modern Uesf Africa, Translating

the Message: The Missionary Impact on

Culture, and Piety and Power: Muslims and

Christians in U'esf Africa.

B
Andrew Walls is Honorary

Professor at the University of

Edinburgh. Director of the Scottish

Institute of Missionary Studies at

the University of Aberdeen, and

Professor at the Akrofi-Christaller Centre in

Ghana. His books include The Missionary

Movement in Christian History: Studies in the

Transmission ofFaith.

Special Presentations

Charles Farhadian is an Assistant

Professor of Religion at Calvin

College, where he teaches courses

on world religions, Christian mis-

sion, and theology. He is the author

of several articles on mission, conversion, and

non-Western Christianity and has conducted

research on culture and religion in society in

South America and Southeast Asia.

Seminar Speakers

Frederica Mathewes-Green is

the author of several books, includ-

ing At the Corner ofEast and Now:

A Modern Life in Ancient Christian

Orthodoxy.

Paul Sullins is an Assistant

Professor of Sociology at Catholic

University in America. Among his

academic projects is the website for

the Religion and the New
Immigrants Initiative of the Pew Charitable

Trusts.

Global Christianity, continuedfrom front

example, something like a third of all Americans

w ill claim Latino or Asian descent. And the

spread of Christianity around the globe means

that the \ ast majority of these people will come

from backgrounds that are basically Christian,

whatever their actual religious beliefs or atlilia-

tions. . . .

QT]he kind of Christianity that we are seeing

in the global south is rather different from what

we are used to in much of the global north.

Southern Christianity is much more charismatic

and believes intensely in signs, wonders, dreams,

trances, visions, and—above all—healing. In all

the varieties of so-called fundamentalism that are

grow'ing around the world, often in places where

there is no access to modern medical care, heal-

ing is central.

The success of southern Christianity at draw-

ing new adherents is striking. Again, take the

case of Africa. For most of the last five centuries.

Islam dominated that continent. Yet Christianity

ov'ertook Islam, and did so just yesterday—begin-

ning in the 1960s. As I mentioned earlier, as

recently as 1900 Christianity occupied a fairly

marginal position in Africa. So in about half a
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century, Christianity reversed the trend of halt

a millennium and became the leading religion

in Africa.

The situation in Asia—the world’s largest

Qontinent and home to about half the human

i-ac0—is harder to summarize. Persecution is a

huge problem. Christian believers and commu-

nities must hide their identities. How many

are there? The World Christian Encyclopedia

gives high-end estimates; I prefer the lower

figures, just to be safe. The Communist gov-

ernment says there are around 22 million

Christians in China, so we know there are at

least that many. Beijing is not going to exag-

gerate the number of Christians. Everyone

knows that there are many unregistered

churches and unregistered or secret

Christians. Estimates run as high as lOC) mil-

lion; I lean toward a figure of about 50 million.

Even the low-range figures signal a lot of

growth, most of it in just the last twenty years

or so. Documents that leaked out in the 19HOs

suggested that in some areas there were mass

defections to Christianity, and that converts

included Communist Party officials. I think

Beijing is worried.

Why don't we hear more about all of this?

In part because many Western obsersers feel

uncomfortable with the kinds of traditions that

are doing well in the global south. Also, soutli-

ern Christians are poor and not particularly

violent. For those who want attention in our

age, a rule of thumb might be; Blow things up;

conferences will follow. Southern Christians

are not known for blowing things up. ©

Excerpted from Center Conversations. An

Occasional Publication of the Ethics and Public

Policy Center, Washington, D.C.. July 2003. No, 23,

Used with permission. You can find a complete ver-

sion of this lecture by going to website of the Ethics

and Public Policy Center at www.eppc.org.

For more information on the conference,

The Future of the Church in a Globalized

World, please consult the Center for Christian

Study's website at www.studycenter.net or e-

mail Carl Briggs, carl@studycenter.net. or

Skip Burzumato, .skip@studycenter.net.
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Upcoming Events

Regional Events

Richmond Alumni & Parents Luncheon

Wednesday, March 24, from 12:00 - 1:30 p.m.

Virginia Museum of Fine Axis

2800 Grove Avenue. Richmond. VA 23221

SponsoTed by the Richmond Alumni Committee

Charlotte Alumni & Parents Luncheon

Friday. May 7. from 12:00 - 1:30 p.m.

Mint Museum of Craft + Design

220 N. Tryon Street . Charlotte. NC 28202

Sponsored by the Charlotte Alumni Committee

2004 Reunion Events

Christian Fellowships Reception

UVA Reunion Weekend

Saturday, June 5. from 4:30 - 5:30 p.m.

Pavilion VI lower garden

Rainsite: The Center for Christian Study

For all alumni and theirfamilies. Sponsored by the

Centerfor Christian Study Alumni Committee.

Law Christian Fellowship Reunion

Saturday, May 1. from 12:30 -2:00 p.m.

Law School

For Law alumni and theirfamilies in town for

UVA Law School Alumni Weekend. Spouses and

children are welcome. Sponsored by the Law

Christian Fellowship Reunion Committee and Law

Christian FeUowship.

Darden Christian Fellowship Reunion

Saturday, April 17. from 2:00 - 3:30 p.m.

Darden Graduate School of Business Administration

New Event! For alumni and theirfamilies attend-

ing their UVA Reunion at the Darden School.

Spouses and children are welcome. Sponsored by the

Darden Chnstian Fellowship Reunion Committee

and the Darden Christian Fellowship.

For more information about these events,

please visit our website, www.studycenter.net,

or contact Shelly Pellish at 434.817.1050 or

shelly@studycenter net
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BOOK REVIEW
Whose Religion is Christianity? The Gospel Beyond the West

Author; Lamin Sanneh

Publisher; William B. Eerdmans Publishing Company, 2003

Paperback, 138 pages, $12.00

Reviewed by; Robert R. von Oeyen, Jr.

Philip Jenkins (see review in The Next Christendom

in Cross Culture. June 2003
j

popularized what missiologists

have known for some time LT that the Church of this next

millennium will most decidedly not be a church dominated

by the West but instead will be a Church numerically

dominated by the poor, the South, and Independent and

Pentecostal churches. It will reflect a more traditional and

conservative Christianity than many of us in the West are

used to. For some there has been a worried reaction that

mission as we know it will be overtaken by a new era of

confrontation between Muslims and Christians.

Lamin Sanneh(s latest ^nd by far most readable)

book picks up where Jenkins left off and provides another

perspective from his position as Professor cf Mission and

World Christianity at Yale University. This is most helpful.

His basic critique; “We keep looking at world ChrBtianity

through our Western lenses, with our own agenda.” He is

most concerned to answer Enlightenment influenced

skeptics of the kind he taught at Harvard and Yale who

continue to see the growth of Christianity in the Two Thirds

world as a function of a culturally, religiously, and

economically impoverished people who want what we have.

Quite the contrary, Sanneh says. And he makes his case

using an interesting question and answer format. Because

,

of the tran^tiqn of the Gospel into the local idiom, the

I Gospel takes on a life of its own in interaction with local

i
cultures and customs, first affirming, but also transforming,

^ and, above all giving new hope in spite of the depredations

' of history and the current exploitation occurring with

globalization.

Sanneh is quite adamant in referring to
'World

Christianity,” not a “Global Christendom.” World

Christianity, above all, values diversity, the diversity of all

the cultures the Gospel encounters. The constant is the

Bible itself, at the center of which is Jesus Christ. He is

therefore not too concerned about deviations from

“orthodoxy.” The Bible message (in spite of culturd

differences) is clear enough in any language and culture.

And because it is translated into the local culture, it can

work within it without being overly subject to the

globalizing influences his students see in everything. In

fact, those influences can be better resisted in so far as they

go against the Gospel. Yes, of course, these churcl^jvill

be conservative, if by that one means open to the

supernatural, to healing, to linking the Gospel with the

names of the God of their forebears. The ideas that are

beTiind the Western notion of “progress in religion” are seen

as the opposite pole. But the potential for providing hope to

individuals and groups and for the positive transformation

of society is enormous U better than where we are in the

West.

Of course there is not the political power to

forcefully effect that transformation and that is Just as well

at this point. He has nothing much good to say for the

Christendom the Western world experienced and was allied,

to an extent, with early missions except that certain seeds

were planted, in the main by faithful, sympathetic

translators whose work has more recently been carried

forward by indigenous Christians. And it is just because the

World Christianity churches are politically so weak that he

sees no danger of, say, a new era of African Jihadist versus

African Crusader. He may be more hopeful in this regard

than this reviewer is after hearing the testimony of students

from both Africa and Southeast Asia, but his argument

carries weight.

After Jenkins, read Sanneh. Much of his argument

still comes from his seminal work. Translating the Message.

But it is good to see it so lucidly applied to this new

millennial situation, and to see his patient, yet forceful

argument against our own conservatiw and liberal biases.

Robert von Oeyen served as a missionary in the Fiji Islands

and more recently at the Presbyterian Seminary in Seoul.

He is currently the pastor of the Bethany Presbyterian

Church in Stanton. Virginia.

m
“We keep looking at World Christianity

through our Western lenses^

with our own agenda, ”

World Christianity^ above all, values

diversity, the diversity of all the cultures

the Gospel encounters.

-Lamin Sanneh
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READERS RESPOND

John H. Sinclair comments on

‘‘Regional Liaisons” U New and Old.

I was very interested in the article “Regional

Liaison; A New Way of Relating to Mission Personnel

and Programs” in the October, 2003 issue of Cross

Culture.

This same regional liaison role described in the

article was implemented by the former Board of Foreign

Missions and Commission on Ecumenical Mission and

Relations of the Presbyterian Church U.S.A. in the 1940s

through the early 1950s. It was also designated to assist

the Area Coordinators (then called "Regional Secretaries”)

to fulfill their responsibilities.

The origin of this strategy of overseas

coordination began in Southeast Asia in the afteimath of

World War II. Henry Little, Ed Walline, and Horacio

Rybum were among the first appointed “Board

\Commission Representatives.” There were large grants

from the Restoration Fund to rebuild mission institutions

and renew mission programs in the Philippines, Thailand

and Hong Rong. In areas with less mission involvement, a

position called “Commission Correspondents” was

combined with another field assignment.

As a former “Commission Correspondenf’,

(Chile-Argentina, 1956-1960) and “Regional

Secretary” (Latin America and the Caribbean, 1960-1973),

I remember with satisfaction the effectiveness of this style

of administration in supporting field personnel,

maintaining relationships with sister churches and

implementing regional mission strategies. In the 1960s

there were 210 fraternal workers working in Latin

America and the Caribbean. Without regional liaison

personnel, it would have been impossible to operate. It is

encouraging that this strategy has been reinstated.

Bob von Oeyen comments on

the last issue and the “Gathering”

Statement.

What a great issue ofCross Culture U with a lead

article (“Why are Americans so Violent?”) that goes to the

point of what is top priority not for our country bU for our

U.S. involvement in mission. John Webster’s article was

real cutting edge, too. Yes, we must be concerned about

the persecution of Christians! No, we cannot support even

the appearance of simply lobbying for our rights.... Even

the most vociferous conservatives get the point in

applauding and encouraging the conversion to Buddhism.

As Buddhists, the Dalits do not lose their ‘preferences.’

1 must also add that the new mission statement

with the ‘gathering’ theme sounds so very good. The PC

(USA) still has a way with constructing those kinds of

statements. Actual translation into action? With the

drying up of undesignated frinds and the sputtering of new

big donor special funds initiative? Well...?

t

SERVE is Seeking A New Director

SERVE (Sending Experienced Retired Volunteers Everywhere) is seeking a new

Director. Jennings Bunch is retiring after years of effective and devoted service. With the

growing number of retired Presbyterians and others, SERVE seeks to match them with the

world-wide critical needs for short-term and long-term mission workers. Founded in 1993,

SERVE is completing ten years of service. During these years, SERVE has placed twenty

some volunteers abroad and has engaged in a number of short term work projects. SERVE

has the endorsement of the Worldwide Ministries Division.

Those interested in serving or who have names of people they wish to nominate are

urged to contact Matt Welde, the chairman of the Search Committee at: 21 Mount Hope

Road, Willow Street PA 17584-8911, (717) 786-8835.



Status of global iviission. AD 2001, in context of 20th and 21st centur|^
Year: 1900 1970 mid-2000

WORLD POPULATION
1 . Total population

2. Urban dwellers (urbanites)

3. Rural dwellers
4. Adult population (over 15s)

5. Literates

6. Nonliterates

WORLDWIDE EXPANSION OF CITIES
7. Metropolises (over 100,000 population)

e. Megacities (over 1 million population)

9- Urban poor
10. Urban slumdwellers
WORLD POPULATION BY RELIGION
1 1 . Christians (total all kinds) (=World C)
12. Muslims
13. Nonreligious

14- Hindus
15. Buddhists
16. Atheists

17. New-Religionists

18. Ethnoreligionists

19. Sikhs
20. Jews
21 .

Non-Christians (=Worlds A and B)

GLOBAL CHRISTIANITY
22. Total Christians as % of world (eWorld C)

23. Unaffiliated church members
24. Affiliated church members
25. Crypto-Christians

26. Great Commission Christians

27. Church attenders

28. Evangelicals

29. evangelicals

30. Pentecostals/Charismatics

31 Average Christian martyrs per year

MEMBERSHIP BY 6 ECCLESIASTICAL MEGABLOCS
32. Anglicans

33. Independents
34- Marginal Christians

35. Orthodox
36. Protestants

37. Roman Catholics

MEMBERSHIP BY 6 CONTINENTS
38. Africa

39. Asia (new UN definition)

40. Europe (new UN definition)

41- Latin America
42. Northern America

43. Oceania
CHRISTIAN ORGANIZATIONS
44, Service agencies

45, Foreign-mission sending agencies

46 Standalone global monoliths

CHRISTIAN WORKERS
47. Nationals (all denominations)

48 Aliens (foreign missionaries)

CHRISTIAN FINANCE (in U.S. $, per year)

49. Personal income of church members, $

50. Personal income of Pentecostals/Charismatics. $

51 . Giving to Christian causes, $

52. Churches' income. $

53. Parachurch and institutional income, $

54. Ecclesiastical crime. $

55. Income of global foreign missions. $

56 Computers in Christian use (numbers)

CHRISTIAN LITERATURE
57. New commercial book titles per year

58. Christian periodicals

59 New books/articles on evangelization p.a.

SCRIPTURE DISTRIBUTION (all sources)

60. Bibles per year (p.a

)

61 New Testaments per year (p.a.)

62 Scriptures including gospels, selections, p.a.

CHRISTIAN BROADCASTING
63. Christian radio/TV stations

64- Total monthly listeners/viewers

65. for Christian stations

66 for secular stations

CHRISTIAN URBAN MISSION
67 Non-Christian megacities

68. New non-Christian urban dwellers per day

69. Urban Christians

CHRISTIAN EVANGELISM
70. Evangelism-hours per year

71 .
Hearer-hours per year

72 Disciple-opportunities per capita per year

WORLD EVANGELIZATION
73. Unevangelized population (=World A)

74. Unevangelized as % of world

75. World evangelization plans since AD 30

1.619.626.000
232.695.000

1.386.931 .000

1.074.058.000
296.258.000
777.800.000

3.696.148.000
1.353.370.000
2.342.778.000
2.310.543.000
1.475.194.000
835,349.000

6.055.049.000
2.881.079.000
3.173.970.000
4.254.647.000
3.261 .345.000
993.302.000

6.128.512.000
2.916.034.000
3.212.478.000
4.328.571.000
3.318.010.000
1.010,561,000

7.823.703.000
4 611.677.000
3.212.026.000
5.987.079.000
5.046.637.000
940.442.000

300
20

100 million

20 million

2.400
161

650 million

260 million

4.050
402

1 .400 million

700 million

4,100
410

1,440 million

720 million

6,500
650

3,000 million

1,500 million

558.132.000
199.941.000

3.024.000
203.003.000
127.077.000

226,000
5.910.000

117.558.000
2.962.000
12,292.000

1.061.494,000

1.236.374.000
553.528.000
532.096.000
462.598.000
233.424.000
165.400.000
77.762.000
160.278.000
10.618.000
14,763.000

2.459.774.000

1.999.564.000
1.188.243.000
768.159.000
811.336.000
359.982.000
150.090.000
102.356.000
228.367.000
23.258.000
14.434.000

4.055.485.000

2.024.929.000
1.213.370.000
774.333.000
823.843.000
363.740.000
150.447.000
103.313.000
231.335.000
23.687.000
14.552.000

4.103.583.000

2.616.670.000
1.784.876.000
875.121.000

1.049.231.000
418.345.000
159.544.000
114.720.000
277.247.000
31.378.000
16.053.000

5.207.033.000

34.5
36.489.000

521.643.000
3.571,000

77.931.000
469.303.000
71 .726.000
77.931 .000

981,000
35.600

33.5
106,268,000

1,130,106.000
59.195.000

277.152.000
885.777.000
93.449.000

277.152.000
72.223.000

230,000

33.0

111.125.000
1.888.439.000
123.727.000
647.821 .000

1.359.420.000
210.603.000
647.821.000
523.767.000

165.000

33.0

111.850.000
1.913.079.000
126.421.000
657.163.000

1.373.554.000
214.219.000
657.163.000
533.581 .000

167,000

33.4

125.712.000
2.490.958.000
190.490.000
887.579.000

1.760.568.000
327.835.000
887.579.000
811.552.000

210.000

30.571.000
7,931 ,000

928,000
115.844.000
103.024.000
266.548.000

47.501.000
95.605.000
11.100.000

139.662.000
210.759.000
665.954.000

79.650.000
385.745.000
26.060.000

215.129.000
342.002.000

1,057.328,000

80.717.000
394.102.000
26.526.000

216.247.000
346.650.000

1,070,437,000

113.746.000
581.642.000
45.555.000

252.716.000
468.633.000

1.361,965.000

8.756.000
20.759.000

368.210,000
60.027.000
59.570.000
4.322.000

117.069.000
97.329.000

468.480.000
263.597.000
168.932.000
14.699.000

335.116.000
307.288.000
536.832.000
475.659.000
212.167.000
21.375.000

343.886.000
313.795.000
537.244.000
483.121.000
213.893.000
21,635,000

600.526.000
459.029.000
532.861.000
635.271.000
235.112.000
28.152.000

1,500
600
35

14,100
2,200

62

23.000
4,000

80

23,500
4,100

85

40.000
6.000
300

1,050.000
62.000

2,350,000
240,000

5.104.000
420,000

5,154,000
425,000

6.500,000
550,000

270 billion

250.000.000
8 billion

7 billion

1 billion

300.000
200.000.000

0

4,100 billion

157 billion

70 billion

50 billion

20 billion

5.000.000
3.0 billion

1,000

15,198 billion

3.508 billion

270 billion

108 billion

162 billion

16 billion

15 billion

400.000,000

15,500 billion

3,650 billion

280 billion

110 billion

170 billion

17 billion

16 billion

424,000,000

26,000 billion

9,500 billion

870 billion

300 billion

570 billion

65 billion

60 billion

1,7 billion

2,200
3.500
500

17,100
23.000
3,100

25.000
35.000
16.000

26,100
36,500
17,100

70.000
100.000
80.000

5.452.600
7,300,000
20 million

25.000.000
45.000.000
281 million

53,700,000
120,700.000
4,600 million

56,400.000
124,300,000

4,700 million

180.000.000
250.000,000
8,000 million

0
0
0
0

1,230
750.000.000
150.000.000
650.000.000

4.000
2.150.000.000
600,000,000

1.810.000.000

4,050
2,200,000,000
619,000,000

1,842,000,000

5.400
3.800.000.000
1.300.000.000
2.800.000.000

5
5,200

159,600.000

65
51.100

660,800,000

226
129.000

1,160,000.000

229
131,300

1,178,000,000

300
200.000

1,720,000.000

5 billion

10 billion

6

25 billion

99 billion

27

165 billion

938 billion

155

172 billion

1,000 billion

163

425 billion

4,250 billion

529

879.672.000
54.3
250

1,641,245.000
44.4
510

1.629.375.000
26.9

1,500

1,637,509,710
26.7

1,540

1,845.406,000
23.6

3.000
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The mission of the World Evangelization

Research Center (WERC) is to study and analyze the

status of Christianity, world religions, and evangeliza-

tion in every country of the world in order to assist

churches and missions agencies in their strategic

planning.

WERC makes sense of this gathered data. WERC sees its

role as one of interpreting this global megacensus. Utilizing

data from this megacensus and other sources, it covers a vast

range of contexts—from the local, national, continental, global,

ethnic, ethnocultural, linguistic, and urban-rural, to the specifi-

cally religious and Christian contexts.

To carry out its mission, WERC:

Produces the World Christian Encyclopedia, a

comprehensive multi-volume encyclo-

pedia which portrays the world's

33,800 Christian denominations and

their evangelistic outreach in 238

countries.

Publishes books, journal articles, arti-

cles in other encyclopedias and publi-

cations to disseminate research find-

ings. Major annual contributions are

made to the Encyclopaedia Bricannica and

the International Bulletin of Missionary Research.
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Provides information and advice to

thousands of missionaries, church leaders, journalists, edu-

cators, and others who contact WERC each year.

Works with collaborators and partner organizations out-

side of the United States on research projects.

Over the years the churches have built up a vast inventory of

different numerical measurements of their activities, number-

ing at least 1,020 different significant measures often referred

to as 'instruments'.

For over 150 years now, most of the Christian world's denomi-

nations and agencies have been conduaing an annual census

which is probably the world's largest single detailed enumera-

tion. After limited circulation to senior staff, most returned

questionaires are placed in archives. Only occasionally are

scholars or researchers invited to analyze this enormous gold

mine of new data and information. Meanwhile, year by year

the data continue to pour in, accumulating at ever-increasing

rates, justifying the whole endeavor being described as a mega-

census.

History. Established in 1965 in Nairobi, Kenya, WERC

moved to Richmond, Virginia in 1985 and incorporated as a

501 (c)(3) nonprofit organization. The WERC team consists of

missionaries from various organizations and nationalities,

WERC receives grants from foundations, gifts from churches

and individuals, income from the sale of publications, and

income from contributions to other publications.

Visit our web page! http:/ / www.gem-werc.org
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LUGARES DE INTERES

POINTS OF INTEREST

1. Catedral . Deben conocerla por den-

tro. Las torres mks altas de cual-

quier catedral en Mexico.

Cathedral * You must see the in-

side. Highest towers of any Mexican

cathedral

.

Casa de la Cultura . Oficina de tu-

rismo. Artesanla.
House of Culture . Tourist bureau.

Handcrafts

.

3. Iglesia Santo Domingo . Deben cono-

cer la Capilla del Rosario.

Santo Domingo Church . Visit the

Rosario Chapel.

4. Woolwor th * s . Restaurante no muy lu-

joso. Sanitarios grandes y limpios.

Woodworth '

s

. Modest restaurant.

Large, clean restrooms.

Sanborn's. Restaurante y tienda de regalos mks lujoso. Revistas, libros.

Fancy restaurant and gift shop. Magazines and books.

Vittorio . Pizzeria.

Mac's. Restaurante nuevo y un poco caro. A new, somewhat expensive restaurant.

Iglesia Jesuita . Jesuit church.

Museo Bello . Bello Museum.
-i •

Casa SerdAn. Museo; los hermanos SerdAn eran activos en la revoluc iAn mexicana

.

Serdan House; the Serdan brothers were active in Mexican Revolution.

"Calle para peatones" — Pedestrian mall, general shopping area

"Ventas de Artesanla"-— HanHc-raft- -sales

-

"ZAcalo" — Downtown central park

PUEBLA, 647.000 habitantes (censo 1980),

altura 2162 metros, establecida 1531. Se

celebra anualmente el 5 de mayo la derro-

ta de una fuerza invasora francesa de

6000 soldados por 2000 mexicanos bajo el

mando del General Zaragoza cerca de

Puebla. Luego la ciudad se considerA co-

mo sitio del inicio de la RevoluciAn Me-

xicana cuando tropas federales atacaron

la casa de los hermanos SerdAn hasta que

todos las rebeldes murieron (1910).

Algunos edificios son del siglo 16. El

estilo tlpico destaca el uso de los "Azu-

lejos de Talavera" en los muros exterio-

res

.

La catedral es producto de 124 anos de

cons truce iAn ,
a partir de 1550. Uno de

'k * * *

PUEBLA, population 647,000 (1980 census),

altitude 7025 feet, founded 1531. May 5

is the annual celebration of the defeat

of the invading French army by the troops

of General Zaragoza near Puebla. Later

the city was considered the site of the

beginning of the Mexican Revolution when

federal troops attacked the home of the

SerdAn brothers until all the rebels were

killed (1910).

Some buildings date from the I6th centu

ry. The typical architecture features

the use of the Talavera tiles on the out-

side walls.

The cathedral is the product of 124 years

of work; construction began in 1550. One
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los 6rganos ciene 400 anos de edad. Se-
gilin la leyenda, los Angeles levantaron la
campana de 8500 kilogramos hasta la to-
rre. La catedral permanece abierta de 9
a 12 y de 3 : 30 a 6

.

La Iglesia de Santo Domingo se construyi
en 1535. Lo importante es la Capilla del
Rosario, sitaada a la izquierda del altar
principal. Este lugar estA adornado con
oro de 23 quilates.

La especialidad de la cocina poblana es
si mole poblano t una salsa espesa y oscu-
ra hecha de chocolate, chiles, cebollas y
20 ingredientes mAs que se sirve con po-
lio, pavo o enchiladas. Otros platos tl-
picos son chiles en nogada , tamales , chi-
laquiles y camotes (dulces hechos de ca-
mote). Si tiene hambre, en vez de pedir
de la carta, pida una comida corrida que
trae sopa, "sopa seca", el plato fuerte y
el postre.

Las arcadas aliededor del Zbcalo ofrecen
librerlas, cafeterias y tiendas. El co-
rreo se encuentra en 16 de septiembre con
avenida 5.

organ is 400 years old. According to
legend, angels lifted the 8500 kilogram
bell to the tower. The cathedral is open
9-12 and 3:30-6.

The Santo Domingo Church was constructed
in 1535. Its main claim to fame is the
Rosario Chapel, to the left of the main
altar. The place is decorated with 23-
karat gold.

The specialty of Puebla cuisine is mo-
le poblano

, a thick, dark sauce made~f
chocolate, chiles, onion and 20 other in-
gredients, which is served with chicken,

turkey or enchiladas. Other typical
dishes are chiles en nogada , tamales ,

chilaquiles and camotes (a sweet made of
sweet potato). If you are hungry, ask
for the comida corrida which includes
soup, "dry soup," the main dish and des-
sert .

Ihe arcades around the Zbcalo (mam pla-
za) have bookstores, cafAs and stores.
The post office is on 16 de Septiembre at
Avenida 5.

CHOLULA ha sido un centro religiose desde
el tercer siglo AC, y han dejado aqul sus
huellas siete civilizaciones distintas.
Su apogeo se fija en el segundo siglo y
represents un lugar de encuentro de las
civilizaciones mesoamericanas y caribe-
has. A1 llegar los espanoles, siendo
Cholula un obstAculo para la evangeliza—
ciin, fueron matados casi todos los
100.000 habitantes del lugar. HernAn
CortAs decidiA construir un templo cris-
tiano sobre cada uno de los lugares sa—
grades que rodean la pirAmide principal.
Muchos hablan de un temple catAlico para
cada dia del aho. oero oficialmente solo
existen 45 en la ciudad y 32 mAs en sus
alrededores

.

La pirAmide tiene la base mAs grande del
mundo 140 m. cada costado. Cuando
CortAs destruvA el templo encima de la
pirAmide para construir el Santuario, no
sabla que debajo del templo existlan 6
pirAmides. A1 llegar cada grupo indigena
para dominar el Area, cubrian la pirAmide

CHOLULA has been a religious center since
the 3rd century BC, Seven distinct civi-
lizations have left their mark here. Its
high point is considered to have been in
the 2nd century, as a place where Meso-
American and Caribbean civilizations con-
verged. When the Spanish came, Cholula
being an obstacle to their program of
evangelization, almost all the 100,000
inhabitants were killed. HernAn CortAs
decided to construct a Christian church
atop every pagan shrine chat surrounded
Che main pyramid. People Calk about
there being a Catholic church for everv
day of the year, but officiallv there are
only 45 in the city and 32 more in the
surrounding area.

The pyramid's base is Che largest in the
world 450 feet on each side. When
CortAs destroyed the shrine on top to
build a Sanctuary, he did not know that
underneath there were 6 pyramids. As
each Indian group would cake over the
area, they would cover the previous pyra-
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anterior de tierra y construlan una nueva
encima de la priinera. A1 pasar por el

t6nel verin las varias capas anciguas de

las pirAmides anteriores.

Hay un museo casi frente a la entrada del

tAnel. A1 otro lado de la pirAmide se

ven ruinas de otras const»-ucciones . A1

suroeste hay un altar donde se sacrifica-
ban j6venes en tiempos de crisis, y se

exhiben dos esqueletos alii.

AdemAs de las ruinas y los templos,

Cholula se destaca por ser la sede de la

Universidad de las AinAricas.

mid with earth and construct a new one
over the previous one. Going through the

tunnel you will see the various layers of
the old pyramids.

There is a museum more or less opposite
the tunnel entrance. On the other side
of the pyramid are ruins of other works.
On the southwest there is an altar where
youths were sacrified in times of crisis,
and two skeletons are visible.

Besides the ruins and the temples,
Cholula is known as the site of the Uni-
versity of the Americas.

HORARIO DE EXCURSIONES A PUEBLA Y CHOLULA

Schedule of Excursions to Puebla and Cholula

Grupo A Grupo ^

Sale
Llega
Sale
Llega
Sale

Llega

( leave

)

Metepec 10:15 a.m. Sale ( leave

)

Metepec 10:15 a.m.

(arrive) Puebla 11:15 a.m. Llega (arrive) Cholula 11:15 a.m.
II 2:^.5 p.m. Sale II 12:30 p.m.

Cholula 3:15 p.m. Llega Puebla 1:00 p.m.
ti 4:45 p.m. Sale

II 4:45 p.m.

Metepec 5:45 p .m. Llega Metepec 5:45 p.m.
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The churches of Araerics will enter upon
the missionary work of the Twentieth Cen-
tury under peculiar conditions. The closing

decade has added immensely to the area of

our mission fields. Porto Rico, Hawaii and
the Philippines arc providentially assigned to
our special charge and the missionary socie-
ties of other Christian lands will hold us re-

sponsible for their evangelization The duty
of the hour cannot be loo deeply fell too
earnestly met
Meanwhile, we have entered into new and

broader relations to the commonwealth of
nations. .The American people have now a
voice and a hand in shaping the general m-
terests of mankind. And it is an auspicious
fact that thus far whether m the West or

• The AsseoblT tieralS rejolcci to bare Dr Ellla-
«oo« Jeail oO u a bu«le call tor aplrlinal oooqueiu
anno* the twcoocth waiurr. As SeeroUrr of Ibo
Forelsa Board tor moro tbaa ibirty rean bo has
b««a IdtauSed with Uie marraloiia march of Cbria-
tlanlir durlDS tbla (eoerauon. aod be cas apeak of
tbe future with iso ©pea tisiob of "espcrleoeo urn
dotb lUaiD u aomeibioa el propbeue auala."

the East, our national influence has been on
the side of moderation and philanthropy as
disiinguished from a policy of political self-

ishness. The protectorate of Cnba is the
most disinterested that the world has seen,
the American policy in China is the most hu-
mane.

In close connection with the expansion of
our naiional influence God has opened to His
Church corresponding opportunities lor the
advancement of His kingdom To meet these
opportuiuties and calls lo duly, the closing
decade of the closing century has provided
abundant means for a campaign of great
advance as the new century begins. Never
before was this country or any country blest
with tuch a tide o( temporal prosperity as
that now enjoyed. A hundred years ago
the situation was very different. In mission-
ary enterprise it was a day of small things in
all Protestant nations, and when at the close
of the first decade the American churches
began to organize their work for Foreign
Missions on a broader scale the ouUook was
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M issurmff A three fears' war with Great
Britam soon cnpoled our resources and em-
barrassed eur action. Now there is seareelf

a liinii to our abilitf.

On the other hand God has taught His
Church a startling lesson oi dependence on
His providence- He has unpressivelf shown
that money and organization are not sn(-

bcient, that the missionary conquest is a con-
flict with "principalities and powers." and is

dependent step by step on Hun who rules
the nations and can cause even the wrath
of man to praise Him The Church is mili-

Unt still and suffering still. The blood of
martyrs has not ceased to flow There is a
hall at the threshold ol the New Century as
if (or better equipment and a te-examinalion
of our marching orders. Some of our best
beloved missionaries have sealed their noble
testimony with their lives. Scores ol others
are dnven. temporarily, from their homes
and their work. Most of our great China
missions are either desolate or under sus-
pense. And the thousands of a martyr church

scattered in sad bewilderment, like sheep
without a shepherd.

Amid the lestivities of our Christmas and
the New Year their pathetic appeal rests upon
our hearts while it rises to heaven day by
day

In all this there must be a meaning, a
divine lesson. What it is. what can it be
but this, that a deeper consecration and a
prolounder moral earnestness must enter into
the great world wide service of the Christian
Church, that the new century conquest must
begin on a higher grade ol spiritual power.
With respect to the missionary work of the

coming generation one hesitates to prophesy,
and yet anything that can be said must have
more or less of a prophetic character The
era just past has presented so marked an im-
provement over the slumbering energies ol
the preceding generations that we naturally
hope lor much greater success m the years
to come, and yet at the best there is such a
sense ol inadequacy in comparison with the
world’s needs that one naturally hopes that
God may have in His divine counsels some
greater blessing ior the Twentieth Century
than bath entered into the heart ol man to
conceive—greater eerUinly than can be com-
puted from the ratios ol past success.

It IS saddening to reflect that for every

century thus far, three generations of be-

nighted men have passed from the earth un-
blest by the light ol the Gospel. When shall

the bme come for the interests ol the Re-
deemer’s kingdom to ’’advance by leaps and
bounds" and "nations be bom in a day?” The
young men ol the Student Volunteer Move-
ment are a spring to the world’s evangeliaa-
tioD with the present generation, and
Mr. John R. Molt has published ao
iDlerestiog book on the subject. One thing
at least is certain; Each generation of Chris-
tians should feel responsible for the millions
who live and have their probation in their

day. and who will stand over against them in

the judgment. Neither past nor luture am-
bassadors can reach them; they look to us.

As a starting point then:—
J. The missionary work of the Twentieth

Century should be eommeneed under a deep
sense of this solemn troth of contemporary
responsibility. Nineteen centuries of post-
ponement should suf^e. The prayer of
prayers should be that the advance may be
greatly quickened. It is significant that 10

our time a single generation accomplishes so
much in diplomacy, commerce, empire, and
why shall not the conquests of the Cross keep
pace with these material interests? If not it

can only be because there is not the same
earnestness, only because the professed al-

truism of Christ's followers is not equal to the
impulse of human selfishness.

3. There should be a more earnest and
more widely extended spirit of prayer Men
engaged m secular enierpnses naturally de-
pend upon their own resources or other sec-

ond causes; but it were strange that the fol-

lowers of Christ should undertake a work con-
fessedly and supremely His. a work wholly
dependent upon the consunt power and
guidance of His Spint—strange that a work
like this should be undertaken or prosecuted
without a penetrating sense of the need of
prayer. The most obvious duty and the
most indispensable requisite is that the
Church should be in constant touch with
those supernatural forces which alone can
transform the hearts of men. The divine pe-
tition, ‘Thy kingdom come.” should be more
than a formula, more than a stalely order of -

service, more than a duty performed, more
than a general want vaguely expressed, it

should be the voice of yearning for the re-
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of Iht woHd. Woold that th*

monthly coocen misht be revived with ten-

fold interest.
'

s. In view of certain prevailing weaknesses

and misgiviogs in the faith of the Church, it

need, to be emphasised that there must be w

the twentieth century an noabated reliance

on the Word ol God as the Sword of the

Spirit and the Handbook of Eternal Life.

The books ol tbe Old and New Testaraent

have been received as the oracles ol God

Ihrooghont the Christian centuries. The

Utter especially conums the marching orders

ol tbe Church. They are the manual lor the

organuation. instruction, and direction of all

believers. They constitute the life and soul

ol Missions, for they alone bring life and

immortality to light and open the doors ol

eternal hope to the millions who are without

hope and without God in the world. No un-

inspired book ol ethics, no charters ol good

government, no manuals of civiluation, no

soaologieal theories can avail to transform

the character and promote the salvation ol

lost men. Whatever may be imagined to the

contrary the Bible must still be the Divine

Charter of missionary enterprise m tbe

twentieth century. It is not an ethnic book

suited merely to Western nations. No one

of Its bed rock doctrines need to be changed

' as some suppose in order to meet the wants

ol Oriental races, ta.) Its doctrine of a

divine incarnation is less a siumbliiig block

in the East than in the West Hindus record

ten incarnations of Vishnu for the salvation

of mankind. Buddhists claim for Guaiams

five hundred incarnations before bis appear-

ance in India. Zoroasirian literature predicts

a second Zarathusira of miraculous birth.

Mohammedans predict the second coming of

Jesus to establish peace on earth, though He

will come as a Mohammedan, fb.) Tbe doc-

trine ol predestination is no stumbling block

to Orientals, as all their systems without ex-

ception carry the doctrine even to extreme

fatalism. U ) The old systems of the East

are not strangers to the doctrine ol Trinity

for the principle has been taught in Hindu-

ism, Buddhism, Chinese Taoism, and in old

Greek philosophy, (d.) The doctrine of fu-

ture rewards and punishments and of final

judgment has been taught in many systems,

(e.) Even tbe doctrine ol vicarious nghleous-

Dcss and salvation by laith has been uugbt

by the most numerous and powerful Buddhist

sect of China and Japan.

4. The missionary movement must co-op-

erate with various eivilieing influences as it

has done in the past and it must have moral

power enough to dominate and lead them.

Civilization has been a handmaid and will,

continue to be so. Government protection,

the co-operation ot science, the extension of

art, of commerce, of education—all these will

continue doubtless to lend their influence, but,

at the same time demanding the inspiration

and moral restraint of the missionary propa-

ganda, and the insistence in all climates and

latitudes, of tbe great principles ol the Gospel

ethics However missionary organizations

may differ in minor things, it will be essential

that they stand together upon the great doc-

trines of a divine incarnation, a real expia-

tion lor the sins of the world on the cross, a

universal need of salvation by Christ, the

transforming and indispensable power of the

Holy Ghost, the continued mtercession and

sympathy and power ol Christ as the head

ot His Church—these must be maintained if

the success of missions in its true character

shall continue and more and more abound.

S. It will be important that tbe Church

guard against a possible lowering of its

standards and |is aims in prosecuung its

work, General sentiment as represented by

popular literature would seem to favor this

tendency. The current pressure is hard for

a relaxation of the emphasis. It is possible

also, lor Christian people whose missionary

conceptions are not very clear and articulate

to look mainly lor great developments in the

ethical influence of Christianity, through the

establishment of schools, hospitals and

orphanages, the elevation of women, the bet-

ter care of children, in a word, for the in-

creasing prevalence of humane sentiment,

while yet they are by no means certain that

the ethnic religions are to be supplanted by a

clear and distinct faith in the cross of Christ.

There is ceruinly need that something more

positive than this, something having more ol

moral earnestness and definite purpose, some-

thing savoring of the Apostolic spirit shall

enter into the prayerful and confident expec-

tation of the Christian Church.

Of course moral and intellectual conflicts

must still be expected. Opposition will be

>nrr,„nirrrd Irom those who hate tbe Ckria-
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tiao natne. all (he forms of error that con-
cern the Giorch at home will be thrown per-

haps in more positive form and more pro-
nounced hostility across the path of mission-
ary conquesL Five or six new relipons, all

anti-Christian in their character, and yet dis-

fnised by borrowed Christian elements, have
ansen during the nineteenth century. Doubt-
less there may be more to come. All Chris-
tian history and missionary history have been
involved in countless straggles. It will be so
yet The whole armor of God must be
used and not any panoply of Saul.

6 Christian missionaries of the twentieth

century will pursue their work more intelli-

gently and uclfully, and therefore success-
fully. by reason of a better understanding of
the character, habiu and beliefs of those
among whom they labor. There is a better
understanding of the ethnic faiths and the
tenacity of customs grounded upon them,
than there was even twenty years ago There
will be less of a disposition to treat non-
Cbristian religions with contempt and denun-
ciation whether on the mission fields or in the
home churches, and there will be less use of
images and idols to illustrate the puerilities

and follies of heathen worship. Ridicule of
existing errors will have no part in the
preaching of the true religion of the Gospel
of ChnsL The broad chanty and pity of
Christ's own dealings with misguided men,
the sagacious and generous tact which Paul
showed toward the Jews on the one hand and
the heathen on the other, will be more gener
ally adopted. In urging the truth and trying
to reach the hearts of men, the line of least

resistance will be followed.

?- The new century will open amid the
auspices of an increasing desire for Chris-
tian unity. There is a growing conviction
that the extreme divergencies of our Western
denominationalism are neither necessary nor
wise in promulgating the Gospel in the East.
No doubt the controversies of the last three
hundred years have sharpened the angles of
dogmatic sutement. and have exaggerated
the formal and the circumstantial in Chris-
tian worship. While retaining the essential
and fundamental doctriues of the Cross as
above named, many non-essentials will be
rejected. The great Missionary Conference
of igoo undoubtedly extended and deepened
the spirit of coniily and practical union. In

China, India, Japan, Korea and Mexico there

arc most gratifying tokens of approaching
denominational unioa No doubt the creeds
which will finally be adopted on the mission
field will be simpler, less tlchnical and less

difficult of comprehension to those with
whom the Christian truth is new. These
changes will be the more likely to occur as
the native churches grow in number and
strength and intelligence. They will not feel

inclined to adopt all our shibboleths, and will

distinguish between the kernel and the husk.

Closely connected with the development of

the native church in respect to doctrine and
order will be an increase of self-support.

This must be urged since the great nations
cannot be converted by foreign agents and
foreign money. Only the germs can be trans-

planted and mere beginnings made in train-

ing and propagandism.

8. At the same time that self-support is

pressed forward, there must, if our twentieth
century expectations are to be fulfilled, be a
great increase in the contributions of the
churches in Christian lands. The true meas-
ure of influence has never yet been attained
with respect to foreign missions. Only a
driblet of the aggregate contributed, even
lor good objects, has ever yet reached the
distant fields. The things which lie in the

foreground are seen in large proportions and
prominent outlines, and whatever lies in the
haty distance is small and but slightly heeded
While the true arithmetic of areas and popu-
lations and comparative needs would dictate

a much larger expenditure in (he waste
places of India, of China, and of Darkest
Africa than here at home, yet the ratio of dis-

tance is inverse. But it is not so much be-

tween heme and foreign as between selfish

and altruistic, between what we keep and
what we give, that the most startling dis-

proportion appears.

The amassing of wealth and the indulgence
of extravagant luxuries constitute the chief

dangers of the Christian Church The means
which God gives so abundantly lor conquest,
bid fair to overwhelm and swamp not merely
(he usefuloess but the life of our professedly

missionary Christianity. Is the evangeliia-
tion of the world really to advance as we
have hoped in the Twentieth Century’ If so
It will be in large measure because the Church
will be led by the Spirit to a ten-fold enlarge-
ment of Its gifts and its missionary forces.
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Status of Global Mission, 2000, in Context of 20th and 21st Ce
Year: 1900 1970 1990 mid-2000

WORLD POPULATION
1 Tool population
2. Urban dwellers (urbanites)

1,619,886,800 3,696,148,000 5,266,442,000 6,055,049,000

232,694,900 1361,010,000 2,279,710,000 2,881,187,000

3 Rural dwellers 1,387,191,900 2335,138,000 2,986,732,000 3,173,862,000
A. Adult p>opulation (over 15) 1,025,938,000 231U39,000 3363348300 4,255313,000
5 Literates 286,705,000 1,479,129,000 2,423,417,000 2,263,825,000
6. NonJiterates 739,233,000 832,010,000 1,140,431,000 991,488,000

WORLDWIDE EXPANSION OF CITIES
7. Metropolises (over 100,000 population) 300 2,400 3,450 4,100
8. Megacities (over 1 million population) 20 161 330 410
9. Urban poor 100 million 650 million 1,273 million 2,000 million

10. Urban slum dwellers 20 nxillion 260 million 520-million 1300 million

WORLD POPULATION BY RELIGION
1 1 . Christiar\s (total all kinds) (=World C) 558,056,300 1336314,000 1,747,462,000 1,999,566,000

12. Muslims 200,102,200 553368,000 962356,000 1,188340,000
13. Nonreligious 2,923,300 532,116,000 707,118,000 768,159,000
14. Hindus 203,033,300 462398,000 685,999,000 811337,000
15. Buddhists 127,159,000 233,424,000 323,107,000 359,982,000

16. Atheists 225,600 165,400,000 145,719,000 150,090,000

17. New-Religionists 5,910/)00 77,762300 92396,000 102356,000
18. Tribal religionists 106339,600 160378,000 200335,000 228367300
19. Sikhs 2,960300 10318300 19332,000 23358300
20. Jews 12369300 14,763,000 14,189,000 14,434,000

21 . Non-Christians (=Worlds A and B) 1,061330300 2,459334300 3318,980,000 4,055,483,000

GLOBAL CHRISTIANITY
22. Total Christians as % of world (=World C) 34.4 33.4 33.2 33.0

23. Affiliated church members 521376300 1,129,952,000 1,645373,000 1388,441,000
24. Church attendees 469303,000 885,777,000 1313370,000 1359,420,000
25. Penlecostals/Charismatics 3,700,000 72323,000 425,486,000 523,767300
26. Great Commission Christians 50 million 277,152,000 560,666,000 647310,000
27. Average Christian martyrs per year 35,600 230300- 260,000 165,000

MEMBERSHIP BY ECCLESIASTICAL BLOC
28. Anglicans 30373,700 47,401,000 68,196,000 79,650,000

29. Catholics (non-Roman) 276,000 3314,000 5339,000 6 ,688,000

30. Marginal Christians 927,600 11,098,000 21333,000 26,054,000

31. Nonwhrte indigenous Christians 7,743,100 92389,000 296,297,000 379,054,000

32. Orthodox 115397,700 139,662,000 203,766,000 215,129,000

33. Protestants 103,056,700 210,748,000 296339,000 342,035,000

34. Roman Catholics 266,419,400 666319,000 929,455,000 1,056,920,000

MEMBERSHIP BY CONTINENT
35. Africa 8,756,400 117,055,000 255,621,000 335,116,000

36 Asia (new UN definition) 20,770300 .97329,000 243334,000 307,290,000

37. Europe (new UN definition) 368,131300 468340,000 528,848,000 536,832,000

38. Latin America 60,026300 - 263397,000 404,400,000 475,659,000

39 Northern America 59369,700 168,932,000 194,457,000 212,167,000

40 (Oceania 4322.100 14.699.000 18.711.000 21 J7S.000
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Moffett: 21stc missions [21stc.lec]

MISSIONS IN THE 21ST CENTURY
Rev. 3: 8

"Behold I have set before you an open door and no man [no

one] can shut it."

I want to talk about missions tomorrow, missions in the 21st

century. I know that's foolish, Who can foresee the future? My

name is Moffett, not prophet! But there are so many people

telling me these days that the day of the missionary is past,

that we no longer need foreign missionaries, that I am going to

risk taking a look at the future and have the boldness to say,

"No, the day of the missionary is not past. The Christian church

will always have missionaries, and must always have missionaries

because the world as we know it will always need missionaries.

When the Lord says, as in our text, "Behold, I have set before

thee an open door, and no man can shut it", I take that to apply

to his missions command, "Go ye into all the world and preach the

gospel", and I submit that it is wrong to say it no longer

applies in our day. It is wrong to close the door on missions.

The day of the missionary is not past.

But before I tackle the future, let me take a quick

look at the world today, a statistical look that tells me quite

clearly that whatever the future may hold, there is no question

that we still need missionaries today no matter who tells you we

don't.

Then, first, a few observations about the present,

about the world not as a statistician but as a church historian,

let me put the future in historical perspective by looking back

toward missions in my father's day, and missions in my day, and

then I'll peek around the corner toward missions in the day of

the next generation. It divides fairly evenly: fifty years for

my father who when to Korea a hundred years ago in 1890; and

fifty years for me, who went back to Korea by way of China

roughly in the 1950s; and then well, perhaps not fifty years

ahead— I don't dare.
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1. So let's begin with the statistics: begin with the

fact that there are billion people in the world today.

Statisticians who have looked back to the beginnings of human

history tell me that that means that since the very beginning

—

since Adam and Eve, as we Christians would say— 10 billion human

people have been born and have lived upon this earth. If so,

then that further means (this startles me) more than half of the

people who have ever lived, are alive today! That's one

statistic to remember.
^

Here's another. One third of the and. V2 billion

people in the world today say they are Christians. To be exact,

1.9 billion out of 5.5 billion. That makes the Christian religion

(if we call it a religion, which I sometimes hesitate to do lest

I suggest that Christianity is just one of many religious options

open to religious minded people. No. Christianity to me is not

just another religion; it is the only true religion. But let

that pass)., the fact is that it is not only the one true

religion, it is the largest religion in the world . The secnd

largest would be Islam, with only about half as many followers (1

billion) as Christianity, So there are more Christians in

today's world than members of any other religion.

That's the good news. The bad news is that there are

more non-Christians in the world today than there were 100 years

ago. And a closely related piece of bad news is that the fastest

growing religion right here in our own so-called Christian West

is "no-religion "—atheism, agnosticism, secularism. No religion.

Remember both the good news and the bad news when I now

try to cover three centuries of Christian mission—past, present

and future (the 19th, 20th and 21st centuries). Asking how each

century might answer the question, "Is the day of the missionary

over?"

2. Begin with my father. Begin with the half century

1890-1940. There's no question how he answered that question.

He went to Korea. He was stoned in the streets, but he didn't

say, "These people don't seem to want us here. Maybe they don't
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need us. The door is shut against us. Perhaps the day of the

missionary is over." Thank God he didn't believe that, for that

19th century was the greatest century in missions, some say,

since the days of the apostles. He didn't believe that because

he believed in the God and Father of our Lord Jesus Christ, who

says, "Behold I have set before thee an open door, and no man [no

one] can shut it.

It was a closeflland, but he went to Korea. It was

forbidden to preach a foreign religion openly. The north,

especially was forbidden. Foreigners were limited to two treaty

ports in the south. But my father said, "The Lord did not send

me just to the two southern treaty ports, Seoul and Pusal. He

sent me to all of Korea. So he pushed up north, and he was

stoned. But it was in his territory in the north just four years

later, in 1984 that God visited that little closed peninsula

which to keep the missionaries out , --blessed it with the first

explosions of Korean church growth in the very city that had

stoned their first missionary. Korea became one of the most

amazing miracles of the modern missionary movement.

Can you see this chart? It is a graph of Korean church

growth. In 1890 when father began his pioneering evangelism in

what is now North Korea, there were only 265 Protestant in the

whole Korean peninsula. When he died, almost 50 years later,

there were more than half a million. Here are the figures:

1890: 265 Protestants; 17,500 RC; Total 17,765

1940: 370,000 Protestants; 150,000 RC; Total 520,000

1950: 600,000 Protestants; 250,000 RC; Total 860,000

What made it grow? Well, there are many answers:

prayer, sound missionary methods ;
emphasis on lay-leadership in

evangelism; and of course the Great Korean Revival of 1906 to

1908. But I think my father put it 50 years after the

beginnings, when distinguished committee came out from the

American Presbyterian church. They asked "What made it grow?

He answered them very simply: years we have lifted up in

th'l land the Word of God, and the Spirit did the rest".
A
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I. 1890-1940/ 50 . Begin with my father. He was a 19th

century missionary . When he went to Korea a hundred years ago, he

was stoned in the streets. Korea was still a closed country. It
- at? 8j *

was forbidden to preach a foreign religion openly. ^Foreigners were

limited to two treaty ports. But father refused to stay in the

treaty ports. He said, "The Lord didn't send me just to these two

cities, Seoul or Pusan. He sent me to all Korea. And he went

inland, to the north.

Pyongyang, and father. Nevius Plan
Pastor Kiel and the Great Revival
The miracle of church growth. [Chart I to 1950]:

1890: 17,500 RC; 265 Protestants. Total 17,800
1940: 150,000 RC; 3‘70, 000 Prot. Total 520,000
1950: 250,000 RC; 600,000 Prot. Total 860,000

In last ten years (1940-50) , 40% increase

II. 1950-1990. I went back to Korea in 1955. But I wasn't

stoned in the streets, I was a 20th century missionary . I was met

at the airport by Christians with arms full of flowers. What had

happened? What had happened was the miracle of God's grace: the

continuing growth of the Christian church in Korea through

persecutions and wars and even the loss of Korea's independence.

Well, if thke Korean church was already growing so fast, why

did I go back to Korea in 1955? I went back because no matter

whether the church anywhere grows or not, there will always be a

need for missionaries, and the Lord will always be saying, "Go ye

into all the world and preach the gospel".

So what happened to me and my wife, Eileen? Well, for the

next 2 6 years as a missionary in Korea, we never doubted that Korea

was the place the Lord wanted us to be.

Andong Bible Institute: not a pionee^^but a helper.
Presbyterian Seminary: training leaders,' not leading.
Bible Clubs, Mangwondong : the whole gospel.
And the church"“stTTl grows [Chart I, 1950-90:.

1950: 250,000 RC; 600j_0^ Prot. Total 850,000
1980: 1,300,000 RC; 5,8WTo^ Prot. Total 7,100,000
1990: 2,600,000 RC; 10,600,000 Prot. Total 13,200,000

(That is 46% growth in last 10 years ,
1980-1990)

There are three secrets of Korean church growth I want to
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share with you, because these will be the hope of the church

around the world, under God and by the power of the Spirit, in the

21st century.

The Korean Christians are evangelists. Dr. Han.

5. The Korean Christian pray.
> And the Korean Christians believe in the Lord Jesus Christ as

the only Lord and Saviour.
The Korean Christians are missionaries. 3rd world missions.

Now it is 1992. What will happen if some of you should

hear the Lord say, "I want you to go to Korea as a 21st century

missionary. *'

Well, the first thing that may happen will be someone saying,

"Don’t go. We don't need missionaries any more":
19th c.- century of missions
20th c.“ century of ecumenicity
21st c.- century of interfaith dialogue

Don't you believe them.
New partners in mission. 3rd world missions
We (American missionaries) are still needed.
The number of missionaries is still growing.

The need is still there:
Half of world is hungry.
Half of all adults can't read.
Most of the world is physically sick,

chidrendie every year unnecessarily .

And if this is not enough of a challenge: ithe sickness unto

death, two-thirds of the world,
^
after 2000 years of missions,

still does not know the Lord Jesus Christ as Lord and Saviour.

Samuel Hugh Moffett
1992
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situation changes before the book is printed. However si 1

reports can indicate trends which can be analyzed and give help 1

insights for future evangelism and church growth. I want to tha 1

Chart for Korean Church Growth (1784- 1990)
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STATUS OF GLOBAL MISSION, 1992, IN CONTEXT OF 20TH CENTUF
Year:

WORLD POPULATION
1. Total population
2. Urban dwellers
3- Rural dwellers
4. Adult population
5. Literates
6. Nonliterates

WORLDWIDE EXPANSION OF CITIES
7. Metropolises (over 100,000 population)
8. Megacities (over 1 million population)

WORLD POPULATION BY RELIGION
9. Christians (total all kinds) (

= World C)
10. Muslims
11. Nonreligious
12. Hindus
13. Buddists
14. Athiests
15. New-Religionists
16. Tribal religionists

17. Sikhs
18. Jews
19. Non-Christians (

= Worlds A and B)

GLOBAL CHRISTIANITY
20. Total Christians as % of world (eWorld C)
21. Affiliated church members
22. Practising Christians
23. Pentecostals/Chahsmatics
24. Crypto-Christians (secret believers)

25. Average Christian martyrs per year

MEMBERSHIP BY ECCLESIASTICAL BLOC
26. Anglicans
27. Catholics (non-Roman)
28. Marginal Protestants

29. Nonwhite indigenous Christians

30. Orthodox
31. Protestants

32. Roman Catholics

MEMBERSHIP BY CONTINENT
33. Africa

34. East Asia
35. Europe
36. Latin America
37. Northern America
38. Oceania
39. Sou^th Asia

fc.i (Ml Avtk"'-
CHRISTIAN ORGANIZATIONS
41. Service agencies
42. Foreign-mission sending agencies
43. Inshtutions

CHRISTIAN WORKERS
44. Nationals (all denominations)
45. PentecostalyCharismatic national workers
46. Aliens (foreign missionaries)

47. Pentecostal/Charismatic foreign missionaries

CHRISTIAN FINANCE (in U.S. $, per year)

48. Personal income of church memoers
49. Personal income of Pentecostals/Charismatics
50. Giving to Christian causes
51. Chur^es' income
52. Parachurch and institutional income
53. Ecclesiastical crime
54. Income of global foreign missions
55. Computers in Christian use (total numbers)

CHRISTIAN LITERATURE
56. New commercial book titles per year
57. New titles including devohonal
58. Christian periodicals

59. New bool^articles on evangelization per year

SCRIPTURE DISTRIBUTION (aU sources)
60. Bibles per year
61. New Testaments per year

CHRISTIAN BROADCASTING
62. Christian radio/TV stations

63. Total monthly listeners/viewers
64. for Christian stations

65. for secular stations

CHRISTIAN URBAN MISSION
66. Non-Christian megacities
67. New non-Christian urban dwellers per day
68. Urban Christians
69. Urban Christians as % of urban dwellers
70. Evangelized urban dwellers, %

1900 1970 1980 1992

1,619,886,800 3,610,034,000 4,373,917,500 5,480,851,000

232,694,900 1,354,237,000 1,797,479,000 2,386,947,000

1,387,191,900 2,255,797,400 2,576,438,500 3,093,904,000

1,025,938,000 2,245,227,300 2,698,396,900 3,356,968,000

286,705,000 1,437,761,900 1.774,002,700 2,306,713,000

739,233,000 807,465,400 924,394,200 1,050,255,000

400 2,400 2,700 3,580

20 161 227 350

558,056,300 1,216,579,400 1,432,686,500 1,833,022,000

200,102,200 550,919,000 722,956,500 988,004,000

2,923,300 543,065,300 715,901,400 897,520,000

203,033,300 465,784,800 582,749,900 736,127,000

127,159,000 231,672,200 273,715,600 330,498,000

225,600 165,288,500 195,119,400 238,968,000
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A New Millennium For Mission

The new millennium is here. (I’m not going to argue whether it

began last January or will begin next January). I’m more interested in

what you, in your generation, are going to do about Christ’s great

missionary commission. He said, "Go into all the world and preach the

gospel to the whole world." He is still saying that to us. And in every

milliennium there have been Christians who excuse themselves out.

Back at the beginning it was Judas who betrayed him
, and

Thomas who—according to tradition—just didn’t want to be a missionary,

not to India. That tradition isn’t Bible, but it carries a message about

disciples and missions. It’s very old, about 250 AD in an apocryphal book

(The Acts of Thomas). It says that when the disciples gathered after the

resurrection to decide how they were going to carry out their Lord’s great

missionary command, "Go into all the world...", they asked, "But where in

the world should we go?" And not knowing much about the world outside

their little Palestine, for they were simple people, they decided to use the

same way that the real book of Acts tells us they used to elect a successor

to Judas (Acts 1:25). They cast lots! They divided up the world into 12

parts, and cast lots for the different parts, says the old tradition. Thomas’s

lot fell on India. But Thomas, being Thomas, was still being difficult. He

said, "I’m not going to India. I don’t know the language, and besides, its

too far away."

Well, remember that is apocrypha, not Bible, and I’m not going

to suggest that if you decide to be a missionary you begin by casting lots for

where you should go. There are better ways. But also remember that



2

there is good reason to believe that Thomas did eventually end up in India.

He’s called "the apostle to Asia". He started badly, but he ended up in the

right place. What seems like a bad start can, in God’s providence, turn

out for His glory.

I. So my first point for you here at the beginning of your new

niillennium is something of a downer. It’s this: DON’T EXPECT TOO

MUCH.

Each of the first two millenia began with as much trouble as

success. Why do you think our third millennium will be any different?

But also why should I be so negative about it. Is anyuthing too much for

God? Of course not. But that is a different matter. What I want to talk

about is you and me, and what we, imperfect disciples that we are, will do

in mission in this new millennium.

When I look at Jesus, and see what he said to his disciples when

he sent them out into the world, I have a good model for being a little

negative and rather cautious about being too triumphalist about prospects

for the beginning of this new niillennium. Two thousand years ago Jesus

began with a waminp as well as a commission. Later he would say, "Go ye

into aU the world..." But first, here in the Gospel of John, chapters 14 to

16, in what is called his "fareweU sermon" he points ahead to dark trouble.

He said, "In the world you [will] have tribulation". He said, "The world

will hate you; the world will persecute you; the world will kill you." The

warning came first, then the great commission, and the mission would not

be a rose= garden.

So let me be just as honest as Jesus and tell you how new

miUennia usuaUy begin in Christian history. The first one began with
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persecution. The second with moral decay. In the Christian life,

beginnings can be rough. My father was the first resident missionary in

what is now North Korea. About 110 years ago. He was stoned in the

streets of the old northern capital, Pyengyang. Six times in one year he

was driven out of the city.

The first millennium began a litle like that. It began with a

man and a pregnant woman, far from home, and no room for them in the

inn. Their baby was bom in a manger. A hundred babies were killed in

Bethlehem that same year, and finally Mary and Joseph and the baby Jesus

were driven out and fled to Egypt.

The beginning of the second millennium was not quite as

violent, but it was no triumph, either. Eveu in the church there was

cormptiou and decay. So much so that some Christians thought that Jesus

would have to come back, as he promised, and cleanse the temple. As the

year 1000 approached, they thought the time had come. And they were so

sure that they sold all they had, put on white robes and went out into the

hills to welcome him. And he didn’t come. A good many of them just gave

up and wept. They had expected too much. They expected God to follow

their time-table, not His. They forgot that to God, a thousand years is but

as a day as it passes.

Looking back, we call the beginning of that second millenninm,

"The Dark Ages". A coarser name for the church about that time was

"The Papal Poraocracy" (914-1003 AD). The church of the dark ages was

in no shape to begin a new millennium. It was too much like us.

This is our new millennium
, but these are not good times for

our mainline churches. We are losiug members in a hemorrhage of
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numbers decline. Our so-called "Christian" culture is in a mess. Daniel

Mojnahan, one of the most respected of our senators retired recently,

shaking his head at the coarsening of the American way of life. He called

it "defining deviance down" - defining it as falling so low that yesterday’s

"evil" is today’s accepted "good", and yesterday’s "wrong" is today’s

"right". The result? Well one result is AH)S, the most deadly unintended

consequence of a sexual revolution that was supposed to give us freedom.

Is this how to begin our new millennium? Should we, like those second

millennium Christians, give up too, and weep?

Absolutely not! It was not the end of the world. It was only

the rough beginning of a new millennium . Hold on for the rest of the

story. Joseph and Mary had to flee to Egypt, but they did get back to

Nazareth. Thomas doubted and Thomas rebelled, but he did eventually get

to India, according to tradition. The pattern is repeated a thousand years

later. The second millennium began as the "Dark Ages", but it ended with

what has been called "the great century of missions", the 19th. So before

you think that "Don’t expect too much" means "Don’t do anything about

it", and before we abandon all hope for the future of the Christian

Church and commit assisted ecclesiastical suicide, let’s turn the page to a

brighter side of missionary history. There’s more to a millennium than its

beginning. Time doesn’t stop every thousand years. Let it roll awhile.

"Don’t expect too much too soon". And that leads into my second point...

2. NEVER GIVE UP. I once read somewhere that Churchill

visited a boy’s school and was suddenly asked to speak to the boys. He

stood up, came forward, looked at the boys for a moment, and then in that

bulldog growl of his, began to speak. He said, "Never give up!", and
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paused. Then he said it again, "Never give up!" Then a third time,

"Never, never, never give up!" And he sat down.

That’s my second point, except that I begin with Jesus, not

Churchill-the Jesus who said to his disciples, "In the world ye shall have

tribulation", and didn’t stop there but added the wonderful words, " but be

of good cheer. 1 have overcome the world" . After the warning came the

promise, and suddenly what seems hopeless becomes a challenge and a

goal. With God, no mission is without the promise. With God no mission

is impossible. There will be trouble, but Jesus says, "Cheer up. I have

overcome the world." Never give up.

Think back again to those first beginnings. But this time

forget Peter’s denial, and Judas’s betrayal, and don’t stop with the Cross.

There was a resurrection ! Someone once asked Azariah of Domakal, a

pioneer of indigenous "Indian missions for India" what he would preach

about if he could give just one sermon in his first visit to a viUage. He

thought a minute and said, "The resurrection". That’s the good news of

our mission for every millennium . It snatched the mission of the church

out of despair and galvanized it into action. After the cross Peter said,

"I’m going fishing." After the resurrection he said, "I’m going to Rome",

Tradition tells us that all of those first disciples, except for Judas, became

missionaries, and that they all died as missionaries, willing to live and d|e

in the Lord’s mission because he had died and lived h* His*

The first millonniiim was no downer; it was the millennium of

the resurrection. What the disciples thought was the end, came alive. The

tomb was empty, and the women would’t let them give up. They ran to tell

them "He lives". And they began to live again. Tradition tells us that all
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the disciples became missionaries. Tribulations are temporary. The

promise is eternal. Never give up.

So also in the second millenniuim . After a stormy, shameful

begimiing in the darkest years of the "dark ages", another life-saving event

propelled the church again into mission. We Protestants call it the

Reformation, but it also galvanized the Catholics into mission. Forget

those scandalous popes. Remember the Jesuits in Japan and China, as we

remember Luther and Calvin. We must admit that the Reformers were

slower about picking up the world mission than the Catholics. It took 500

years for the second millennium to give us Protestants a new beginnmg, a

reformed mission. We Presbyterians say we’re "reformed and always

reforming"—but sometimes we forget how the Reformers finished that

phrase. What the reformers really said, was "reformed and always

reforming, arrording to the Scriptures" (sicut scriptorum). Without that

added phrase it is just boasting. With it, it is a command to mission.

Our own John Calvin was, I think, the most carefully Biblical

of the great reformers, which perhaps is why he was also the most mission-

minded. Lutherans tended to believe that the Great Commission applied

only to the first century disciples. Not Calvin. His Bible commentaries

affirm a continuing missionary obligation to reach the whole world, He

was the only one to send out a foreign mission. A mission to Brazil.’ I

regret to have to tell you that it failed. Beginnings^ hard, and I will

repeat that again and again. But Calvin’s failed Brazil mission makes

‘ D. H.-W Genischen, "Were the Reformers Indifferent to

Mission", in The Student World (vol . 53, no. 1-2, 1960), 119-

127 .
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Presbyterian missions the oldest in the Protestant world^SO years old.

How about a 450th anniversary celebration of Presbyterian missions in

2008 in memory of the Geneva martyrs in Brazil in 1558?.

It was the kind of mission that doesn’t give up. Pessimists tell

us that the day of the missionary is over. They say that the second

miUennium is ending in a missionary sUde down a slippery slope, a fast faU

downwards from 19th century missions to 20th century ecumenics, until it

will vanish into the misty nirvana of interfaith humanism.

But those pessimists turn history upside down. As I look at it,

the missionary movement of the 19th and 20th centuries was not a faU to

failure but a remarkable upward climb from one-way western missions in

the 19th century to global missionary expansion in the 20th- an

unparalleled advance beyond the borders of the churched to the farthest

frontiers of the unreached. On those pioneering 19th century missionary

foundations, we have seen in this 20th century the largest, fastest, most

exhilarating expansion of Christianity in the two thousand year history of

the Church.

The 19th century was the century (1792-1910) that sent William

Carey to India. It didn’t seem like much at the time—a part-time shoe-

maker, part-time village teacher and part-time Baptist preacher, with a

wife who couldn’t read or write-she signed her marriage license with an X.

But that insignificant beginning was, in continuing effect, the starting gun

for the whole modern Protestant missionary movement.

That was also the century that sent Robert Morrison to China,

a Presbyterian serving under an independent mission, the famous London

Missionary Society. He was the first Protestant missionary to China, in
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1807. Some though he was crazy. The owner of the ship that took him to

China looked at him and laughed. "Mr. Morrison", he said. Do you think

you can make an impression on the great Chinese Empire." And Morrison

looked right back at him and said, "No, but God can". That’s a solid

Presbyterian theology of mission. And it worked. Morrison labored for

seven years without a convert, but believed that God was still working in

China. So he threw his energy into translating the Bible into Chinese, and

that was enough for God to make his own divine impression on the empire-

-an impression that has given China, in terms of numbers, the largest

community of Christians in all Asia.

That same much maligned 19th century sent another

Presbyterian to Africa, Mary Slessor of Calabar (now part of Nigeria).

Some were aghast. How can a single white woman long survive in the hot

jungles of the "dark continent"? But Mary Slessor’s theology of mission

was as simple, and as trusting in the power of God as was Morrison’s. She

firmly believed three things: she believed that only Christ can save; she

believed that Christians don’t compromise with truth; and she believed that

missionaries must never fail to love the people to whom they are talking

about how dearly Jesus loves them. With faith like that, red-haired

Presbyterian Mary was more than any mere jungle could stop. The

Africans called her "the tornado",^ She had a temper, but the Africans

loved her, because they knew that she loved them. "She came to live like

^ Emma S. Etuk. "Ma Slessor, The Tornado", unpublished mss.,

Ashland Theological Seminary, 1982), 20.
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an African," they said, "and a poor African at that"^. That was 19th

century mission at its best.

How about the 20th century? In terms of actual, visible

progress the 20^** century was a greater century in mission than even "the

great 19***". That was particularly true for Protestants. Look at what

happened in Latin America. It was little short of a miracle. And it

happened to people who really believe in miracles, the Pentecostals. I know

we Presbyterians are a little afraid of charismatics. We used to call them

"Holy Rollers", and looked down our long Presbyterian noses at them. Not

any more, and especially not in Latin America. But it’s hard not to use the

word "miracle" about the growth of Protestant Christianity "south of the

border" where all Protestants are called "evangelicals".

In 1900, at the beginning of pentecostalism as a modem,

organized movement, there were not more than 250,000 Protestants in

Latin America, a quarter of a million. Ninety years later, in 1990 there

were 40 million—160 times a quarter of a million—and most of them were

Pentecostal. Most miraculous of all, in the next ten years (1990- 2000) they

added another 20 million- But what intrigues and challenges me most as a

mainline Protestant about the Pentecostals, is that while we talk a lot about

our missionary "option for the poor", the poor themselves choose

charismatic pentecostalism. Why?

I hesitate to mention it here—but in those same 10 years, while

they gained 20 million, we Presbyterians lost almost a third of a milhon

members from our PCUSA rolls.. It is not world missions that is sUding

^ James Buchan, The Expendable Mary Slessor , (NY: Seabury,
1981 ) ,

196 .
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down hill. It is the old base of foreign missions, our own American

mainline denominations, which have been slipping.

But Presbyterians never give up! Remember that Calvinists

believe in the perseverance of the saints. Back when 1 was in college 1 was

once so discouraged by how American Christians seemed to be losing

interest in foreign missions, as we called it then, that I wrote my father in

Korea, 1 told him that I was no longer sure that I wanted to go to a

Presbyterian seminary. Do you know what he wrote back? He was very

wise. He wrote, "Sam, you’ll find wonderful people to work with outside

the Presbyterian Church. But before you make up your mind, why don’t

you look around and see if somewhere the Holy Spirit isn’t actually

working through Presbyterians. And if the Holy Spirit can, perhaps you

can too". All I had to do was look at Korea, and 1 went to a Presbyterian

seminary. I’ve never been sorry.

If you are discouraged about the Presbyterian Church; if you

are about ready to give up, Don’t ! Take heart from what Presbyterians

are doing in Korea, where most Christians are Presbyterian, not Roman

Catholic, not Baptist, not Pentecostal. In Korea Protestants grow faster

than Catholics and Presbyterians faster than Methodists, Baptists and

Pentecostals combined. A recent visitor returned from Korea almost in

shock. He had never seen so many churches in one city—6,000 in the

capital, Seoul, alone. I"U update how he described it.** He said "There’s

been nothing like it anywhere. Pentecostalism as a modern movement,

began in Southern California but the largest Pentecostal church in the

The visitor was my good friend Peter Wagner of Fuller
Theological Seminary.
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world is not in Southern California, it’s in Seoul, Korea. Methodism began

in England with John Wesley but the three largest Methodist congregation

in the world are in Seoul, Korea. Presbyterianism began in Geneva with

John Calvin, but the four largest Presbyterian congregations in the world

are in Seoul, Korea." And each one of those four congregations has more

members than my entire American Presbytery, New Brunswick,.

How did it happen? What made it grow? There are many reasons,

of course. I’ll just pick a few-two, maybe three if I have time-three or

four reasons for the explosion of church growth in Korea that might be

most meaningful for American Presbyterians to think about, remembering,

of course, that simply copying something that works in one part of the

world doesn’t always work in another:

1. Prayer

2. The Bible for the whole body of believers.

3. The whole congregation in ministry.

4. Proper sharing of time and possessions: stewardship

(1) Prayer . The first reason for growth, among many I could

mention, is prayer. And Korea’s Presbyterians unembarrassedly work

hard at it. Christian students prayed before taking to the streets to protest

government corruption. A distinctive feature of Korean church life is the

daybreak prayer meeting for those who can come and pray before they go

to work.

It takes spiritual discipline to get up at 4 or 5 in the morning to

go to church to pray. One Presbyterian church in Seoul has to have two

daybreak prayer meetings. You’U find this hard to believe, but the first is

at 4:30 a.m. and 5,000 people come; and the second at 5:30 for another

5,000. You’ll find that easier to believe, perhaps, when I tell you that one
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Presbyterian congregation has 30,000 members. Or is that just as hard to

believe? I asked the pastor the secret of his huge membership. He was one

of my students, pastor of a little country church who had been called to a

little city church about fourteen ten years earlier. In fourteen years, that

little church grew from 30 members to more than 20,000, and in the next

five years to 30,000.^ How? I asked him. And he said, "You know I

wasn’t a very good student, and I don’t think I’m a very good preacher."

Then he looked at me, and said, "I pray."

(2) An even more important reason, I believe, isBible study for

the whole congregation . Those daybreak prayer meetings usually begin

with a short Bible study led by the pastor. Korean Christians bring their

Bibles with them to church, beause they firmly believe in the authority of

Scripture as the written Word of God-they bring a Bible and a hymnbook.

One of the requirements quickly established for full communicants in those

pioneer days was learning to read. How could you be a full, active

Christian in the church if you can’t read the Bible. That not only may

explain why the Korean church grew, it also may explain why Korea today

has a higher rate of functional literacy than the United States.

(3 ) I.av Korean initiative . In Korea, just as important as the

missionaries’ role in the mission, is what I call Korean lay initiative. Even

before the first foreign missionary, Dr. Allen, 1884, and the ordained

missionaries, Underwood, and Appenzeller in 1885, and before Moffett in

1890, Protestant mission began in Korea with a Korean, a Korean layman.

^ "The Only Lord: 15th Anniversary Commemorative Issue of

the Myung Sung Presbyterian Church Paper." First English

edition. {Seoul, Korea; July, 1995), 2.
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not a foreign missionary. Sang-Yim Suh . a ginseng peddler selling Korean

ginseng across the border in China, was converted in Manchuria by a

Scottish Presbyterian missionary. He helped the missionary translate New

Testament Bible portions into the Korean language, and then brought back

to Korea as much of those precious pages as he could. With his enthusiasm

and the Bible, he formed med a little Christian community in his home

village a whole year before the first Protestant foreign missionaries were

able to begin work in that forbidden land.

Suh was a Korean and a layman. We Presbyterians believe in

the priesthood of all believers. I am very sure that a most significant

reason for the growth of the church in Korea, is that Korean evangelism

today begins not with the foreign missionary, and not even with the Korean

pastor, but from within the congregation, active, devoted, believing laymen

and laywomen reaching out to the Korea that is beyond the doors of the

church with the good news of Jesus Christ as the Saviour of the World.

So, in conclusion, how shall we begin our new millennium in

mission? Again I say, "Don’t expect too much", but "Never give up".

Remember the past, and the lessons of the past, but don’t stay in the past.

Remember those lessons from Korea. But better yet, remember the

challenge of our mission today to the whole world.

There’s a whole world out there, and the Great Commission still

stands...
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Between a third and half of that world goes to bed hungry

every night. Jesus fed the five thousand. Feeding the hungry

is our Christian mission.

Most of that world’s people are sick and in pain. Healing the

sick is our Christian mission. (Lk. 9:2). Jesus told his

disciples, "Preach the gospel...and heal the sick.

Half of all the world’s people can’t read or write, they are

functionally illiterate. Literacy and Bible translation are our

Christian mission. Jesus said, "Go, make disciples,, teaching

them. (Mt. 28: 19,20).

More than half of the world’s people suffer from injustice and

oppression. The never = ending struggle for justice and

human rights is OUT Christian mission. The Bible says, "The

Lord...executes justice for the oppress; [He sets the prisoner

free. (Ps. 146).

The whole world, they say, teeters on the brink of instant total

and unprecedented physical destruction. Peace is a Christian

mission. Jesus said, "Blessed are the peacemakers" (Matt.

5:9).

And if all this is not enough mission for our new millennium-the

struggle against human hunger, ignorance, suffering, poverty, injustice and

war-what more can I say? Well, there is one thing I must say. You can

do all this in mission, and still fail in the Christian world mission. You can

do all this and leave the deepest need of the human heart unmet. There is

still the final frontier. Two thirds of the world’s people, after two

thoosanri years, still do not know and believe the good news that Jesus

Christ is Lord and Savior. Jesus said"What shall it profit them if they gain

the whole world and lose Itheirl own soullsl (Matt. 16:26).

This is God’s gift to iis-a new millennium for mission. Now

begin to make it yours.
- Samuel Hugh Moffett
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A New Millennium For Mission?
John 16:13

The new millennium is coimng^ up fast. A brand new

millennium - a thousand new years for mission, for the mission of the

church of Jesus Christ to all the world.

T^jJimight l^IdJictgjW^agth a question. T:want^to awi, what are you

expecting from this millennium? Will it really be any better than the

old ones - #1 and ^2? How should we step into it? And then while you

think about bow you would answer that question, since we don’t have time

for all your answers, I’d seize the opportunity and tell you some of the

ways I answer it.

I’m a historian. I’m better at looking backwards than peering

into the future. 3^y not both? Kierkegaard (in Denmark he’s
"A

"Kierkgar") once said, "One must think backward, in order to live

forward". So thinking backward over 2 millennia, in order to get ready to

step into a third, my first point is:

1. DON’T EXPECT TOO MUCH.

But that’s a downer. It!s no way to-begiir an address at a cheerful

conference like this. How can I stand here with a badge that says

"Stepping into God’s Future", and look at you and say "Don’t expect too

much." As if anything is "too much" for God.

What I mean is, "Don’t expect too much from what we mortals will

do to the millennium, ny too roueh from what God can do in it. And I

must tell you that I’m following a pretty good model, at this point. I’m

following Jesus Christ. Remember how Jesus, at the beginning years of that

first millennium prepared his disciples for their future in a great world

mission. He said, in what some call his farewell sermon (John 14-16), "In
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the world ye shall have tribulation" - He promised them no rose-garden

missions. He said, "You’re in for trouble. Don’t expect too much,"

So let me begin by being Just as honest as Jesus, and tell you that

t\-\ new millennia don’t usually begin very well. Not even millennium ^1, the

first thousand years—the first Christian millennium.

It began with no big bang, no great celebrations. It began with a

man and a woman, far from home, and no room in the inn for the mother

to give birth to a baby. It began with a baby born in a manger, not a

palace. It began with a crucifixion, not an enthronement. It began with

an unimpressive bunch of excited peasants who were acting so strangely

that the people thought they were drunk. Pentecost.

That’s how the first millennium began. Remember we’re talking

about the beginnings of a millennium. The world didn’t even notice that

first one, that it was the beginning of anything. So in this new one that is

about to begin for us, don’t expect too much.

(j
V The beginning of the second millennium was even more of a downer,

more disappointing. As the year 1000 approached, some Christians

thought that Jesus would come back as he promised. They were so excited

that they sold all they had, put on white robes and went out into the hills to

welcome him. And he didn’t come. And they wept. And some just gave

up. They had expected too much. They expected God to follow their time-

table, not His. A thousand years earlier Jesus had warned his disciples

that history was in God’s hands, not ours.

Looking back, we call that period, "The Dark Ages". A coarser

name for the church about that time was ’The papal pornocracy’ (914-1003

AD). It was in no shape to begin a new millennium. It was very much like

4
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us.

These are not good times for mainline churches. We are losing

members in a hemorrhage of numbers decline. Our so-called "Christian"

culture is in a mess. Daniel Moynahan, one of the most respected of our

senators retired recently, shaking his head at the coarsening of the

American way of life. He called it "defining deviance down" - defining it

down so far that yesterday’s "evil" is today’s accepted norm. And then

there’s AIDS, the most deadly unintended consequence of a sexual

revolution that was supposed to give us freedom. Is this how we are going

into our new millennium?

But that is precisely the way, historically, new millennia have begun.

So don’t expect too much. But before we give up all hope, and begin to

consider assisted ecclesiastical suicide, let’s turn the page to a brighter side

of millennia and Let’s look again at those first two millennia. But

this time don’t be turned off by how they began. There’s more to a

millennium than its beginning. About 900 years more or less. Time doesn’t

stop every thousand years. Let it roll awhile, and my second point can be

much more cheerful than my first. In fact I should go back and amend

that first point. I should not have said, "Don"t expect too much." I should

have said, "Don’t expect too much too soon ". And that leads into my

second point.

2. [ NEVER GIVE UP ]. I once read somewhere that Churchill

visiting a boy’s school, was suddenly asked to speak to the boys. He stood

up, came forward, looked at the boys for a moment, and then in that

bulldog growl of his, began to speak. He said, "Never give up!", and

paused. Then he said it again, "Never give up! Never, never, never give
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up!" And he sat down.

That’s my second point: Never give up . Except that I begin

with Jesus, not Churchill—the Jesus who said to his disciples, "In the world

ye shall have tribulation", and didn’t stop there but added the wonderful

words, " but be of good cheer. I have overcome the world" . And suddenly

the downer, the warning, became a challenge and a promise. "There will

be trouble, but cheer up. I have overcome the world." Beginnings are

usually rough, but pick yourself up and try again. The tribulations are

temporary. The promise is eternal. Never give up..

Think back again to those first beginnings. But

this time forget Peter’s denial, and Judas’s betrayal, and don’t stop with

the Cross. There was a resurrection . Someone once asked Azariah of

Dornakal, a pioneer of indigenous "Indian missions for India" what he

would preach about if he could give just one sermon in his first visit to a

village. He thought a minute and said, "The resurrection". That’s the

good news of our mission for every millennium. It snatched the mission of

the church out of despair and galvanized it into action. After the cross

Peter said, "I’m going fishing." After the resurrection he said, "I’m going

to Rome", Tradition tells us that all of those first disciples, except for

Judas, became missionaries, and that they all died as missionaries, willing

to live and die in the Lord’s mission because he had died and lived in His.

mission. That was the first millennium, the millennium of the resurrection.

The next millennium brought a second life-giving transformation of

the mission. We call it the Reformation. Forget those scandalous popes.

Remember Luther and Calvin. We must admit that the Reformers were
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slower about picking up the world mission than the disciples. It took 500

years for the second millennium, in spite of its disastrous start, to give us a

new beginning, a reformed mission. We Presbyterians say we’re "reformed

and always reforming"--but sometimes we forget how the Reformers

finished that phrase. What the reformers said, was "reformed and always

reforming, according to the Scriptures ". Without that added phrase it s

just boasting. With it, it’s a command to mission. The Bible still says,

"Go ye into all the world," and says it to every millennium.

Our own John Calvin was the most Biblical of the great

reformers, which perhaps is why he was also the most mission-minded.

Lutherans tended to believe that the Great Commission applied only to the

first century disciples. Not Calvin. His Bible commentaries affirm a

continuing missionary obligation to reach the whole world, He was the

only one to send out a foreign mission. A mission to Brazil. I regret to

have to tell you that it failed. Beginnings are hard. But that makes

Presbyterian missions the oldest in the Protestant world—450 years old.

How about a 450th anniversary celebration of Presbyterian missions in

2008 in memory of the Geneva martyrs of Brazil in 1558? The second

millennium was the millennium of the Reformation in mission.

TCs the millennium that didn’t give up. Don’t let the pessimists

misrepresent the last 3 centuries of that 2"'* millennium. I mentioned how

some people claim that Christian missions have failed; that the second

millennium is ending in a missionary slide down a slippery slope, a fast fall

* D. H.-W Genischen, "Were the Reformers Indifferent to

Mission", in The Student World (vol. 53, no. 1-2, 1960), 119-

127.
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downwards from 19th c. missions to 20th century ecumenics, until it will

vanish into the misty nirvana of interfaith humanism.

That’s not the way I read the history, and misreading the history can

change the way we face the future. The pessimists have turned the history

upside down. As I look at it, the missionary movement of the 19th and

20th centuries--was not a fall to failure but a remarkable upward climb

from one-way western missions to global missionary expansion, an

unparalleled advance beyond the borders of the churched to the farthest

frontiers of the unreached. The last two hundred years have been the great

years for missions. On our pioneering 19th century missionary

foundations, we have seen in this 20th century the largest, fastest, most

exhilarating expansion of Christianity in the two thousand year history of

the Church.

The 19th century (1792-1900) . The 19th century was the

century (1792-1910) that sent William Carev to India. It didn’t seem like

much at the time: a part-time shoe-maker, part-time village teacher and

part-time Baptist preacher, with a wife who couldn’t read or write—she

signed her marriage license with an X. But that insignificant beginning

was, in continuing effect, the starting gun for the whole modern Protestant

missionary movement. It deserves the name Latourette of Yale gave it, "the

great century" of missions. He wrote a mammoth 7-volume History of the

Expansion of Christianity , and three of those volumes were all on just one

century, the 19th.

That was the century that sent Robert Morrison to China, a

Presbyterian serving under an independent mission, the famous London

Missionary Society. He was the first Protestant missionary to China, in
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1807. And again, the beginnings were rocky. The owner of the ship that

took him to China looked at him and laughed. "Mr. Morrison", he said.

Do you think you can make an impression on the great Chinese Empire.

And Morrison looked right back at him and said, "No, but God can'

.

That’s a solid Presbyterian theology of mission. And it worked. Morrison

worked for seven years without a convert, but still believed that God was

still working in China. So he threw his energy into translating the Bible

into Chinese, and that was enough for God to make his own divine

impression on the empire--an impression that has given China, in terms of

numbers, the largest community of Christians in all Asia.

That same much maligned 19th century sent another

Presbyterian to Africa, Mary Slessor of Calabar (now part of Nigeria).

Some were aghast. How can a single white woman long survive in the hot

jungles of the "dark continent"? But Mary Slessor’s theology of mission

was as simple, and as trusting in the power of God as was Morrison s. She

firmly believed three things: she believed that only Christ can save; she

believed that Christians don’t compromise with truth; and she believed that

missionaries must never fail to love the people to whom they are talking

about how dearly Jesus loves them. With faith like that, red-haired

Presbyterian Mary was more than any mere Jungle could stop. The

Africans called her "the tornado",^ She had a temper, but the Africans

loved her, because they knew that she loved them. "She came to live like

2 Emma S. Etuk. "Ma Slessor, The Tornado", unpublished mss.,

Ashland Theological Seminary, 1982), 20.
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an African," they said, "and a poor African at that"^. That was 19th

century mission at its best,

The 20th century . How about the 20th century? In terms of

actual, visible progress the 20'^ century was a greater century in mission

than even "the great 19“'". That was particularly true for Protestants.

Look at what happened in Latin America. It was little short of a miracle.

And it happened to people who really believe in miracles, the Pentecostals.

I know we Presbyterians are a little afraid of charismatics. We used to call

them "Holy Rollers", and looked down our long Presbyterian noses at

them. Not any more, and especially not in Latin America. But it’s hard

not to use the word "miracle" about the growth of Protestant Christianity

"south of the border" where all Protestants are just called "evangelicals".

At the beginning of this century (most people still begin a century

with tbe double-zero year, 1900)—in 1900, at the beginning of

pentecostalism as a modern, organized movement, there were not more

than 250,000 Protestants in Latin America, a quarter of a million. Ninety

years later, in 1990 there were 40 million—160 times a quarter of a million—

and most of them were Pentecostal, Most miraculous of all, in the next ten

years (1990- 2000) they added another 20 million. But what intrigues and

challenges me most as a mainline Protestant about the Pentecostals, is that

while we talk a lot about our missionary "option for the poor", the poor

themselves choose charismatic pentecostalism. Why?

I hesitate to mention it here-but in those same 10 years we

Presbyterians lost almost a third of a million members from our PCUSA

^ James Buchan, The Expendable Mary Slessor , (NY: Seabury,
1981 ) , 196 .



rolls.. It is not world missions that is sliding down hill. It is the old base

of foreign missions, our own American mainline denominations, which have

been slipping.

But never give up!--you Presbyterians. I’m not going to. Remember

that Calvinists believe in the perseverance of the saints. Back when I was

in college I was once so discouraged by how American Christians seemed to

be losing interest in foreign missions, as we called it then that I wrote my

father in Korea, I told him than I was no longer sure that I wanted to go

to a Presbyterian seminary. Do you know what he wrote back? He was

very wise. He wrote, "Sam, you’ll find wonderful people to work with

outside the Presbyterian Church. But before you make up your mind, why

don’t you look around and see if somewhere the Holy Spirit isn’t actually

working through Presbyterians. And if the Holy Spirit can, perhaps you

can too". All I had to do was look at Korea, and I went to a Presbyterian

seminary. I’ve never been sorry.

If you are discouraged about the Presbyterian Church; if you are

about ready to give up. Don’t!. Look at Korea and you’ll never give up.

In Korea, most Christians are Presbyterian, not Roman Catholic, not

Pentecostal. In Korea Protestants grow faster than Catholics and

Presbyterians faster than Methodists, Baptists and Pentecostals combined.

A recent visitor returned from Korea almost in shock. He had never

seen so many churches in one city--6,000 in the capital, Seoul, alone. I"ll

update how he described it."* He said "There’s been nothing like it

anywhere. Pentecostalism as a modern movement, began in Southern

^ The visitor was my good friend Peter Wagner of Fuller
Theological Seminary.
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California but the largest Pentecostal church in the world is not in

Southern California, it’s in Seoul, Korea. Methodism began in England

with John Wesley but the three largest Methodist congregation in the world

are in Seoul, Korea, Presbyterianism began in Geneva with John Calvin,

but the four largest Presbyterian congregations in the world are in Seoul,

Korea." And each one of those four congregations has more Presbyterian

members than my entire American Presbytery.

How did it happen? What made it grow? There are many reasons,

of course. I’ll just pick a few—the four or five reasons for the explosion of

church growth in Korea that might be most meaningful for an American

Presbyterian congregation to think about, remembering, of course, that

simply copying a mission policy that works in one part of the world doesn’t

always work in another:

1. Wise Presbyterian missionary methods.

2. The Korean initiative - laymen and laywomen in active leadership.

3. Prayer.

4. Bible instruction for the whole body of believers.

5. Concentrated emphasis on evangelism but a refusal to separate

evangelism from Christian nurture and social witness.

(1) The wise Presbyterian mission policy in Korea is called the Nevius

Method, named for a Presbyterian missionary in China who could not

persuade his own missions in China to adopt his ideas. But in 1890 he

visited Korea where the Presbyterian mission was Just getting started. It

was a golden opportunity for a bold experiment. He persuaded the handful

of pioneer Presbyterians there, one of whom was my father, that his plan

was most effective only where the mission was just starting and not after it

had made too many mistakes.
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It is sometimes called "the Three-Self Method", because of its

insistence that from the beginning of the formation of mew converts into an

organized group of native churches, in order to avoid the danger of chronic

dependence on a foreign mission, they should be "self-supporting, self-

governing and self-propagating". The rule of thumb was very simple.

First, no salaries for pastors. In the beginning stages, there was no

alternative to mission support for evangelists, traveling from village to

village. But once they were asked to stay in one city, or one village as

pastor of a church, no salaries for pastors, they should be supported by

their own congregations. And second, no mission funds for building

churches. If they wanted to move out of their house-churches into a

church building of tbeir own, tbe congregation should build the church on

their own. Without those primary, practical rules, it would inevitably

become financially dependent on foreign funds.*

(2) Tbe Korean initiative . In Korea, just as important as the

missionaries’ role in the mission, is what I call the Korean Initiative. In

fact this was what the Nevius Plan recognized and was designed to

encourage. But it anteceded the coming of the foreign missionaries. Before

Allen, the physician in 1884, and the ordained missionaries, Underwood,

and Appenzeller in 1885, before Moffett in 1890, Protestant mission began

in Korea with a Korean, a Korean layman, not a foreign missionary. (As a

5 The Nevius Method was the Presbyterian form of a policy

proposed independently just after the
an^t^r

hv the Conqregationalist Rufus Anderson in the USA, and the

A^ican H^nry Venn in England, and Nevius in ^^ina who may or

not have been influenced by the other two. On the Nevius

Method see Charles A. Clark, The Nevius Plan of Mission Work jn

Korea .
(Seoul: 1937).
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matter of fact the same thing was true of Roman Catholic missions in

Korea a hundred years earlier).

A Korean trader, Sang-Yun Suh . a ginseng peddler selling Korean

ginseng, "the best in the world", back and forth across the border in

China, was converted in Manchuria by a Scottish Presbyterian missionary.

He helped the missionary, John Ross, translate New Testament Bible

portions into the Korean language, and was determined to bring back to

Korea as much of those precious pages as he could. With considerable

;difficulty--foreign writings were highly suspect in forbidden Korea, he

came back with parts of the gospels, and formed a little Christian

community in his home village in 1893. That was a whole year before the

first Protestant foreign missionaries were able to begin work in that closed

land.

Suh was a Korean. One of our great missionaries. Arch

Campbell, has written, "The Koreans have always been one step ahead of

the missionaries." And Suh was a layman. We Presbyterians believe in the

priesthood of all believers. I am very sure that a most significant reason

for the growth of the church in Korea, is that Korean evangelism today

begins not with the foreign missionary, and not even with the Korean

pastor, but from within the congregation, active, devoted, believing laymen

and laywomen reaching out to the Korea that is beyond the doors of the

church with the good news of Jesus Christ as the Saviour of the World.

(3) Prayer . I remember once Eileen was talking to a group of

Presbyterian women about Korea. It was a time of intense student

demonstrations against government corruption and numbers of the students

had been imprisoned. In the question period after Eileen spoke, one of the
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women asked Eileen, "What are you doing about those students in prison?"

When she began by answering, "Well, we pray for them," The woman

interrupted her, "That’s a cop-out" Not in Korea. On this point Korean

Christians would take their stand with Martin Luther, who said, "Prayer is

the hardest work of all."

And Korea’s Presbyterians unembarrassedly work hard at it.

The Christian students prayed before taking to the streets to protest

government corruption. A distinctive feature of Korean church life is the

daybreak prayer meeting for those who can come and pray before they go

to work. It takes spiritual discipline to get up at 4 or 5 in the morning to

go to church to pray. One Presbyterian church in Seoul has to have two

daybreak prayer meetings. You’ll find this hard to believe, but the first is

at 4:30 a.m. and 5,000 people come; and the second at 5:30 for another

5,000. You’ll find that easier to believe, perhaps, when I tell you that one

Presbyterian congregation has 30,000 members. Or is that just as hard to

believe? I asked the pastor the secret of his huge membership. He was one

of my students, pastor of a little country church who had been called to a

little city church about fourteen ten years earlier. In fourteen years, that

little church grew from 30 members to more than 20,000, and in the next

five years to 30,000.^ How? I asked him. And he said, "You know I

wasn’t a very good student, and I don’t think I’m a very good preacher."

Then he looked at me, and said, "I pray."

A wise mission policy. The Korean initiative. Prayer.

^ "The Only Lord: 15th Anniversary Commemorative Issue of

the Myung Sung Presbyterian Church Paper." First English
edition. (Seoul, Korea; July, 1995), 2.
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(3). A third reason, out of many others that could be mentioned, is

Rihle study for the whole congregation . Those daybreak prayer meetings

usually begin with a short Bible study led by the pastor. Koreans carry a

Bible and a hymnbook with them to church. The early missionaries wisely

translated the Bible into common, vernacular Korean using tbe Korean

alphabet, not the complicated Chinese characters, so that everyone could

read it. One of the requirements quickly established for full communicants

in those pioneer days was learning to read. How could you be a full, active

Christian in the church if you can’t read the Bible. That not only may

explain why the Korean church grew, it also may explain why Korea today

has a higher rate of functional literacy than the United States.

Wise mission policy. The Korean initiative. Prayer. Bible study.

But back to those first two challenges: Don’t expect too much. But don’t

give up. I have a final challenge to you for the new millennium.

3. STEP OUT INTO GOD’S FUTURE. You have already beaten me

to it. It is your challenge theme for this conference. "Step out into God’s

future". Remember the past, and the lessons of the past, but don’t stay in

the past. Look back and remember those lessons--seven have seemed most

important to me to carry into the future, and I will simply list them for you

to improve and revise as the great work continues. But I begin the seven

lessons with one important thesis for us in the west to bear in mind: and

that is: the future of Christianity in the 21st cen tury will probably be .4;

largely shaped bv the rise of the third world churches . Now the seven:
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1. The Church in mission will lose if it depends too long on political

power, whether that be national or foreign.

2. It will lose if it fails to identify with and appreciate the cultures

and heritage of the peoples among whom it witnesses; but will also

lose if it fails to bear an appropriate counter-cultural Christian

witness within that heritage.

3.

It will lose if its enthusiasm for evangelism wanes and it does not

share the Good News of Jesus Christ.

4, It will lose if it does not validate its spiritual message with

social compassion and integrity.

5. It will also lose, however, if it concentrates on social programs to

the neglect of the personal disciplines and responsibilities ;of the

Christian life.

6.

It will lose if fails to produce educated leadership for the church and

the nation.

7.

And finally, Christians will lose everything if they abandon

their theological center: One God: Father, Son and Holy Spirit;

and one Savior, Jesus Christ; and one definitive rule of faith

and practice, the Bible.

But with that said, step out. There’s a whole world out there.

Between a third and half of that world goes to bed hungry every

night. Jesus fed the five thousand. Feeding the hungry is our Christian

mission.

Most of that world’s people are sick and in pain. Healing the sick is

our Christian. (Lk. 9:2). Jesus told his disciples, "Preach the gospel...and

heal the sick.

Half of all the world’s people can’t read or write, they are

functionally illiterate. Literacy and Bible translation are our Christian

mission. Jesus said, "Go, make disciples,, teaching them. (Mt. 28: 19,20).

More than half of the world’s people suffer from injustice and

oppression. The never =ending struggle for Justice and human rights is our

Christian mission. The Bible says, "The Lord. ..executes Justice for the

oppress; [He sets the prisoner freed. (Ps. 146).
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The whole world, they say, teeters on the brink of instant total and

unprecedented physical destruction. Peace is a Christian mission, Jesus

said, "Blessed are the peacemakers" (Matt. 5:9).

If all this is not enough mission for our new millennium--the struggle

against human hunger, ignorance, suffering, poverty, injustice and war--

what more can I say? Well, there is one thing I must say. You can do all

this in mission, and still fail in the Christian world mission. You can do all

this and leave the deepest need of the human heart unmet. There is still

the final frontier. Two thirds of the world^s people, after two thousand

years, still do not know and believe the good news that Jesus Christ is Lord

and Savior. Jesus said"What shall it profit them if they gain the whole

world and lose [theirl own soulfsl (Matt. 16:26LT

We have a great God, and a great mission. So step out singing into

God’s good future. One of the greatest of the our present millennium’s

missionaries, Adoniram Judson of Burma, was asked, "What about

Burma?" His wife had died; he had almost died himself in prison, Burma

was racked by war. But he straightened up and said, "The future is as

bright as all the promises of God." AMEN! Take that into your new

millennium. "In the world you shall have tribulation, but be of good cheer,

I have overcome the world."

fy-: . 7. 9^
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